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All praise and thanks are due to Allah. May Allah send His blessings and peace
upon Muhammad (¥), his Family, and Companions. To proceed:

These are some concise words about the meaning of knowledge and its sorting into
that which is beneficial and that which is not; as well as highlighting the excellence
of the knowledge of the Salaf over that of the Khalaf. We say, seeking Allah's aid, and

there is no power or ability except with Him.
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Allah has mentioned knowledge in His Book, sometimes in a praiseworthy way;
this is beneficial knowledge, and at other times in a blameworthy way; this is
unbeneficial knowledge.

Examples of the first category include Allah’s statements,

“Say: are they equal, those who possess knowledge and those who do not?” [Az-

Zumar: 9]

“Allah bears witness that none has the right to be worshipped except Him, and so do

the angels and those who have knowledge, upholding justice” [Al-‘Imran: 18]
“And say: My Lord! Increase me in knowledge” [Ta Ha: 114]
“It is only the scholars amongst His servants who truly fear Allah” [Fatir: 28]

This type of knowledge is also found in what Allah mentions regarding the story
of Adam, Allah teaching him the names of all things and this then being
presented to the angels, who responded,

“Glory be to You! We have no knowledge except that which You have given us. You

are the All-Knowing, the All-Wise.” [Al-Bagarah: 32]
Another example can be found in the story of Miisa and what he said to Khidr,

“May I follow you so you may teach me the right guidance which you have been

taught?” [Al-Kahf: 66]

...this is beneficial knowledge.
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Allah has informed us about a people who were given knowledge but their
knowledge did not benefit them. This knowledge, in and of itself, is beneficial,
but the one to whom it was granted was not benefited by it. Allah says,
“The example of those who were charged to obey the Torah, but did not do
so, are like a donkey saddled with books” [Al-Jumu‘ah: 5]

“And recite to them the tale of the one to whom We gave Our signs, but he
sloughed them off, so Satan took him as a follower and he became of those
who were deceived. If it had been Our will, We could have raised him up by
these signs, but he clung to the earth and pursued his desires.” [Al-A‘raf: 175-
176]

“And after them came a people who inherited the Book. They took the
fleeting gains of this lowly wrold, saying, '"We shall be forgiven.' Yetif a

similar chance came to them again, they would seize it.” [Al-A‘raf: 169]
Allah also says,

“So Allah allowed him to stray despite knowledge.” [Al-
Jathiyah: 23]

One of the explanations of this verse is that Allah sent him astray in spite of his

knowledge.
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As for the knowledge that Allah has mentioned in a blameworthy way, are for

example, His statement regarding magic,

“And they learn that which harms them and does not benefit them. And surely they
know that he who purchases it would have no portion in the Hereafter.” [Al-

Baqarah: 102]

“And when their messengers brought them clear proofs, they exulted in the
knowledge that they already had, but they were soon overtaken by that which they
had mocked.” [Ghafir: 83]

“They know the outer things of the life of this world, but are heedless of the
Hereafter.” [Ar-Rum: 7]
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Likewise, the Sunnah also divides knowledge into beneficial and unbeneficial. It
guides us to seek refuge from knowledge that is not beneficial and to ask for
knowledge that is.

Imam Muslim records on the authority of Zayd ibn Arqam that the Prophet (¥)

used to say,
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O Allah! I seek refuge in You from knowledge that does not benefit; from a heart
that has no fear; from a soul that is never content; and from a supplication that is

not responded to.
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The compilers of the Sunan also recorded this narration via a number of

different routes, from the Prophet (3). In some of them, the wording is,

“from a supplication that is not heard.”

and in others, the wording is,

“I seek refuge in You from these four.”
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An-Nasa'i recorded a narration on the authority of Jabir that the Prophet (%) used

to say,

‘0 Allah! I ask You for beneficial knowledge that benefits and I

seek Your refuge from unbeneficial knowledge.”
This was also recorded by Ibn Majah, with the wording,

"Ask Allah for beneficial knowledge and seek refuge with Allah from unbeneficial
knowledge."
At-Tirmidhi has also recorded this on the authority of Abu Hurayrah with the

wording,

“0 Allah! Benefit me by what You have taught me, teach me

what will be benefit me, and increase me in knowledge."

An-Nasa'i recorded a narration on the authority of Anas that the Prophet (3) used

to supplicate saying,

“O Allah! Benefit me with what You have taught me, teach me
what will benefit me, and provide me with knowledge by

which You will allow me to benefit.”
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Abu Nu'aym recorded the narration of Anas that the Prophet (%) used to say,

“O Allah!I ask You for faith that endures, for faith can
disappear, and [ ask You for knowledge that benefits for some

knowledge can be unbeneficial.”

Abu Dawud recorded the narration of Buraydah that the Prophet (%) said, "Indeed,

some forms of speech are magic and some knowledge isignorance."

Sa‘sa‘ah ibn Suwhan explained the statement, "and some knowledge is ignorance"
to mean, 'A scholar burdens himself with taking on knowledge that is not
necessary, and a result, he becomes ignorant." It has also been explained to
mean, 'The knowledge which brings about harm and does not benefit is
actually ignorance." This is because being ignorant of it is better than knowing
it. Therefore, if ignorance of that knowledge is better than knowing it, its
knowledge is worse than ignorance. Such is the case with magic and other types

of knowledge that harms one in their religion or worldly life.
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It has been reported from the Prophet (%) the examples of some of the sciences of
knowledge that are unbeneficial. Abu Dawud, in al-Marasil, recorded on the authority of
Zayd ibn Aslam that it was said, 'O Messenger of Allah! How knowledgeable is so and so!'
He inquired, "Knowledgeable of what?" They replied, 'Genealogy.' He remarked, "This is

knowledge that does not benefit, and ignorance of it causes no harm."
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Abu Nu‘aym, in his book, Riyadat al-Muta‘allimin, recorded a narration from
Baqiyyah; who narrated from Ibn Jurayj; who narrated from Abu Hurayrah; from
the Prophet (¥). In this wording, they responded concerning this
knowledgeable man that he was, 'the most learned of people concerning the
genealogies of the Arabs, poetry, and the differences that existed amongst the
Arabs'. At the end of this narration, the Prophet () added, "Knowledge is of
three types, anything else is surplus: an unequivocal verse of the Qur’an, an
established Sunnah, and an equitable ruling of inheritance." This chain of

narration is not authentic; Baqiyyah is a mudallis, and here narrated from one who
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is not trustworthy.
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The end of this narration has also been recorded by Abu Dawiid and Ibn M3jah
from ‘Abdullah ibn ‘Amr ibn al-‘As that the Prophet (¥) said, "Knowledge is of three
types, anything additional is surplus: an unequivocal verse of the Qur’an, an
established Sunnah, and an equitable ruling of inheritance." Its chain of

narration contains ‘Abdur-Rahman ibn Ziyad al-Ifriqi who is well-known to be

weak.
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The command to learn genealogy to the extent that it allows one to join
their ties of kinship is found in the narration of Abu Hurayrah that
the Prophet (¥) said, "Learn of your genealogies such that allows you to join the ties of

kinship." Recorded by Tirmidhi and Ahmad
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Humayd ibn Zanjawayh recorded this narration from another route, also on the
authority of Abu Hurayrah that the Prophet (¥), "Learn of your genealogies such
that allows you to join the ties of kinship, then stop. Learn of the Arabic
language that which allows you to understand the Book of Allah, then stop.
Learn of astronomy that which allows you to travel at night upon land and sea,

then stop." Its chain of narration contains the narrator, Ibn Lahi‘ah.

He also recorded, from the route of Nu'aym ibn Abui Hind, that 'Umar said,
“Learn of astronomy that which allows you to travel through land and sea, then
stop. Learn of genealogy that which allows you to join the ties of kinship and

would teach you which women are lawful for you and which are not, then stop.”
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Mis‘ar reported from Muhammad ibn ‘Ubaydillah that 'Umar ibn al-Khattab said,
“Learn of astronomy that which allows you to know the direction of the giblah
and roads.' An-Nakha‘l did not see any propblem in a person learning enough
about astronomy to use it as a guide. Ahmad and Ishaq allowed learning about the
phases of the moon, as reported from them by Harb. Ishaq additionally said that it

was allowable to learn the names of the stars that which allows one to be guided.

Qatadah disliked that the phases of the moon be learnt, while Ibn 'Uyaynah did
not allow it; Harb quoted this from them. Tawds said, “Perhaps the one who studies
the stars and the letters of Abu Jad has no standing with Allah,' recorded by Harb.

It was also recorded by Humayd ibn Zanjawayh from Tawis as a saying of Ibn

'Abbas.
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This is to be understood to refer to the knowledge of astrology, not to that
knowledge that allows one to travel through the earth, the former being false
and prohibited.
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There is a narration concerning this in which the Prophet (3) said, "Whoever
acquires knowledge of the stars has acquired a branch of magic." Recorded by
Abu Dawid from the authority of Ibn ‘Abbas.

He also records the narration of Qabisah that the Prophet (¥) said, "Taking
omens from the flight of birds, taking evil omens in things, and geomancy are all
forms of magic."lyafah refers to the practice of divination through the
frightening of birds and farq refers to the practice of divination through the
drawing of lines on the earth. Therefore, astrology is false and prohibited, and
acting according to it by seeking to draw close to stars or offering sacrifices to

them, constitutes disbelief.
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As for learning about the stars what is needed for navigation and travel, finding the
direction of the giblah, and knowing the routes of travel, this is permissible in the
view of- the majority. There is no need to learn any more of this science than what is
needed, for to do so would preoccupies one from learning more important things.
Over-studying this science in minute detail can lead one to start doubting the
directions of the giblah that the Muslims have become accustomed to. This has
actually happened to many astronomers, past and present. This in turn leads to the
belief that the Companions and Tabi‘tin prayed in the wrong direction in many of the

lands they settled in, and this is a false belief.
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This is why Imam Ahmad rejected the use of the North Star, instead saying, “All

that is reported is, "What is between the east and the west is the giblah.”
Meaning that the narrations do not tell us to consider the North Star or other

stars for this purpose.

Ibn Mas‘td rejected thewords of Ka'b when he said, “The heavenly spheres are subject
to determined movement”, and likewise such matters were rejected by Malik and
others. Imam Ahmad even rejected the statement of some astronomers that noon
occurs at different times in different lands.

[t is possible that their reasoning behind rejecting this, or at least the reasoning of
some of them, was the fact that the Messengers had never spoken about such issues -
despite the fact that the astronomers declare this with certainty. It is possible busying

oneself with this can lead to great harm.
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Some astronomers used their knowledge to reject the narration of Allah’s
descent during the last third of the night by saying, "The last third of the night
occurs at different times in different countries, so it is not possible that this
descent can occur at one time.' The abhorrence of this claim is known in the
religion by necessity. If the Messenger (%) or the Rightly-Guided Caliphs were
to have heard such claims, not only would they have not listened to them, but
they would have rushed to punish these people and would have considered

them to be amongst the deniers and hypocrites.
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The same applies to delving too deeply into genealogy; there is no need for it. The
statements of ‘Umar and others prohibiting this have already preceded. This despite
the fact that a group of the Companions and Successors knew this science and studied

it.
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The same applies to delving too deeply into the Arabic language and its

grammar, it can also distract one from learning more important knowledge, and

to restrict oneself to only this knowledge, prevents one from acquiring much
15
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more beneficial knowledge.

Al-Qasim ibn Mukhaymirah disliked Arabic morphology, he said, “Its beginning
stages is a distraction and its end is transgression.” He was referring to delving
too deeply into it. Imam Ahmad also disliked studying the Arabic language too
deeply and, rebuked Abu ‘Ubayd for doing so, saying, “It diverts one from
studying more important matters.” This is why it is said, 'Learning Arabic
grammar in language is like salt on food,' meaning, you take what is needed to
correct your speech just as salt is taken to flavour food. More than what is

needed would spoil it.
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The same applies to delving too deeply into mathematics even though it can be
needed to work out the shares of inheritance, wills, and the division of property
amongst those who are due it. Anything additional to this is merely mental

exercise and serves to sharpen the mind, there is no need for it and to delve into

it preoccupies one from that which is more important.
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As for those sciences that were invented after the time of the Companions,
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whose proponents delved deeply into them and claimed that they were from
knowledge, and that whoever is not aware of them is either an ignorant or
misguided, all of them are innovations. They are amongst the newly invented
affairs that have been prohibited.
From amongst these sciences are those innovated by the Mu‘tazilah in their
discussion of the pre-decree (qadr), and setting up analogies for Allah, despite

there being a clear prohibition of delvinginto gadr.
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Ibn Hibban and Hakim recorded the narration of Ibn ‘Abbas that the Messenger of Allah
(#) said, "This nation shall always remain steadfast and balanced so long as they do
not discuss the outcome of children and the divine decree." This has also been
reported as a statement of Ibn ‘Abbas only and some declared this to be more correct.
Al-Bayhaqirecorded the narration of Ibn Mas‘tid that the Prophet (¥) said, "When my
Companions are mentioned, refrain, and when the stars are mentioned, refrain.”

This has been reported via a number of chains, all of them being problematic.
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[tisreported thatIbn ‘Abbas said to Maymiin ibn Mihran, “Beware of looking into the
stars for they lead to fortune telling, and beware of delving into the divine decree
for this leads to heresy, and beware of abusing any of the Companions of

Muhammad (%), lest Allah throw you face first into the Fire.” Abu Nu‘aym also

reports this as a Prophetic statement, but it is not authentic.
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The prohibition of delving into the divine decree encompasses a number of matters:

1. Using parts of the Book to contradict other parts. For example, the one who
affirms the divine decree quote a particular verse, while the one who denies
it quote another verse and they start debating. It is reported that such an
event happened during the time of the Messenger of Allah (¥), whereupon
he became angry and prohibited it. Such matters are from disputing

about the Qur’an and this has been prohibited.

2. Discussing the divine decree, either by way of affirmation or negation,
by rationalising and employing logical arguments. This is exemplified by
the saying of the Qadariyyah, 'Were Allah to decree everything and then
punish people, He would be unjust and oppressive,’ and the saying of
their opposites, 'Allah has forced the servants into performing their

actions,' and the likes.

3. Delving into the secrets of the divine decree, the prohibition of which has
beenreported from ‘Aliand others from amongst the Salaf. Thisis because

the servants will never be able to understand its true reality.
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Another example of this, i.e. newly invented matters, is the innovation of the

Mu'tazilah, and those who followed their path, in their discussion of the essence of
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Allah, Exalted is He, and His Attributes through the use of rationalisation. This is more
dangerous than delving into the divine decree, because discussing the divine decree
is to discuss the actions of Allah, whereas here one is discussing His very essence and

Attributes.
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This group is divided into two categories:

The first: Those who negate much of what is reported in the Book and Sunnah
regarding the Attributes of Allah, due to the implication, in their view, of a
likeness between the creation and Creator. From amongst these are the
Mu'tazilah who said, 'If He can be seen, He must be a body because one requires
a direction in which to see', and, 'If His speech can be heard, He must be a body.'
Those who negated His ascension did so by means of the same reasoning. This
is the path of the Mu'tazilah and the Jahmiyyah; and the Salaf agreed that they
were misguided innovators. This path of theirs has been traversed, in some
matters, by many of those who are attributed to the Sunnah and hadith amongst

the later generations.
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The second category: Those who wished to affirm the Attributes of Allah via
logical rationalisations that are not mentioned in the texts, and through these
they refuted the stances of the first group. Proponents of this include Muqatil
ibn Sulayman and those who followed him such as Nih ibn Abi Maryam; they
were in turn followed by a group of the Muhaddithin of the past and present.
This is also the way of the Karramiyyah. From amongst them were those who
affirmed a body for Allah, as a result of their affirming His Attributes, either in
meaning or wording. Others from amongst them affirmed attributes for Allah that
have not been mentioned in the Book and Sunnah, such as 'movement’ which they

believe to be necessary outcomes of His Attributes that have been established.

The Salaf refuted Muqatil’s statements and what he did in his refutation of Jahm,
and they went to great lengths in censuring him, to the extent that some of them

considered it lawful to kill him! Amongst these was Makki ibn Ibrahim, the
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teacher of Al-Bukhari.
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The correct position in all of this is the position of the Righteous Salaf in their
applying the verses and narrations concerning the attributes of Allah, as they
came to us without interpretation, asking how, or likening them to the creation.
No position contrary to this one is authentically reported from the Salaf,
especially Imam Ahmad. Neither is anything reported from them proving that
they probed into their meanings or gave analogies for Allah’s attributes.
This, even though there were some who lived around the time of Ahmad who
did do some of this, and in so doing, followed the way laid out by Mugqatil, but

they are not to be followed in this. Those who should be followed are the Imams
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ofIslam such as Ibn al-Mubarak, Malik, Thawri, Awza'i, Shafi'i, Ahmad, Ishaqg, Abu

'Ubayd and their likes.

One will not find anything in the words of those mentioned above that is similar to
the statements of the rhetoricians (Mutakallimin), let alone the words of the
philosophers. Rather, this is not found in the words of anyone who has not been

censured or disparaged.

Abu Zur‘ah al-Razi said, “Whoever possesses knowledge, and does not preserve his
knowledge, and requires rhetoric (kalam) to spread it, you should have nothing

to do with him!”
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From amongst the innovated sciences, is that which has been introduced by the
Jurists belonging to the People of Opinion, comprising of rational principles and rules
which are used as a basis for all figh rulings. They do this irrespective of whether they
conform to the Sunnah or oppose it, even if the root basis of these principles may well

be based upon interpretations of texts from the Qur’an and Sunnah. However, others
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opposed these interpretations. This was what the Imams of Islam rejected when they
refuted the Jurists amongst the People of Opinion in the Hijaz and Iraq; they went to

great lengths in censuring and refuting them.
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As for the Imams and the Jurists amongst the Ahlul-Hadith, they follow the
authentic narrations, whatever they might be, so long as that naration was acted
upon by the Companions and those who came after them, or at least by some of
them. As for those narrations that the Salaf unanimously agreed to leave, it is not
permissible to act by them, since they left acting according to them because of their
certain knowledge that they should not be applied.

‘Umar ibn ‘Abdul-‘Aziz said, “Take from opinions that which conforms to the
practice of those who came before you, for they were more knowledgeable than
you.” As for the specific case where the narration contradicts the practice of the
people of Madinah, Malik was of the opinion that the practice of the people of

Madinah should be adhered to, whereas the majority adhered to the narration.
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From amongst the matters rejected by the Imams of the Salaf was argumentation and
disputation about issues concerning the lawful and prohibited; this was not the way
of the Imams of Islam. This was innovated later. An example of this is what was done
by the Jurists of Kufah and Basrah, regarding the differences amongst the Shafi‘is and
Hanafis. They authored works onthisand delved deeply into, researching and debating.

This is also innovated and has no basis. This became the limit of their knowledge, and

it preoccupied them from more beneficial knowledge.
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The Salaf rejected this and there is a narration recorded in the Sunan concerning

this in which the Prophet (#8) said, "A nation never went astray after being guided
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except as a result of disputation,” then he recited the verse, ‘They only say this

to you for argument's sake, they are indeed a disputatious people.”

Some of the Salaf said, “When Allah desires good for His servant, He opens for him
the door of action and closes for him the door of debate. When Allah desires evil for

His servant, He closes the door to action and opens instead the door of debate.”
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Malik said, “I have met the inhabitants of this.city and they used to dislike this

excessiveness in which we find the people today,” meaning excessive questions. He

26



&)
Al Isnai

used to censure excessive speech and legal verdicts saying, “They speak as if they
were lascivious camels saying, ‘It is like is this, it is like that’, being reckless with
their words.” He used to dislike answering when faced with many questions and

would say, “Allah says,

"They ask you about the soul, say: the soul is my Lord's concern”

and he would then not respond to the question.”

He was asked, “A person who has knowledge of the Sunnah, should he argue in
order to defend it?” He replied, “No, he should inform the other of the Sunnah,
if he accepts, fine, otherwise he should remain silent.” He would also say,
“Arguing and disputing about knowledge takes away the light of knowledge.” He
also said, “Disputing about knowledge hardens the heart and breeds enmity.” He
would often say in response to questions that he was asked, “I do not know.”
Imam Ahmad followed the same path in this as Malik. There are narrations that
prohibit asking excessive questions, asking tricky and also asking about events

that have yet to occur; the narrations in this regard are too many to mention.
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Despite this, the words of the Imams of the Salaf such as Malik, Shafi‘7, Ahmad and
Ishagq, are a clear guide to the sources of jurisprudence and the wisdoms of the
divine laws, all in a succinct and comprehensive manner that one can
understand, without undue length or difficulty. Their words also contain a
refutation of those who oppose the Sunnah, phrased in the nicest of words and
composed, in the subtlest and best of ways, such that there is no need left for
the laborious discussions of the rhetoricians. Indeed, at times, their lengthy
discussions can be devoid of correctness, and that correctness is found in the

statements of the Salaf and the Imams, despite its brevity.
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Therefore, the Salaf, when they refrained from excessive argumentation and
debating, did not do so because of ignorance and inability, rather because of knowledge
and the fear of Allah! Those who came after them who did speak much and went to
great lengths in widening issues, did not do so because they had knowledge that the

Salaf did not, rather because of the love of speech and lack of leaving the doubtful.

When al-Hasan heard a group of people arguing he said, “These people have tired of
worship, speech has become trivial to them, there abandoning the doubtful has
decreased, and this is why they speak.” Mahdiibn Maymiin said, “I heard Muhammad
ibn Sirin say whenever a person tried to engage him in debate, ‘I know what he wants,

m

and if I wished to argue with you, I know full well the methods of debate.”” In another

wording he said, “I know more about debating than you, but I will not debate with

»

you.

Ibrahim al-Nakha‘i said, “I have never argued.” ‘Abdul-Karim al-Jazari said, “A person
who leaves off the doubtful will never engage in useless debate.” Ja‘far ibn

Muhammad said, “Beware of disputing about this religion for it preoccupies the heart
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and breeds hypocrisy.” 'Umar ibn 'Abdul-'Aziz used to say, “When you hear debating,
stop.” He also said, “Whoever makes his religion a tool for debating, will frequently
change his stances.” He also said, “The predecessors stopped where they did out of
knowledge, and through sharp insight did they refrain, even though they were more

capable of debating had they wanted to.” There are many quotes from the Salaf in this

regard.
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Many of the later people have been tried with this, thinking that one who
speaks and disputes much about matters of the religion is more knowledgeable
than one who does not. This is pure ignorance! Just look to the senior
Companions and the scholars amongst them, such as Abu Bakr, 'Umar, 'Alj,
Mu‘adh, Ibn Mas'tud, and Zayd ibn Thabit; what were they like in this regard?

Their words were less than the words of Ibn 'Abbas and they were more
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knowledgeable than him! Similarly, the words of the tabiin are more than
those of the Companions, even though the latter are more knowledgeable. The
words of the third generation are more than those of the second generation,
even though the latter are more knowledgeable.
Therefore, knowledge is not simply narrating a great deal, nor isithaving many
opinions, rather it is a light which is placed in the heart, through which the
servant comes to understand the truth, and differentiates between truth and

falsehood, and is able to express that truth in brief, concise words.
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The Prophet (¥) was granted conciseness in speech and his words were the
31
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briefest of words. This is why we are prohibited from excessive speech and
narrating everything we hear.

The Prophet (¥) said, "Allah never sent a Prophet except as a conveyor; and over-
elaborate speech is from Satan,” meaning, that the Prophet (¥) only ever spoke
to the extent required to convey the message. As for overly excessive, elaborate
speech, it is blameworthy. The sermons of the Prophet (¥)) would be briefand to
the point and his speech could be counted in its words. He (¥) said, "Indeed
from speech is that which is magic." He said this by way of rebuke, not by way
of commendation as thought by some. Whoever considers the context of these
words will be certain of this.

At-Tirmidhi and others collect the narration of ‘Abdullah ibn ‘Amr that the
Prophet (¥) said, "Allah hates the excessively eloquent men, who move their

tongues just as cows do." There are many narrations from the Prophet (¥) and

the Companions in this regard, such as from ‘Umar, Sa‘d, Ibn Mas‘id, ‘A'ishah,
and others.
Therefore, it is necessary to realise that not everyone who speaks a lot, delving

into great detail, is more knowledgeable than one who does not.
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We have been tried by the ignorant people who start believing that just because
someone speaks a great deal, he is more knowledgeable than those who have preceded
him. Amongst them are some who believe that a particular person is more
knowledgeable than the Companions and those who came after them, simply because
of his speech and detail. Some say thatsuch a person is more knowledgeable than the
famous and accepted Jurists. However, this statement of theirs implies the same as the
previous statement. This is because those famous and accepted Jurists spoke more
than those who came before them, hence if someone who comes after them knows
more than them, just because of his detailed discussions, then for sure he should be
more knowledgeable than those who spoke less than them, such as Thawri, Awzaf,
Layth, Ibn al-Mubarak and those of their generation, and those who came before them

from the Successors and Companions.

Jeall G el i s cper Ol el 5 coelliall Calully aulae (jalil 12a
Al 83 gea cpl B 25 AL YN B A Y5 Joa Vs calall ) suad

e o (505" LIS Lelil 5 (lagle Lgliaed (bl AaY) il agdl: "Ailsiall
IS STy Lasle Bl aades e 0 ) 3L8) 138 s Ladl jee

oSamy g ogbad JalE sglale LS ey (A oS3 "Ll 3 gaia 0l J
(s g staall sebald Jigdaale S ad" oglidad i glale Bl
psede sgd ouSally IS

33



&)
Al Isnai

Ol dal s casdll s Gla¥l el JaY - alu g agle Al laa - il ags N8
Os s cpersli b il dle agale (K1 o glall b U 535 LIS Gulal)
LD alell g 43l ga 138 g celld e ad) Zliaall Hadll e agiially
Such a position constitutes clear disrespect of the righteous Salaf, and having
an evil opinion of them and accusing them of ignorance or deficiency in
knowledge. There is no strength or ability except with Allah.
Ibn Mas‘ltd spoke the truth when he concerning the Companions said, “Amongst
mankind, they had the most righteous of hearts, they had the most profound
and in-depth knowledge, and they were the least excessive.” Something similar
is narrated from Ibn ‘Umar. In this, there is an indication that those who came
after them are of less knowledge and more likely to go to excess. Ibn Mas‘td also
said, “You are in a time in which the scholars are many but the preachers are few.
After you will come a time in which the scholars are few but the preachers are
many.” Therefore, whoever's knowledge is great but speech is little is to
be commended, and whoever is the opposite is to be rebuked.
The Prophet (¥) testified that the people of Yemen had faith and understanding.
The people of Yemen are the least of people with regards to speech and delving
unnecessarily into detail. However, their knowledge is beneficial knowledge
that has taken root in their hearts, and they only express of it what is required.

This is understanding and beneficial knowledge.
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The best of what exists with regards the sciences of Qur’anic exegesis, explanation of
hadith, and discussion of the lawful and prohibited is that which is related from the

Companions, the Successors, and the following generations until the time of the

famous Imams we have previously referred to.
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To precisely understand what has been narrated from them in this regard is the
best of knowledge, along with understanding and comprehending that. what
occurred after them from unnecessary detail contains no good for the most part,
unless it is explanation of their statements. As for that which contradicts their
speech, most of it is false or contains no benefit whatsoever. Their words suffice
us and more, there is no truth that one finds in the words of those who came
after them, except that it can be found in their words in the most succinct and

comprehensive of ways.
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Likewise, there is no falsehood found in the words of those who came after

them, except that you will find in their words, after understanding and due

consideration, a clarification of its falsehood.
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There s, in their words, profound meanings and precise points, not found in the
words of those who came later. Whoever does not take knowledge from their
words will miss out on all that good, as well as falling into much falsehood by
way of following those who came after. The one who wishes to collate their
words, needs to know the authentic from the weak. This comes about by
knowing the science of authenticating and disparaging narrators, and the
science of the defects of narrations. Whoever is not versed in these sciences,
cannot be sure of what he quotes from them and will soon confuse the truth
with falsehood, and he cannot be depended upon in this regard. When such a

person reports from the Prophet (3) or the Salaf, his narrations cannot be
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trusted because of his ignorance of the authentic from the weak. Such a person

may as a consequence of this ignorance, believe that all of it is false.
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Al-Awza'l said, “Knowledge is that which the Companions of Muhammad (¥)
brought, anything else is not knowledge.” This was also stated by Imam Ahmad,
and he further said concerning the tabi‘tin, “You are free to choose,” meaning it
is up to you if you wish to record their words or leave them. Az-Zuhri used to
write their narrations and Salih ibn Kaysan disagreed with him on this, only to

later regret this position.

In our times, it is imperative to write the words of the accepted Imams of the
Salaf, up to the time of Shaf'i, Ahmad, Ishaq and Abu ‘Ubayd. People should be
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wary of what happened after them, for many new matters occurred after them.
There also appeared those who attribute themselves to following the Sunnah
and narration, such as the Zahiriyyah and their likes. These people are often
opposing the Sunnah due to their opposition to the Imams and their singular
understanding, or due to their taking texts that the Imams before them did not

take.
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As for delving into the words of the rhetoricians and the philosophers, this is
pure evil. Rare is it to find one who delves into this without being adversely
harmed by some of their evil. This is why Ahmad said, “None delves into rhetoric
(kalam) except that he takes on board the ways of Jahm.'
He, as well as the other Imams of the Salaf, used to warn against the people of
rhetoric, even if they at times, defended the Sunnah. As for what is to be found
in the words of those who love this rhetoric, and follow its adherents in
rebuking those who do not delve into disputation and debate, accusing them of
ignorance, or a lack of awareness of Allah, or that they do not possess true

understanding of this religion, then all of this is from following the footsteps of
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Shaytan. We seek refuge with Allah from such a person.
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From the sciences that have been innovated is sciences that deal with the hidden
matters, internal affairs of the heart and other related issues. All of this is based
upon conjecture, spiritual experience (dhawq), or spiritual realisation (kashf). This
contains a great danger, and was rejected by the greatest of the Imams such as
Ahmad and others.

Abu Sulayman used to say, “Sometimes a point of inspiration occurs to me as it
does to others, but I do not accept it without the testimony of two just witnesses:
the Book and the Sunnah.” Junayd said, "This knowledge of ours is determined
by the Book and the Sunnah, whoever has not read the Qur’an or written

hadith is not to be followed in this knowledge of ours.”
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This door of innovation has been widely opened, and and some of those who
have walked through it, have fallen into various forms of heresy and hypocrisy,
and claiming that the Awliya’ are better than the Prophets, or that they have no
need of the Prophets, leading to the belittling of the laws conveyed by the
Messengers, having the belief of incarnation and unification, orthe belief of the unity
of being, and other such matters which are the foundations of disbelief, sin, and
evil; such as the assertion that everything is permissible and that many of the

prohibited matters are lawful to them.

By doing this, they have introduced many affairs into this religion that have
nothing to do with it. Some of them claimed that by doing this, hearts would be
softened, such as through singing and dancing. Others claimed that the soul needs
to be trained by desiring forbidden pictures and looking at them. Yet others claimed,
that they thought these things would break the desires of the soul or lead to
humility, by desiring clothes and other such matters that are not legislated in the
Shari'ah. Indeed, some of these issues actually prevent a person from the
remembrance of Allah and prayer, such as singing and looking at that which is
prohibited. By doing this, they resemble those who took their religion as mere

play and amusement.
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Beneficial knowledge in all of these sciences, is to be precise in following the texts of the
Book and Sunnah, to understand their meanings, and to confine oneself to what has
been reported from the Companions, the Successors, and their successors in the
meanings of the Qur’an and hadith, the lawful and prohibited, asceticism, softening of
the heart, the internal affairs etc. One should try their utmost to firstly distinguish
between the authentic narrations and the weak, and secondly to then correctly

understand these narrations. This is sufficient for those who possess intelligence, and

busyness for those who wish to busy themselves beneficial knowledge.
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Whoever suffices with this, makes his intention sincerely for the sake of Allah
and seeks His aid, then Allah will aid him, guide him, grant him success, make
him firm, grant him understanding, and inspire him. It is only then, that the fruit

of this knowledge will ripen: the fruit being the fear of Allah, just as He says,

“Itis only the learned amongst His servants who

truly fear Allah.”

Ibn Mas‘id and others said, “The fear of Allah is sufficient as knowledge, and to be
deceived about Allah is sufficient ignorance.” Some of the Salaf said, “Knowledge is
not by narrating much, rather knowledge is the fear of Allah.” Others said, “Whoever
fears Allah is a scholar and whoever disobeys him is the ignorant.” There are many

statements in this regard from them.
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The reason for this is that beneficial knowledge leads to two matters:
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1. Knowledge of Allah and what He is worthy of from Beautiful Names, Lofty
Attributes, and majestic Actions. This necessitates venerating Him, glorifying
Him, having fear of Him, being in awe of Him, loving Him, having hope in Him,
putting one’s reliance in Him, being content with His decree, and bearing His
trials with patience.
2. Knowledge of what He loves and is pleased with and that which He detests
and angers Him from beliefs, inner and outer actions and statements.
The one who has this knowledge, will hasten towards that which Allah loves and

is pleased with and avoiding all that He detests and angers Him.
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When knowledge brings these fruits, it is beneficial knowledge. Whenever
knowledge is beneficial and it takes root in the heart, the heart fears Allah,
submits to Him, and humbles itself in awe, glorification, fear, love, and

veneration. When this happens, the soul is then content with the smallest of
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lawful worldly provisions, which in turn leads to contentment and abstinence
from this world. As such their remains no property, status, or needs beyond the
basics thatis looked at with desire by the servant, which would be a cause for the
decrease of his portion with Allah of the bliss of the Hereafter.

This was stated by Ibn 'Umar and others from amongst the Salaf and has been
reported from the Prophet (¥). When this happens, a special relationship
between Allah and the servantis made. If he asks, He grants, and if he supplicates,
He answers as is mentioned in the hadith al-qudsi, "..My servant continues to draw
close to Me by performing the optional deeds until I love him. When I love him, I
am his hearing by which he hears, his sight by which he sees, his hand with which
he strikes, and his leg with which he walks. Were he to ask of Me,  would grant
him, and were he to take refuge with Me, I would grant him refuge.” In another

narration, "Were he to supplicate to Me, I would respond."
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In his (¥) advice that was to Ibn ‘Abbas he said, "Remember Allah, He will be
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remember you. Remember Allah and you will find Him in front of you. Know
Allah in times of ease and He will know you in times of hardship." The goal of
the servant is that there be, in his heart, a specific connection between him and
His Lord, whereby he finds Him close all the time and takes comfort with Him
in times of solitude. He finds pleasure in remembering Him, supplicating to
Him, privately calling upon Him and serving Him. This is only experienced by
those who obey Him in open and in secret.

Wuhayb ibn al-Ward was asked, “Can one who commits disobedience find the
sweetness of obedience?” He replied, “No, and neither can one who thinks to
do so.” When the servant finds this, he has then developed this relationship
with his Lord, and a special relationship develops between them, such that

when he asks, He grants; when he supplicates, He answers.
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Sha‘wanah said to Fudayl when he asked her to supplicate for him, “Does there
not exist between you and your Lord a relationship such that if you supplicate
to Him, He answers you?” upon which he fell unconscious. The servant

continuously faces hardship and difficulty in this world, in the barzakh and at
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standing on the Day of Judgement. When there exists this special relationship
between the servant and His Lord, Allah will suffice him during all of this. This
is what is indicated in the Prophet’s () advice to Ibn ‘Abbas, "Know Allah in
times of ease and He will know you in times of hardship."

Ma'‘riif was asked, “What had prompted you to seek isolation?” The questioner
mentioned death, the grave, the place of the final standing, Paradise and Hell as
possible causes, to which he replied, “The King controls all of this is in His hand,
when there exists a special relationship between you and Him, He suffices you

during all of this.”
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Beneficial knowledge is that which brings a special relationship between the servant
and his Lord, and leads the servant to knowing his Lord, singlinh Him out alone, finding
solace in Him, being shy of Him, and worshipping Him as though you see Him.

This is why a group of the Companions said, “The first knowledge to be raised
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from the people will by attentive humility (khusha).” lbn Mas‘td said, “There are
people who recite the Qur’an, yet it does not pass beyond their throats; were it
to reach the heart and take root therein, it would be of benefit.” Al-Hasan said,
“Knowledge is of two types: knowledge that is restricted to the tongue, and that is
Allah's proof against the children of Adam; and knowledge that takes root in the
heart and that is beneficial knowledge.”

The Salaf used to say, “The scholars are of three categories: the scholar who
knows Allah and His commands; the scholar who knows Allah but not His
commands; and the scholar who knows His commands but does not know Allah.”
The best and most complete of them is the first, he is the one who truly fears

Allah and knows His rulings.
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The point here is that the servant uses knowledge to learn and gain knowledge
about his Lord. When this happens, he will find Him close. When he is close to Him,

He will bring him close and answer his supplications. It is mentioned in Judeo-Christian
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narration, “Son of Adam! Seek me and you will find Me, andwhen you find Me you will
find everything. However, if you don't find Me, you will have lost everything. [ am
more beloved to you than anything else.”

Dhun-Niin used to repeat these verses of poetry by night,

Seek for yourselves
The likes of what I have found
[ have found an abode for me
In which there is no other desire
If I move away, He draws me close

And if | move closer, He draws even closer.
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Imam Ahnad used to say about Ma'rif, “He possesses the foundation of
knowledge: the fear of Allah.” Therefore, the foundation of knowledge is that
knowledge which leads to fearing Him, loving Him, drawing close to Him, finding
contentment with Him and ardently desiring Him. This is followed by
knowledge of the rulings of Allah, all that He loves and is pleased with from the
servant of statement, action, condition, and belief. Whoever realises these two
types of knowledge has found beneficial knowledge; he has attained beneficial

knowledge, a fearful heart, a content soul and an answered supplication.

Whoever does not attain this knowledge will fall into the four matters that the
Prophet (¥) sought refuge from, and his knowledge will actually become a
source of misery for him and a proof against him. He will not benefit from it
because it did not make his heart fearful of his Lord, it did not satisfy the desires
of the soul for this world, rather it only strengthened it, his supplication went
unheard because he did not obey the commands of his Lord and avoid all that
He detests and angers Him. This is provided that his knowledge is the
knowledge from which benefit can be attained, i.e. the knowledge found in the
Book and Sunnah. Whatever knowledge may be derived from other than these
two sources is not beneficial in and of itself, and there is no hope of deriving

benefit through it, rather its harm is greater than its benefit.
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The sign of knowledge that does not benefit is pride, arrogance, and conceit.
Such a person seeks high status in this world and competes for it. He debates
with the scholars, argues with the foolish and hopes to direct the attention of

others towards himself. It is reported from the Prophet (%) that whoever seeks

knowledge for this purpose, "for him is the Fire, the Fire!"
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Some people who possess this type of knowledge claim to have this special
relationship with Allah, seeking of Him and turning away from all else. Their
true purpose behind this claim is only the desire for precedence in the hearts of
the kings and others, that people think well of them, and that they enjoy a large

and dedicated following.

The sign of this is that they will openly make the claim of wilayah, just as the People
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of the Book, and later, the Qaramitah and Batiniyyah and those like them. This is the
exact opposite of the way of the Salaf who used to think little of themselves, both
inwardly and outwardly. ‘Umar said, “Whoever baosts, ‘1 am a scholar’ is an ignorant
one, and whoever boasts, "I am a believer" is a disbeliever, and whoever claims, ‘I

am in Paradise’ is in Hellfire.”
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A further sign of this is that such a person will not accept the truth or submit to it.
He will act arrogantly towards those who speak the truth, especially if they are
seen to be of a lesser stature than him in the eyes of the people. He will persist
upon his falsehood simply out of fear that the hearts of people may oppose him
by his returning to the truth. Such people may even publicly censure themselves
and show that they think little of themselves in front of an audience so that people
believe that they are humble and thereby praise them.
This is from the subtler forms of showing off as pointed out by the Successors and
those scholars who came after them. Their willing acceptance of praise and

encouragement of it, negates their claim of being truthful and sincerity. The truthful
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person will always fear falling into hypocrisy and meeting an evil end. Such a

person is always fighting off being praised and accepting it.
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This is why a sign of the People of Knowledge is that they do not think
themselves to be of any great stature or station, they detest in their hearts
praise and commendation and they do not act arrogantly towards anyone. Al-
Hasan said, “The Jurist is the one who abstains from this world and desires the
Hereafter, he has insightinto his religion and is continuous in the worship of his
Lord.” In another narration he said concerning the scholar, “One who does not
envy those above him, or mock those beneath him, and does not take wages for

knowledge that Allah has taught him.”

The meaning of this last statement has also been reported to us from Ibn ‘Umar.
The more the people of this beneficial knowledge increase in knowledge, the

more they increase in humility before Allah, fear of Him, and submission to
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Him. Some of the Salaf said, “The scholar should place dust on his head out of

humility before his Lord.” Each time he increases in knowledge of his Lord, he

increases in fear and love of Him, as well as humility and submission.
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From the signs of beneficial knowledge is that it will teach one to flee from this
world and what is in it, the worst of which is the desire for leadership, fame, and
praise. To avoid this and make every effort in staying away from this is from the
signs of beneficial knowledge. If any of this does occur, without his choice or desire,
he is in a state of extreme fear of his end, as he fears that it could be a divine plan

and a means of gradually leading him to an evil end. It was because of this that

Imam Ahmad used to fear for himself once he became famous.
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From the signs of beneficial knowledge is that one does not lay claim to having
knowledge or become boastful of it. He does not accuse others of ignorance
unless they oppose the Sunnah and its people, in which case he speaks against
them out of anger for the sake of Allah, not out of personal anger or the desire
of besting him.
As for he whose knowledge is not beneficial, he has no concern except to show
his supremacy over the rest of the people by means of his knowledge, to accuse
them of ignorance, and to demean them. This is from the worst and lowliest of
traits. Such a person will even cast the scholars who came before him as being
ignorant and negligent; because such a person loves himself and wants to
promote himself, he has a good opinion of himself and a bad opinion of those

who came before him.
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The people of beneficial knowledge are the exact opposite; they have a bad
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opinion of themselves and have a good opinion of the scholars of the past. Their
hearts accept the nobility and excellence of their predecessors and their
inability to reach their ranks, or come close to them. Amazing is the saying of
Abu Hanifah when he was asked as to which of the two was better, ‘Algamah or
al-Aswad, “By Allah, we are not even deserving of mentioning them let alone
determining which of them is better!”
When the manners of the Salaf were mentioned to him, Ibn al- Mubarak would
say the following verse of poetry,
Do not mention us alongside them

The healthy, when walking, are not like the decrepit
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Whoever's knowledge is not beneficial and deems himself to be better than
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those who preceded him in his positions, will also deem himself better than
them in knowledge or in standing before Allah. He will look down upon those
who came before him and mock them for having little knowledge. This poor
person does not realise that the lack of speech arising from the Salaf was due to
their leaving the permissible and fearing Allah. Had they wished to speak and
elaborate, they were fully capable of doing so.

When Ibn ‘Abbas heard some people debating about the religion he said, “Do you
not know that Allah has servants who are silenced by their fear of Allah, and not
any illness or dumbness. They are the true scholars; eloquent, intelligent, noble;
scholars aware of Allah’s blessings, except that when they remember the
greatness of Allah, their minds are overcome, their hearts break from the fear
of Allah, and their tongues are silenced. When they recover from this state they
hasten to perform righteous deeds, thinking themselves to be amongst those
who have fallen short. They are intelligent and strong against the oppressors and
sinners, whilst being pious, free of oppression and sin. They never believe that
they have done too much and are content with little worship. They do not look
down on any actions of worship. Wherever you meet them, you will find them

focused, humbled, trembling and fearful.” Reported by Abu Nu‘aym and others.
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Imam Ahmad and Tirmidhi recorded the narration of Abu Umamah that the
Prophet (¥) said, "Modesty and withholding the tongue are two branches of faith.
Lewdness and eloquent speech are two branches of hypocrisy.” [t was declared
sound by Tirmidhiand also recorded by Hakim who declared authentic.

Ibn Hibban recorded the anrration of Abu Hurayrah that the Prophet (¥) said,
"Clear speech is from Allah and an inability to speak is from Satan. Clear speech is
not speaking a great deal, rather it is stating the truth. An inability to speak does
not mean little speech but it means to make a mockery of the truth."

Amongst the mursal reports of Muhammad ibn Ka‘b al-Qurazi from the Prophet
() is that he said, "There are three matters which would cause the servant loss
in this world, but he will find that which is greater than them in return in the

Hereafter: joining the ties of kinship, modesty, and withholding the tongue."
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‘Awn ibn ‘Abdillah said, “Three matters are from faith: modesty, chastity, and

withholding; withholding the tongue, not withholding the heart or actions. These

are things which cause gain in the Hereafter and loss in this life but what is

gained in the Hereafter is greater than what is lost in this world.” This has also

been reported as a saying of the Prophet (¥) but is weak.

Some of the Salaf said, “Perhaps a man sits with some people and they think that

he is unable to speak, whereas he is fully capable of speech, but he is a Muslim

scholar.”
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Whoever knows the worth of the Salaf will know that their silence in certain

matters such as excessive speech, argumentation and debating, and increasing

upon explanation beyond what is necessary did not come from an inability to

speak, nor ignorance, nor due to shortcoming. Rather, it came from their leaving

off the permissible, fear of Allah, and their preoccupying themselves with those

affairs which would be of benefit rather than those affairs that contain no

benefit. Regardless of whether it be in the foundations of the religion or its
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tertiary issues, the exegesis of the Qur’an, the explanation of hadith, asceticism,
matters which soften the heart, wisdoms and exhortations, and whatever else the
Salaf spoke about.
Whoever follows their path in this is rightly guided, and whoever does not; instead
involving himself in excessive questioning, disputation, and speculation; is not rightly
guided. However, if this latter person was to admit their excellence and his own

shortcoming, then he is closer to them.
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Iyas ibn Mu‘awiyah said, “Only a fool is unaware of his own deficiencies.” It was
asked of him, “What is your shortcoming?” He replied, “Speaking too much.”
However, if this latter person was to attribute excellence to himself and
deficiency and ignorance to those who preceded him, then he has clearly
deviated and has suffered a great loss.

In summary, in these corrupt times, it is upon a person to either be content that

he is a scholar in the sight of Allah, or not be content with this and instead
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content himself with being a scholar in the eyes of people. If he chooses the first,
let him suffice with Allah's recognition of him, for whoever has a special
relationship with Allah will suffice with Allah's recognition of him. Whoever
chooses the second, then he falls under the saying of the Prophet (%), "Whoever
seeks knowledge to compete with the scholars, or to argue with the fools, or to

win the attention of people, let him take his place in the Fire."
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Wuhayb ibn al-Ward said, “It could be thata scholar is called such by the people,

but in the sight of Allah, he is from the ignorant.” Imam Muslim recorded the
narration of Abu Hurayrah that the Prophet (¥) said, "The first to be burnt in

the Fire are three...," one of whom is the scholar and the reciter of the Qur'an who
only learnt their knowledge that they may be called, 'scholar’, or 'reciter’. That
was said of them and they will be dragged face first into the Fire.”

If one does not content his soul with this, contenting it instead with the position of

judge simply because this is a position that people respect, then he has chosen that
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which is lesser instead of that which is best, and he has moved from the ranks of the

scholar to the ranks of oppressor.
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This is why, when one of the Salaf was offered the position of judge, he refused it
saying, “I only sought knowledge so that I may be resurrected with the Prophets,
not that [ may be resurrected with kings. The scholars are resurrected with the
Prophets and judges are resurrected with kings.”
It is necessary that the believer have a small amount of patience in order for him

to attain everlasting bliss. If he despairs and becomes impatient, he is as Ibn al-

61



&)
Al Isnai

Mubarak said, “Whoever has patience, how short is the duration of his pateince.
Whoever despairs, how short is the duration of his enjoyment.”
Imam Shafi'l used to say the following lines of poetry,

0 my soul, itis only a few days of patience,

Its length is like a fleeting dream

0 my soul, through this world pass swiftly

And leave it for true life lies ahead

We ask Allah for beneficial knowledge and we seek refuge with Him from
knowledge that does not benefit, from a heart that does not fear Him, from a
soul that is not content, and from a supplication that is not answered. 0 Allah,

we seek refuge with You from these four!

All praise and thanks are due to Allah, the Lord of the worlds. May Allah bestow his
peace and blessings upon our leader, Muhammad, upon all of his family and all of his

Companions.
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