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يماَنِ، وَاخْتِلََفِ الْْ مَّةِ فِ  :أمََّا بَ عْد   اسْتِكْمَالهِِ وَزيََِدَتهِِ وَنَ قْصِهِ، وَتَذكْ ر  أنََّكَ فإَِنَّكَ ك نْتَ تَسْألَ نِِ عَنِ الِْْ
فإَِنَّ هَذَا رَحَِِكَ اللََّّ  خَطْبٌ   أحببتَ مَعْرفِةََ مَا عَلَيْهِ أَهْل  السُّنَّةِ مِنْ ذَلِكَ، وَمَا الْْ جَّة  عَلَى مَنْ فارقهم فيه؟

ت  إلِيَْكَ بِاَ  قَدْ تَكَلَّمَ فِيهِ السَّلَف  فِ صَدْرِ هَذِهِ الْْ مَّةِ وَتََبعِِيهَا ومَن بَ عْدَه مْ إِلََ يَ وْمِنَا هَذَا، وَقَدْ كَتَ بْ 
 .وَبِِللََِّّ الت َّوْفِيق  .انْ تَ هَى إِلَََّ عِلم ه مِنْ ذَلِكَ مَشْر وحًا مُ َلَّصًا

To proceed: You were asking me about faith. The ummah has differed regarding its 

completeness, increase and decrease. You stated that you wished to know what Ahlus-

Sunnah hold to be true regarding this, and what are their evidences against those who 

oppose them? May Allah have mercy upon you, this is something that the Salaf spoke 

about, from the earliest generation of this ummah and then those who followed them to 

our time today. I have written here what my knowledge has gathered of that in a 

summarised and informative manner. All success is with Allah. 

 

اللََّّ    -اعْلَمْ   فِرْقَ تَيِْ  - رَحَِِكَ  الْْمَْرِ  هَذَا  فِ  افْتََقَ وا  ينِ  بِِلدِ  وَالْعِنَايةَِ  الْعِلْمِ  أهَْلَ  اَ:أَنَّ  إِحْدَاهُ   :فَ قَالَتْ 
الْْوََارحِِ  وَعَمَلِ  الْْلَْسِنَةِ  وَشَهَادَةِ  بِِلْق ل وبِ،  لِلََِّّ  خْلََصِ  بِِلِْْ يماَن   يماَن   .الِْْ الِْْ بَلِ  الْْ خْرَى  الفرقة   وَقاَلَتِ 

يماَنِ  الِْْ مِنَ  وَليَْسَتْ  وَبِرٌّ،  تَ قْوَى  هِيَ  اَ  فإَِنََّّ الْعمال   فأَمََّا  وَالْْلَْسِنَةِ،  اخْتِلََفِ .بِِلْق ل وبِ  فِ  نَظَرْنََّ  وَإِنََّّ 
الطَّائفَِةَ  قاَنِ  وَالسُّنَّةَ ي صَدِ  الْكِتَابَ  فَ وَجَدْنََّ   ، يعًا    الطَّائفَِتَيِْ وَالْقَوْلِ والعملِ جََِ بِِلنِ يَّةِ  يماَنَ  جَعَلَتِ الِْْ الَّتِِ 

 .وَيَ نْفِيَانِ مَا قاَلَتِ الْخرى
Know – may Allah have mercy upon you – that the people of knowledge and religious 

intent divided on this issue into two groups. One stated that faith consists of sincerity for 

Allah’s sake in the heart, the testimony upon the tongue and actions of the limbs. 

The other group stated that faith was only in the heart and upon the tongue, and that 

actions are piety and righteousness but not part of faith. 

I have looked at the differences between the two groups, and found that the Qur’an and 

Sunnah affirm the position of the group that hold faith to be intention, speech and action 

altogether, and that the sources reject the position of the second group. 

 



 

3 
 

قاَلَ فِ مُ ْكَمِ    الَّذِي ه وَ حج ت نا فِ ذَلِكَ ات بَِاع  مَا نَطَقَ بهِِ القرآن ، فإَِنَّ اللَََّّ تَ عَالََ ذكِْر ه  ع ل وًّا كَبِيراً،وَالَْْصْل   
ذلِ :كِتَابهِِ  الْْخِرِ  وَاليَْ وْمِ  بِِلِله  ت  ؤْمِن ونَ  إِنْ ك ن ْت مْ  وَالرَّس ولِ  اِلله  إِلََ  فَ ر دُّوه   شَيْءٍ  تنَازَعْت مْ فِ  خَيْرٌ  ﴿فإَِنْ  كَ 

 .[٥٩النساء: ]وَأَحْسَن  تََْوِيلًَ﴾ 
Our basis for this is to follow what the Qur’an states in the statement of Allah in His Wise 

Book, “If you are in dispute over any matter, refer it to Allah and His Messenger, if you 

truly believe in Allah and the Last Day: that is better and fairer in the end.” 

 

يماَنِ شَهَادَةَ  صلى الله عليه وسلم وَإِنََّّ رَدَدْنََّ الْمرَ إِلََ مَا ابْ تَ عَثَ اللََّّ  عَلَيْهِ رَس ولهَ    وَأنَْ زَلَ بهِِ كِتَابهَ ، فوجدنَّه قد جعلَ بدأ الِْْ
مَّدًا رسول  اللََِّّ   بِكََّةَ بَ عْدَ الن ُّب  وَّةِ عَشْرَ سِنِيَ، أوَْ بِضْعَ   صلى الله عليه وسلم، فأَقَاَمَ النَّبُِّ  صلى الله عليه وسلمأَنْ لََ إلِهََ إِلََّ اللََّّ ، وَأَنَّ مَُ 

سِوَ  يَ وْمَئِذٍ  الْعِبَادِ  عَلَى  الْم فْتَََض   يماَن   الِْْ وَليَْسَ  الشَّهَادَةِ خَاصَّةً،  هَذِهِ  إِلََ  يَدْع و  سَنَةً  فَمَنْ  عَشَرَ  اهَا، 
ينِ غَيْر ه ، وَليَْسَ يََِب  عَلَيْهِمْ زكاةٌ، وَلََ صيامٌ، وَلََ غَيْر  ذَلِكَ   أَجَابَ إلِيَ ْهَا كَانَ م ؤْمِنًا، لََ يَ لْزَم ه  اسمٌ  فِ الدِ 

 عِ الدِ ينِ مِنْ شَرَائِ 
We looked back at what Allah sent His Messenger (صلى الله عليه وسلم) with and what He revealed in His 

Book. We found that He made faith begin with the testimony that none has the right to be 

worshipped except Allah and that Muhammad is His Messenger. The Prophet (صلى الله عليه وسلم) called 

to this for ten years after prophethood, or slightly longer, calling to this testimony alone. 

At that time, there was no other component of faith except this. Whoever responded to it, 

was a believer, with no other title befitting for them except this. There was no mandatory 

zakāh or fasting, or other obligations of the religion. 

 

اَ كَانَ هَذَا التَّخْفِيف  عَنِ النَّاسِ يَ وْمَئِذٍ   فِيمَا يَ رْوِيهِ الْع لَمَاء  رَحِْةًَ مِنَ اللََِّّ لعِِبَادِهِ، ورفِقاً بِِِمْ، لَِْنََّّ مْ    -وَإِنََّّ
الْفَراَئِضَ ك لَّهَا مَعًا نَ فَ  رَتْ مِنْه  ق  ل وبِ  مْ، وَثَ ق لَتْ عَلَى  كَان وا حَدِيثَ عهدٍ بَِِاهِلِيَّةٍ وَجَفَائهَِا، وَلَوْ حََِّلَه م  

يماَنَ الْم فْتَََضَ عَلَى النَّاسِ يومئذٍ، فَكَان   وا عَلَى ذَلِكَ  أبَْدَانَِِّمْ، فَجَعَلَ ذَلِكَ الْقرارَ بِِلْْلَْس نِ وَحْدَهَا ه وَ الِْْ
 .ةِ وَبَ عْدَ الِْْجْرَةِ إِقاَمَتَ ه مْ بِكََّةَ ك لِ هَا، وَبِضْعَةَ عَشَرَ شَهْرًا بِِلْمَدِينَ 

This ease for the people back then – as the scholars mention – was a mercy from Allah to 

His slaves and out of kindness to them. They had just left the era of ignorance with its 
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harshness. Had all the obligations been placed upon them at once, their hearts would have 

resisted and their bodies would have tired. Therefore, the affirmation of the tongue alone 

was the obligation of faith upon people during that time. This was what they were upon 

during the Makkan period, and for some months in Madinah after the migration. 

 

سْلََمِ وَحَس نَتْ فَ لَمَّا أَثََبَ الناس  إِلََ   الْكَعْبَةِ،   فِيهِ رَغْبَ ت  ه مْ، زَادَه م  اللََّّ  فِ إِيماَنَِِّمْ أَنْ صرفَ الصلَةَ إلَ  الِْْ
لَةً تَ رْضاها  :فَ قَالَ   بَ عْدَ أَنْ كَانَتْ إِلََ بَ يْتِ الْمَقْدِسِ، ﴿قَدْ نرَى تَ قَلُّبَ وَجْهِكَ فِ السَّماءِ فَ لَن  وَل يَِ نَّكَ قِب ْ

 .[١٤٤البقرة: ]فَ وَلِ  وَجْهَكَ شَطْرَ الْمَسْجِدِ الْْرَامِ وَحَيْث  ما ك ن ْت مْ فَ وَلُّوا و ج وهَك مْ شَطْرَه ﴾ 
When people then began to seek Islam and their desire for it became good, Allah 

increased them in it by commanding them to pray to the Ka’bah after they would face 

Bayt al-Maqdis. Allah says, “Many a time We have seen you turn your face towards the 

heaven, so We are turning you towards a prayer direction that pleases you. Turn your 

face in the direction of the Sacred Mosque, and wherever you may be, turn your faces to 

it.” 

 

مِ لَْ مْ، فِ ك لِ  مَا أمََرَه مْ بهِِ أوَْ نََّاَه مْ عَنْه ،   -وَه مْ بِِلْمَدِينَةِ    - ثُ َّ خَاطبََ ه مْ   يماَنِ الْم تَ قَدِ  فَ قَالَ فِ    بِِسْمِ الِْْ
اركَْع وا وَاسْج د وا﴾  :الْْمَْرِ  آمَن وا  الَّذِينَ  أيَ ُّهَا  إِلََ  [٧٧الْج:  ]﴿يَ  ق مْت مْ  إِذا  آمَن وا  الَّذِينَ  أيَ ُّهَا  ، وَ ﴿يَ 

﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا   :وَقاَلَ فِ الن َّهْيِ .[٦المائدة:  ]الصَّلَةِ فاَغْسِل وا و ج وهَك مْ وَأيَْدِيَك مْ إِلََ الْمَرافِقِ﴾  
، ﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا لَ تَ قْت  ل وا الصَّيْدَ وَأنَْ ت مْ ح ر مٌ﴾ [٣٠آل عمران:  ]لَ تََْك ل وا الر بَِِ أَضْعافاً م ضاعَفَةً﴾  

 بَ عْدَ الِْْجْرةَِ  وَعَلَى هَذَا ك لُّ مُاطبةٍ كَانَتْ لَْ مْ فِيهَا أمرٌ أوَْ نَّيٌ  .[٩٥المائدة: ]
He then addressed them in Madinah with the title of faith that had preceded in all of His 

commands and prohibitions to them. Allah said in His commands, “O you who believe, 

bow and prostrate”, and “O who you believer, when you intend to pray then wash your 

faces and hands to the elbows.” He said in prohibitions, “O you who believer, do not 

devour usury in multiples,” and “O who you believe, do not hunt whilst in the state of 

iḥrām.” This was how they were addressed in commands and prohibitions after the 

migration. 
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قْ رَارِ وحدَه؛ إِذْ لََْ يَك نْ ه نَاكَ فرضٌ غَيْر ه ، فَ لَمَّا نَ زلََتِ الشرائ اَ سَََّاه مْ بِِذََا الَِسْمِ بِِلِْْ ع  بَ عْدَ هَذَا وَجَبَتْ  وَإِنََّّ
، وَبَِ  يعًا مِنْ عِنْدِ اللََِّّ اَ جََِ نَ هَا؛ لَِْنََّّ فَ لَوْ أَنََّّ مْ عِنْدَ   .مْرهِِ، وَبِِِيََابهِِ عَلَيْهِمْ و ج وب  الَْْوَّلِ سَوَاءً، لََ فَ رْقَ بَ ي ْ

لَةِ إِلََ الْكَعْبَةِ أبََ وْا أَنْ ي صلُّوا إلِيَ ْهَا، وَتََسََّك وا بِذَلِكَ الْيمانِ الَّذِي لَزمَِه م  اسَ   لَة  الَّتِِ كَان وا  تحويلِ الْقِب ْ ه، وَالْقِب ْ
قْ رَارهِِمْ، لَِْنَّ الطَّاعَةَ الْْ ولََ ليَْسَتْ بَِحَقَّ    عَلَي ْهَا، لََْ يَك نْ ذَلِكَ م غْنِيًا عَن ْه مْ  ئًا، وَلَكَانَ فِيهِ نقضٌ لِِْ شَي ْ

يماَنِ مِنَ الطَّاعَةِ الثَّانيَِةِ، فَ لَمَّا أَجَاب وا اللَََّّ وَرَس ولهَ  إِلََ قَ ب ولِ الصَّلََةِ كَإِجَابتَِ  قْ رَارِ، صَارَا  بِِسْمِ الِْْ هِمْ إِلََ الِْْ
يماَن ، إِذْ أ ضِيفَتِ الصلَة  إِلََ الْقرارِ جََِ  اَ يَ وْمَئِذٍ الِْْ  .يعًا مَعًا هُ 

This title was given to them just through affirmation at first because there were no other 

obligations. Once the obligations were revealed later, they became as mandatory as what 

was legislated at the beginning. There is no difference between the two for both came 

from Allah as commands and obligations. If they had refused to change their direction in 

prayer to the Ka‘bah, and had only sought to remain upon their earlier title of faith and 

their previous qiblah, that would not have benefitted them, but would have been a 

deficiency in their affirmation. This is because obeying the first command does not entitle 

them to be ‘faithful’ any more than the second command. Thus, when they responded to 

Allah and His Messenger in this command of prayer as they did in responding to the call 

of faith, then both these things constituted their faith, as prayer was now added to the 

testimony. 

 

يماَنِ قَ وْل  اللََِّّ عَزَّ  ﴿وَما كانَ الله  ليِ ضِيعَ إِيمانَك مْ إِنَّ اَلله بِِلن اسِ   :وَجَلَّ  وَالشَّهِيد  عَلَى أَنَّ الصَّلََةَ مِنَ الِْْ
اَ نَ زلََتْ فِ الَّذِينَ ت  و فُّوا مِنْ أَصْحَابِ رَس ولِ اللََِّّ   .[١٤٣البقرة:  ]لَرَؤ وفٌ رَحِيمٌ﴾   ، وَه مْ عَلَى  صلى الله عليه وسلموَإِنََّّ

اللََِّّ   فس ئل رسول   الْمَقْدِسِ،  بَ يْتِ  إِلََ  الْْيةَ  صلى الله عليه وسلمالصَّلََةِ  هَذِهِ  فَ نَ زلََتْ  أَنَّ  . ؟  عَلَى  ي لتمس  فأََيُّ شاهدٍ 
يماَنِ بَ عْدَ هَذِهِ الْْيةَِ؟   الصلَةَ مِنَ الِْْ

The evidence that prayer is part of faith is Allah’s statement, “Allah will never let your 

faith go to waste, for Allah is Most Compassionate and Merciful towards people.” This 

verse was revealed about the Companions of Allah’s Messenger (صلى الله عليه وسلم) who died during the 

time when prayer was towards Bayt al-Maqdis, so Allah’s Messenger (صلى الله عليه وسلم) was asked 

concerning this, and this verse was revealed. What further evidence is needed to show 

that prayer is part of faith after this verse? 
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أنَْ زَلَ اللََّّ   فَ لَبِث وا بِذَلِكَ ب رهةً مِنْ دَهْرهِِمْ، فَ لَمَّا أَنْ دَار وا إِلََ الصَّلََةِ م سَارَعَةً، وَانْشَرَحَتْ لَْاَ صد ورهم،  
لَهَا،إ فَ رْضَ الزَّكَاةِ فِ   .[١١٠و  ٨٣البقرة: ]﴿الصَّلَةَ وَآت وا الزَّكاةَ﴾  ﴿أقَِيم وا﴾  :فقال يْماَنَِِّمْ إِلََ مَا قَ ب ْ

تَْنِع ونَ مِنَ الزَّكَاةِ عِنْدَ  [١٠٣التوبة:  ]﴿خ ذْ مِنْ أمَْوالِْمِْ صَدَقةًَ ت طَهِ ر ه مْ وَت  زكَِ يهِمْ بِِا﴾   :وَقاَلَ  ، فَ لَوْ أَنََّّ مْ مُ 
تَْنِع ونَ مِنَ الزَّكَاةِ كَانَ ذَ  قْ رَارِ، وَأَعْط وه  ذَلِكَ بِِلْْلَْسِنَةِ، وَأقَاَم وا الصَّلََةَ غيَر أَنََّّ مْ مُ  لَه ،  الِْْ لِكَ م زيلًَ لِمَا قَ ب ْ

قْ رَارِ وَالصَّلََةِ، كَمَا   قْ راَرِ  ء بِإ كانوَنََّقِضًا لِلِْْ  .الصَّلََةِ قَ بْلَ ذَلِكَ نََّقِضًا لِمَا تَ قَدَّمَ مِنَ الِْْ
This remained their state for a time. Then, when they had hastened towards the prayer 

and their hearts had accepted, Allah revealed the obligation of zakāh, adding it to faith 

alongside what had already preceded. Allah says, “Establish the prayer and give the 

zakāh.” He also says, “Take from their wealth alms that will purify and cleanse them.” if 

they were to have refused the zakāh after their testimony, saying it with their tongues, 

and established the prayer but refused to pay zakāh, this would have removed what had 

preceded, and invalidated their testimony and prayer, just an refusing prayer prior to this 

would have invalidated the testimony. 

 

يقِ   بَكْرٍ الصِ دِ  جِهَاد  أَبِ  لِْذََا  عَلَيْهِ    -وَالْم صَدِ ق   اللََِّّ  الْعَرَبِ    -رَحِْةَ   مَنْعِ  وَالْْنَْصَارِ عَلَى  بِِلْم هَاجِريِنَ 
مَاءِ، وَسَبِِْ الذُّر يَِّةِ، وَاغْتِنَامِ   صلى الله عليه وسلمالزَّكَاةَ، كَجِهَادِ رَس ولِ اللََِّّ  نَ هَا فِ سَفْكِ الدِ  رْكِ سَوَاءً، لََ فَ رْقَ بَ ي ْ أَهْلَ الشِ 

اَ كَان وا مَانعِِيَ لَْاَ غَيْرَ جَاحِدِينَ بِِاَ   الْمَالِ، فإَِنََّّ
What shows this to be true is the jihād of Abu Bakr al-Ṣiddīq with the Muhājirūn and 

Anṣār against the Arabs who refused to give zakāh; it is just like Allah’s Messenger (صلى الله عليه وسلم) 

fight against the polytheists. There was no difference between the two in terms of spilling 

blood, enslavement and war spoils, for those Arabs were refusing to pay but not denying 

it. 

 

لََحِقَ  لَهَا  قَ ب ْ مَا  إِلََ  م ضَافةًَ  صَارَتْ  شَريِعَةٌ  نَ زلََتْ  سْلََمِ ك لُّهَا، ك لَّمَا  الِْْ شرائع   بهِِ،  ثُ َّ كَذَلِكَ كَانَتْ  ةً 
يعًا اسْم  الِْْيماَنِ فَ ي  قَال  لَِْهْلِهِ م ؤْمِن ونَ   .وَيَشْمَل هَا جََِ
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This was then the way with of all the obligations of Islam. Each time a new legislation was 

revealed, it was added and joined to that which preceded. All of it became what 

constituted faith, and its people were called believers. 

 

يماَنَ بِِلْقَوْلِ، لَمَّا سََِع وا تَسْمِيَةَ اللََِّّ  ه مْ م ؤْمِنِيَ، وَهَذَا ه وَ الْمَوْضِع  الَّذِي غَلِط فِيهِ مَنْ ذَهَبَ إِلََ أَنَّ الِْْ  إِيََّ
يماَنِ مَا ه وَ؟  صلى الله عليه وسلمكَمَا غَلَط وا فِ تََْوِيلِ حَدِيثِ النَّبِِ    .أوجبوا لْم الْيمان كله بكماله   حِيَ س ئِلَ عَنِ الِْْ

وَحِيَ سَألَهَ  الَّذِي عَلَيْهِ رَقَ بَةٌ م ؤْمِنَةٌ عَنْ عِتْقِ الْعَجَمِيَّةِ؟ فأَمََرَ بعِِتْقِهَا،  .«أَنْ ت  ؤْمِنَ بِِللََِّّ وكََذَا وكََذَا  » :فَ قَالَ 
يماَنِ وَمِنْ قَ ب ولِْمِْ وَتَصْدِيقِهِمْ بِاَ نَ زَلَ مِنْ  .وَسَََّاهَا م ؤْمِنَةً  اَ هَذَا عَلَى مَا أَعْلَمْت كَ مِنْ د خ ولِْمِْ فِ الِْْ ه ، وَإِنََّّ

اَ كَانَ يَ نْزلِ  م تَ فَر قِاً كَن زوِلِ الْق رْآنِ  ، وسنة  رَس ولِ اللََِّّ   .وَإِنََّّ  صلى الله عليه وسلموَالشَّاهِد  لِمَا نَ ق ول  وَالدَّليِل  عَلَيْهِ كِتَاب  اللََِّّ
This is where those who said that faith was affirmed by a statement went wrong. When 

they heard Allah addressing them as believers, they affirmed for them complete faith. 

They also erred regarding the narration of the Prophet (صلى الله عليه وسلم) in which he was asked about 

faith, and he replied that it was such and such, and the narration in which he was asked if 

the non-Arab girl could be freed as a believing free slave, and the Prophet (صلى الله عليه وسلم) commanded 

that she could and called her a believer. All of this is as I have informed you, of their 

entering into faith by accepting all of it and affirming what was revealed, but these 

legislations were revealed over time just as the Qur’an was. The evidence of all that we 

have stated is the Book of Allah and the Sunnah of Allah’s Messenger (صلى الله عليه وسلم). 

 

الكتاب قوله آمَن وا   :فمن  فأَمََّا الَّذِينَ  إِيمانًَّ  هَذِهِ  أيَُّك مْ زادَتْه   يَ ق ول   مَنْ  فَمِن ْه مْ  أ نْزلَِتْ س ورَةٌ  ﴿وَإِذا ما 
اَ الْم ؤْمِن ونَ الَّذِينَ إِذا ذ كِرَ الله  وَجِلَتْ ق  ل وبِ  مْ   :وَقَ وْل ه   .[١٢٤التوبة:  ]فَزادَتْْ مْ إِيمانًَّ وَه مْ يَسْتَ بْشِر ونَ﴾   ﴿إِنََّّ

فِ مَوَاضِعَ مِنَ الْق رْآنِ مِثْلِ هَذَا.  .[٢الْنفال:  ]وَإِذا ت لِيَتْ عَلَيْهِمْ آيَت ه  زادَتْْ مْ إِيمانًَّ وَعَلى رَبِِ ِمْ يَ تَ وكََّل ونَ﴾  
 الْْ جَّة  مِنَ الْكِتَابِ،  أفََ لَسْتَ تَ رَى أنََّ اللَََّّ لَ ينز ل عليهم الْيمان جَلة، كمالَ ي  نَ ز لِِ الْق رْآنَ جَ ْلَةً؟ فَ هَذِهِ 
قْ رَارِ مَا كَانَ للِز يََِدَةِ إِذًا مَعْنًً، وَلََ لِذكِْرهَِا مَوْضِعٌ   .فَ لَوْ كَانَ الِْْيماَن  م كَمَّلًَ بِذَلِكَ الِْْ

From the Book, Allah’s statement, “When a chapter is revealed, some [hypocrites] say, 

‘Have any of you been strengthened in faith by it?’ It certainly does strengthen the faith 

of those who believe and they rejoice.” And, “True believers are those whose hearts 

tremble with awe when God is mentioned, whose faith increases when His revelations 
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are recited to them, who put their trust in their Lord,” and similar verses. Do you not see 

that Allah did not reveal all of this upon them at once just as He did not reveal the Qur’an 

all at once? This is the evidence from the Book. If faith was already completed by the 

testimony, then there would be no purpose to mentioning an increase, and no benefit in 

stating it. 

 

يماَنِ ب َ  الْمَعْنًَ مِنْ زيََِدَاتِ قَ وَاعِدِ الِْْ عْض هَا بَ عْدَ بَ عْضٍ،  وَأمََّا الْْ جَّة  مِنَ السُّنَّةِ وَالْْثََرِ الْم تَ وَاترَِةِ فِ هَذَا 
 .الرَّابِعِ أَكْثَ ر  مِنْ ذَلِكَ  ففَِي حَدِيثٍ مِن ْهَا أرَْبَعٌ، وَفِ آخَرَ خََْسٌ، وَفِ الثَّالِثِ تِسْعٌ، وَفِ 

As for the evidence in the Sunnah and the mutawātir narrations of how the principle of 

faith increase one another, then in some narration four are mentioned, and in some five, 

and in a third narration nine are mentioned, and in a fourth narration, more than that. 

 

هَذَا   وَفْدَ عَبْدِ الْقَيْسِ قَدِم وا عَلَيْهِ فقالوا يَ رسول الله إنَّ  أنََّ  :صلى الله عليه وسلمحَدِيث  ابْنِ عَبَّاسٍ عَنِ النَّبِِ   فَمِنَ الَْْرْبَعِ،
نَ نَا وَبَ ي ْنَكَ ك فَّار  م ضر، فَ لَسْنَا نخل ص إِلََّ فِ شَهْرٍ حَراَمٍ، فَم رْ  نََّ بِمَْرٍ نَ عْمَل   الَْْيَّ مِنْ ربَيِعَةَ، وَقَدْ حَالَتْ بَ ي ْ

شَهَادَة  أَنْ  » :ثُ َّ فَسَّرهَ  لَْ مْ  «آم ر ك مْ بربعٍ، وَأَنَّْاَك مْ عَنْ أربعٍ، الِْْيماَن  » :فَ قَالَ   بهِِ وَنَدْع و إلِيَْهِ مَنْ وَرَاءَنََّ،
، وَإِقاَم  الصَّلََةِ، وَإيِتَاء  الزَّكَاةِ، وَأَنْ ت  ؤَدُّوا  مَّدًا رَس ول  اللََِّّ س مَا غَنِمْت مْ لََ إلِهََ إِلََّ اللََّّ ، وَأَنَّ مَُ  ، وَأَنَّْاَك مْ  خَ 

قَيرَّ 
 
ءِ والْنتم والنَّقير والم   حَدَّثَ نَا عَبَّاد  بْن  عَبَّادٍ الْم هَلَّبُِّ قاَلَ: حَدَّثَ نَا أبَ و جََْرةََ،  :قاَلَ أبَ و ع بَ يْدٍ  «عَنِ الدُّبَِّ

 .بِذَلِكَ  :صلى الله عليه وسلمعَنِ ابْنِ عَبَّاسٍ عَنِ النَّبِِ  
The mention of four is found in the narration of Ibn ‘Abbās from the Prophet (صلى الله عليه وسلم) that the 

delegation of ‘Abdul Qays came and said, “O Messenger of Allah, we are this village of 

Rabī‘ah, and between us and you are the disbeliever of Muḍar. Therefore, we can only 

come to you in the sacred months, so give to us commandments that we can act upon, and 

call to those whom we left behind.” He replied, “I command you with four and prohibit 

you from four.” He then detailed this saying, “The testimony that none has the right to be 

worshipped except Allah and the Muhammad is His Messenger, to establish the prayer, 

give the zakāh and pay a fifth of your war booty. I forbid you from the gourd vessel, the 

green pitcher, the one made from the date palm trunk and the varnished one.” 
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ب نَِِ الْسلَم  عَلَى خَسٍ: شَهَادَةِ أَنْ  » :يَ ق ول   صلى الله عليه وسلمأنََّه  سَعَ رسولَ اللََِّّ    ابْنِ ع مَرَ؛ الْْمَْسِ، حَدِيث  وَمِنَ  
، وَإِقاَمِ الصَّلََةِ، وَإيِتَاءِ الزَّكَاةِ، وَصَوْمِ رَمَضَانَ  مَّدًا رَس ول  اللََِّّ  - .«، وَحَجِ  البَْ يْتِ لََ إلِهََ إِلََّ اللََّّ ، وَأَنَّ مَُ 

حَدَّثَ نَا إِسْحَاق  بْن  س لَيْمَانَ الرَّازيُِّ، عَنْ حَنْظلََةَ بْنِ أَبِ س فْيَانَ، عَنْ عِكْرمَِةَ بْنِ خَالِدٍ،   :قاَلَ أبَ و ع بَ يْدٍ 
 بذلك  :صلى الله عليه وسلمعَنِ النَّبِِ    عَنِ ابْنِ ع مر، 

The mention of five is found in the narration of Ibn ‘Umar that he heard Allah’s Messenger 

 say, “Islam is built upon five: the testimony that none has the right to be worshipped (صلى الله عليه وسلم)

except Allah and the Muhammad is His Messenger, to establish the prayer, give the zakāh, 

fast Ramadan and make pilgrimage to the House.” 

 

قاَلَ  «لِلِْْسْلََمِ ص وًى وَمَنَارًا كَمَنَارِ الطَّريِقِ  [إِنَّ ]» :أنََّه  قاَلَ  ؛ صلى الله عليه وسلموَمِنَ التِ سْعِ،حَدِيث  أَبِ ه ريرة عَنِ النَّبِِ  
اَ صوَّة مِن ْهَا: أَنْ ت  ؤْمِنَ بِِللََِّّ ولَ تشرك   :«ص وًى» :أبَ و ع بَ يْدٍ  هِيَ مَا غل ظَ وَارْتَ فَعَ مِنَ الْرضِ، وَاحِدَتْ 

وَا به بِِلْمَعْر وفِ  وَالْْمَْر   البَْ يْتِ،  رَمَضَانَ، وَحَجُّ  وَصَوْم   الزَّكَاةِ،  وَإيِتَاء   الصَّلََةِ،  وَإِقاَمَة   ئًا،  عَنِ  شَي ْ لن َّهْي  
تَ بِِِمْ، فَمَنْ تَ رَكَ مِنْ  الْم نْكَرِ، وَأَنْ ت سَلِ مَ عَلَى أَهْلِكَ إِذَا دَخَلْتَ عَلَيْهِمْ، وَأَنْ ت سَلِ مَ عَلَى الْقَوْمِ إِذَا مَرَرْ 

ئًا   سْلََمِ، وَمَنْ تَ ركََه نَّ ]ذَلِكَ شَي ْ سْلََمَ ظَهْرَه   [فَ قَدْ تَ رَكَ سَهْمًا مِنَ الِْْ  :قاَلَ أبَ و ع بيد - .«فَ قَدْ وَلََّ الِْْ
 صلى الله عليه وسلمبِ ه ريَْ رَةَ عَنِ النَّبِ ِ رَج لٍ عَنْ أَ  حَدَّثنَِيهِ يََْيََ بْن  سَعِيدٍ الْعَطَّار  عَنْ ثَ وْرِ بْنِ يزَيِدَ عن خالد بن معدان عن

The mention of nine is found in the narration of Abu Hurayrah that the Prophet (صلى الله عليه وسلم) said, 

"Islam has plateaus and towers like the ones on a road: to believe in Allah and not 

associate any in worship with Him, to establish the prayer, give the zakāh, fast Ramadan, 

make pilgrimage to the House, enjoin the good and forbid the evil, to give salāms to your 

family when you enter upon them, and to give salāms to the people you pass by. Whoever 

leaves one of these, has left a part of Islam, and whoever leaves all of them, has turned his 

back on Islam." 

 

اَ م تَ نَاقِضَةٌ؛ لَِخْتِلََفِ الْعَدَدِ مِن ْهَا، وَهِيَ بَِِمْدِ   اللََِّّ وَرَحِْتَِهِ بعَِيدَةٌ  فَظَنَّ الْْاَهِل ونَ بِو ج وهِ هَذِهِ الَْْحَادِيثِ أَنََّّ
يماَنِ م تَ فَ  اَ و ج وه هَا مَا أعلمت ك مِنْ ن  ز ولِ الْفَرَائِضِ بِِلِْْ ر قِاً، فَك لَّمَا نَ زلََتْ وَاحِدَةٌ، أَلَْْقَ  عَلَى الت َّنَاق ضِ، وَإِنََّّ
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اللََِّّ   ذَلِكَ   صلى الله عليه وسلمرَس ول   جَاوَزَ  حَتََّّ  الْعَدَدِ  زَادَهَا فِ  أ خْرَى  مِن ْهَا  لهَ   جَدَّدَ اللََّّ   ثُ َّ ك لَّمَا  يماَنِ،  بِِلِْْ عَدَدَهَا 
 .خلةالسَّبْعِيَ 

The ignorant see these narrations as being contradictory due to the different numbers 

mentioned therein. However, by Allah’s grace and mercy, they are far from contradictory. 

The true understanding is what I have already mentioned of legislation being revealed 

over time. Each time one was revealed, Allah’s Messenger (صلى الله عليه وسلم) would add it to faith. Then, 

when the next was revealed by Allah, he would add it to faith until it became seventy 

branches. 

 

يماَن  بِضْعَةٌ وَسَب ْع ونَ ج زْءًا،  » :أنََّه  قاَلَ  الَْْدِيثِ الْم ثْ بَتِ عَنْه   [فِ ]ذَلِكَ   أفَْضَل هَا شَهَادَة  أَنْ لََ إلِهََ إِلََّ  الِْْ
حَدَّثَ نَا أبَ و أَحَِْدَ الزُّبَيْرِيُّ، عَنْ س فْيَانَ بْنِ   :قاَلَ أبَ و ع بيد - .«اللََّّ ، وَأدَْنََّهَا إِمَاطةَ  الَْْذَى عَنِ الطَّريِقِ 

 عَنْ أَبِ صَالِحٍ عَنْ أَبِ ه ريَْ رَةَ   سَعِيدٍ، عَنْ س هَيْلِ بْنِ أَبِ صَالِحٍ، عَنْ عَبْدِ اللََِّّ ان دِينَارٍ، 
As is mentioned in the authentic narration that he (صلى الله عليه وسلم) said, “Faith is of seventy-odd 

branches. Its best is the testimony of faith, and its lowest is to remove something harmful 

from the path.” 

 

اَ تلِْكَ دَعَائمِ  وَأ ص ولٌ، وَهَذِهِ ف  ر   لَه ، وَإِنََّّ وع هَا زَائِدَاتٌ فِ  وَإِنْ كَانَ زَائِدًا فِ الْعَدَدِ فَ لَيْسَ ه وَ بِِِلََفِ مَا قَ ب ْ
يماَنِ مِنْ غير تلك الدعائم. فنرى   رَس ول  اللََِّّ  أَنَّ هَذَا الْقَوْلَ آخِر  مَا وَصَفَ بهِِ    - الله أَعْلَم     -ش عَبِ الِْْ

﴿اليَْ وْمَ أَكْمَلْت  لَك مْ   :وَالْم صَدِ ق  لهَ  قَ وْل  اللََِّّ  .الْيمان؛ لْن العدد إنَّا تناها بهِِ، وَبهِِ كَم لَتْ خِصَال ه   صلى الله عليه وسلم
 .[٣المائدة: ]دِينَك مْ وَأتََْمَْت  عَلَيْك مْ نعِْمَتِِ﴾  

The increase in number does not mean it differs from what has preceded it, but those are 

principles and these are additional branches of faith to them. We hold – and Allah knows 

best – that this is the final description of faith given by Allah’s Messenger (صلى الله عليه وسلم), for by it the 

number was ended and its parts complete. This is affirmed in Allah’s statement, “Today, 

I have completed for you your religion and perfected My favour upon you.” 
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أبَ و ع بَ يْدٍ  عَنْ   :قاَلَ  الرَّحَِْنِ،  عَبْد   بْنِ م سْلِمٍ،حَدَّثَ نَا  قَ يْسِ  عَنْ  شِهَابٍ   س فْيَانَ،  بْنِ  أَنَّ  » :عَنْ طاَرقِِ 
اليَْ وْمَ   :رَحِْةَ  اللََِّّ عليه - اليَْ ه ودَ قاَل وا لعِ مَرَ بْنِ الَْْطَّابِ  إنكم تقرأون آيةًَ، لَوْ نَ زلََتْ فِينَا لََتَََّّذْنََّ ذَلِكَ 

بعَِرَفةََ، وَرَس ول    [أ نْزلَِتْ ]إِنّ ِ لْعلم  حَيْث  أ نزلت، وَأَيَّ يَ وْمٍ أ نْزلَِتْ،  :فَ قَالَ عمر   فَذكََرَ هَذِهِ الْْيةََ، عيداً،
 وَأَش كُّ أقَاَلَ يَ وْمَ الْْ م عَةِ أمَْ لََ  :قاَلَ سفيانٌ .«وَاقِفٌ بعَِرَفةََ  صلى الله عليه وسلماللََِّّ 

Ṭāriq ibn Shihāb narrated that the Jews came to ‘Umar ibn al-Khaṭṭāb and said, “You recite 

a verse, were it to have been revealed to us, we would have taken that day in celebration.” 

They then mentioned this verse to which ‘Umar replied, “Indeed, I know where it was 

revealed and on which day. It was revealed in Arafah whilst Allah’s Messenger (صلى الله عليه وسلم) was 

standing in Arafah.” Sufyān said, “I don’t remember if he mentioned Friday or not?” 

 

تلى ابن  عباسٍ هَذِهِ   :عن عمار ابن أبِ عمار قال  ع بَ يْدٍ: حَدَّثَ نَا يزَيِد  عن حِاد بن سلمة، (أبَ و)قاَلَ  
قاَلَ ابْن  عَبَّاسٍ:   !لَوْ أ نْزلَِتْ هَذِهِ الْْيةَ  فِينَا لََتَََّّذْنََّ يَ وْمَهَا عِيدًا :فَ قَالَ اليَْ ه ودِيُّ   يَ ه ودِيٌّ،الْْيةََ، وَعِنْدَه   

اَ نَ زلََتْ فِ يَ وْمِ عِيدٍ؛ يَ وْمِ جَ  عَةٍ وَيَ وْمِ عَرَفةََ    «فإَِنََّّ
‘Ammār ibn Abī ‘Ammār narrated that this verse was recited to Ibn ‘Abbās and there was 

a Jewish man present. The Jewish man said, “Were this verse to have been revealed to us, 

we would have taken that day in celebration.” Ibn ‘Abbās replied, “It was revealed on a 

day of celebration, on a Friday, on the day of Arafah.” 

 

نزلتْ عَلَيْهِ وَه وَ  » :عَنِ الشَّعْبِِ  قاَلَ   حَدَّثَ نَا إِسَْاَعِيل  بن  إبِْ رَاهِيمَ عَنْ دَاو دَ بْنِ أَبِ هِنْدٍ، :الَ أبَ و ع بيدق
، وَه دِمَ مَنَار    فَذكََرَ اللََّّ  جَلَّ ثَ نَاؤ ه    .«الْْاَهِلِيَّةِ، وَلََْ يَط فْ بِِلبَْ يْتِ ع رْيََنٌ واقفٌ بعرفةَ حِيَ اضْمَحَلَّ الشِ رْك 

اَ نَ زلََتْ فِيمَا ي  رْوَى قَ بْلَ وَفاَةِ النَّبِِ    ينِ فِ هَذِهِ الْْيةَِ، وَإِنََّّ لَةً  صلى الله عليه وسلمإِكْمَالَ الدِ  قاَلَ أبَ و   - .بِِِحْدَى وَثََاَنِيَ ليَ ْ
قْ رَارِ، ورسول  اللََِّّ  .:ع بَ يْدٍ كَذَلِكَ حَدَّثَ نَا حَجَّاجٌ عَنِ ابْنِ ج ريَْجٍ  بِكََّةَ فِ   صلى الله عليه وسلمفَ لَوْ كَانَ الْيمان  كَامِلًَ بِِلِْْ

ئًا قَدِ اسْتَ وْعَبَه  وَأَ   !خِرهِِ؟تَى عَلَى آأوََّلِ الن ُّب  وَّةِ كَمَا يَ ق ول  هَؤ لََءِ مَا كَانَ للِْكَمَالِ مَعْنًً، وكََيْفَ ي كَمِ ل  شَي ْ
Al-Sha‘bī said, “This verse was revealed whilst he was standing in Arafah, when shirk had 

been defeated, the minaret of ignorance destroyed and none made ṭawāf naked.” Allah 

mentioned in this verse that the religion was completed. It was revealed before the death 
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of the Prophet (صلى الله عليه وسلم) by 81 nights; this was narrated from Ibn Jurayj. Therefore, if faith was 

completed by the testimony whilst the Prophet (صلى الله عليه وسلم) was still in Makkah in the early days 

of prophethood as they claim, then to mention completeness here would be pointless. 

How can something be completed when it is already comprehensive and finished? 

 

لََْ ت سَمَّ لنََا مََْم وعَةً   :قِيلَ لهَ   ع بَ يْدٍ: فإَِنْ قاَلَ لَكَ قائل: فما هذه الْجزاء الثلَثة وسبعون؟ [أبَ و]قاَلَ  
اَ مِنْ طاَعَةِ اللََِّّ وَتَ قْوَاه ، وَإِنْ لََْ ت ذكَْرْ لنََا فِ حَدِ  يط  أَنََّّ يثٍ وَاحِدٍ، وَلَوْ تَ فَقَّدْتَ فَ ن سَمِ يَ هَا، غَيْرَ أَنَّ الْعِلْمَ يَِ 

 الْْثََرَ لوجِدت م تَ فَر قِةًَ فِيهَا
If someone then asks you, ‘What are these seventy-three parts?’ Reply that they were not 

all mentioned together so that we can list them in that way. However, all of them are from 

obedience and piety to Allah, even if not mentioned in a single narration. If you were to 

go through the individual narration, you would find them mentioned therein. 

 

الْْيََاء   » :قَ وْل ه  فِ حَدِيثٍ آخَرَ أَلََ تَسْمَع  قَ وْلهَ  فِ إِمَاطةَِ الَْْذَى وَقَدْ جَعَلَه  ج زْءًا مِنَ الِْْيماَنِ؟ وكََذَلِكَ  
يماَنِ   يماَنِ » :وَفِ الثَّالِثِ .«ش عْبَةٌ مِنَ الِْْ يماَنِ » :وَفِ الرَّابِعِ .«الْغَيْرةَ  مِنَ الِْْ  :وَفِ الْْاَمِسِ .«البَْذَاذَة  مِنَ الِْْ

يماَنِ  «ح سْن  الْعَهْدِ من الْيمان»  .فَك لُّ هَذَا مِنْ ف روع الِْْ
Did you not hear the narration of removing harm from the path and how it is part of faith? 

Likewise, the other narration that shyness is a branch of faith, or the third that 

possessiveness is part of faith, or for the fourth that simplicity is part of faith, or the fifth 

that keeping your covenant well is part of faith. All of these are branches of faith. 

 

نْ فَاق  مِنَ الْقتارِ، والْنصاف  مِنْ نفسِك، وبذل  السَّلََمِ  » :وَمِنْه  حَدِيث  عَمَّارٍ  ثلَثٌ مِنَ الِْْيماَنِ: الِْْ
يماَنِ حِيَ  .«عَلَى العالََ  أَيُّ الْْلَْقِ أَعْظَم  إِيماَنًَّ؟ فقَِيلَ  » :قاَلَ  ثُ َّ الَْْحَادِيث  الْمَعْر وفةَ  عِنْدَ ذكِْرِ كَمَالِ الِْْ

، فقال بل قوم يأتون بعدكم  .فَذكََرَ صِفَتَ ه مْ  الْمَلََئِكَة ، ثُ َّ قِيلَ نََْن  يََ رَس ولَ اللََِّّ
Likewise, the narration of ‘Ammār, “Three are from faith: spending in difficulty, being just 

with yourself and spreading the salām to all others.” Similarly, the narration that 

mentions the completion of faith in which he asked, “Which creation is best in faith?” They 
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said the angels, and then that it was us. He replied, “Rather, a people who will come after 

you…” and he described them. 

 

لََ ي  ؤْمِن  » :وكََذَلِكَ قَ وْل ه  .«إِنَّ أَكْمَلَ، أوَْ مِنْ أَكْمَلِ الْم ؤْمِنِيَ إِيماَنًَّ أَحْسَن  ه مْ خ ل قًا» :أيَْضًا قَ وْل ه  وَمِنْه   
يماَنَ ك لَّه  حَتََّّ يَدعََ الْكَذِبَ فِ الْمِزاَحِ، وَالْمِرَاءَ وَإِنْ كَانَ صَادِقاً ر وِيَ مِثْ ل ه  أوَْ نََْو ه  عَنْ  وَقَدْ   .«الرَّج ل  الِْْ

 .ع مَرَ بْنِ الَْْطَّابِ وَابْنِ ع مَرَ 
Likewise, his statement, “The most complete of believers are those who have the best 

character.” And his statement, “A man will not have complete faith until he leaves off lying 

in his jokes, and arguing even if he is correct.” It was similarly narrated from ‘Umar and 

Ibn ‘Umar. 

 

فَ يَخْر ج  مِنَ النَّارِ مَنْ كَانَ فِ قَ لْبِهِ  » :قاَلَ  الشَّفَاعَةِ، حِيَ  فِ صلى الله عليه وسلمثُ َّ مِنْ أوَْضَحِ ذَلِكَ وَأبَْ يَنِهِ حَدِيث  النَّبِِ   
 وَمِنْه  حَدِيث ه  فِ الْوَسْوَسَةِ حِيَ  .وَإِلََّ ص ولِبَ  .«مِثْ قَال  شَعِيرةٍَ مِنْ إِيماَنٍ، وب رة مِنْ إِيماَنٍ، وَمِثْ قَال  ذَرَّةٍ 

يماَنِ » :فَ قَالَ  س ئِلَ عَن ْهَا؟  «ذَلِكَ صَريِح  الِْْ
The clearest of these narrations is the statement of the Prophet (صلى الله عليه وسلم) about intercession, 

“there will then leave the Fire those who possess in their heart a barley grain of faith, a 

wheat grain of faith and a seed of faith.” Also, in the narration of whispering when he was 

asked about it and replied, “That is true faith.” 

 

يماَن  عِظَمًا ازْدَادَ ذَلِكَ البَْ يَاض   » :عَلِي ٍ  وكََذَلِكَ حَدِيث   يماَنَ يَ بْدَأ  ل مْظةَ فِ الْقَلْبِ، فَك لَّمَا ازْدَادَ الِْْ إِنَّ الِْْ
َ لَكَ الت َّفَاض ل  فِ الِْْيماَنِ بِِلْق ل وبِ والْعمال،   فِ أَشْيَاءَ مِنْ هَذَا النَّحْوِ كثيرة يطول  .«عِظَمًا ذكِْر هَا تَ بَيَّ

بْطاَلِ وَال يماَنِ، فَكَيْفَ ت  عَانَد  هَذِهِ الْْثََر  بِِلِْْ  !تَّكْذِيبِ؟وكلها يشد أوَْ أَكْثَ ر هَا أنََّ أَعْمَالَ الْبِِ  مِنَ الِْْ
Also, the narration of ‘Alī, “Faith begins in the heart like a spark. The more faith increases 

in size, the greater the brightness becomes.” Many other similar narrations that would 

take too long to mention that show the superiority of faith depending on the heart and 

deeds. All of these narrations or most of them state that the actions of righteousness are 

part of faith. How can these narrations be discounted with falsehood and lies? 
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اَ الْم ؤْمِن ونَ الَّذِينَ إِذا ذ كِرَ الله  وَجِلَتْ ق  ل وبِ  مْ   :وَمَُّا ي صَدِ ق  تَ فَاض لَه  بِِلَْْعْمَالِ قَ وْل  اللََِّّ جَلَّ ثَ نَاؤ ه   ﴿إِنََّّ
﴿أ ولئِكَ ه م  الْم ؤْمِن ونَ حَقًّا﴾   :إِلََ قَ وْلهِِ  .﴾ .. وَإِذا ت لِيَتْ عَلَيْهِمْ آيَت ه  زادَتْْ مْ إِيمانًَّ وَعَلى رَبِِ ِمْ يَ تَ وكََّل ونَ 

فَ لَمْ يََْعَلِ اللََّّ  لِلِْْيماَنِ حَقِيقَةً إِلََّ بِِلْعَمَلِ على هذه الشروط، والذي يزعم أنََّه  بِِلْقَوْلِ   .[٣  -  ٢الْنفال:  ]
 .خَاصَّةً يََْعَل ه  م ؤْمِنًا حَقًّا وَإِنْ لََْ يَك نْ ه نَاكَ عَمَلٌ فَ ه وَ م عَانِدٌ لِكِتَابِ الله والسنة

What also shows the superiority of faith depending on deeds is the verse, “True believers 

are those whose hearts tremble with awe when God is mentioned, whose faith increases 

when His revelations are recited to them, who put their trust in their Lord… Those are 

the ones who truly believe…” Allah did not mention the reality of faith except with these 

conditions. The one who claims that speech alone makes a true believer, even without 

action, has rejected Allah’s Book and the Sunnah. 

 

قَ وْل ه   الْقَلْبِ  فِ  تَ فَاض لَه   لَكَ  ي  بَيِ    م هاجِراتٍ   :وَمَُّا  الْم ؤْمِنات   جاءكَ م   إِذا  آمَن وا  الَّذِينَ  أيَ ُّهَا  ﴿يَ 
مَنْزلٍِ  .[١٠الممتحنة:  ]فاَمْتَحِن وه نَّ﴾   د ونَ  مَنْزلًَِ  هَاه نَا  أَنَّ  تَ رَى  فإَِنْ   :ألََسْتَ  بِِِيمانَِِّنَّ  أعَْلَم   ﴿الله  

﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا آمِن وا بِِلِله وَرَس ولهِِ﴾  :كَذَلِكَ وَمِثْ ل ه  قَ وْل ه   .[١٠الممتحنة:  ]عَلِمْت م وه نَّ م ؤْمِناتٍ﴾  
يماَنِ مَعْنًً، .[١٣٦النساء:  ] ﴿الَ، أَحَسِبَ   :ثُ َّ قاَلَ أيَْضًا  فلولَ أن هناك موضع مزيداً، مَا كَانَ لَْمَْرهِِ بِِلِْْ

نَّ الله  الَّذِينَ صَدَق وا  الن اس  أَنْ ي تَْكَ وا أنَْ يَ ق ول وا آمَن ا وَه مْ لَ ي  فْتَ ن ونَ، وَلقََدْ فَ تَ نَّا الَّذِينَ مِنْ قَ بْلِهِمْ فَ لَيَ عْلَمَ 
نَ الن اسِ مَنْ يَ ق ول  آمَن ا بِِلِله فإَِذا أ وذِيَ فِ اِلله  ﴿وَمِ  :وَقاَلَ  .[٣ -  ١العنكبوت: ]وَليََ عْلَمَنَّ الْكاذِبِيَ﴾  

نَةَ الن اسِ كَعَذابِ اِلله﴾   ﴿وَليِ مَحِ صَ الله  الَّذِينَ آمَن وا وَيَمْحَقَ الْكافِريِنَ﴾   :وَقاَلَ  .[١٠العنكبوت:  ]جَعَلَ فِت ْ
قْ رَارِ د ونَ   .[١٤١آل عمران: ] أفََ لَسْتَ تَ رَاه  ، قَدِ امْتَحَنَ ه مْ بتَِصْدِيقِ الْقَوْلِ بِِلْفِعْلِ، وَلََْ يَ رْضَ مِن ْه مْ بِِلِْْ

اَ مِنَ الْْخَرِ؟ فأََيُّ شَيْءٍ ي  ت َّبَع  بَ عْدَ كِتَابِ اللََِّّ وَس نَّةِ رَس ولهِِ   وَمِن ْهَاجِ السَّلَفِ   صلى الله عليه وسلمالْعَمَلِ، حَتََّّ جَعَلَ أَحَدَهُ 
مَامَةِ؟بَ عْدَه  الَّذِينَ ه مْ   !مَوْضِع  الْق دْوَةِ وَالِْْ

What also shows this difference in the heart is Allah’s statement, “O you who believe, 

when the believing migrating women come to you, then test them…” Do you not see that 

there are two levels mentioned in this verse, “Allah knows best their faith, but if you know 

them to believing women…” Similar to this, is the verse, “O you who believe, believe in 
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Allah and His Messenger…” Were it not that they could increase in faith, there would be 

no benefit in this command to believe further. Allah also says, “Alif Lām Mīm. Do people 

think they will be left alone after saying ‘We believe’ without being put to the test? We 

tested those who went before them: Allah will certainly mark out which ones are truthful 

and which are lying.” He also says, “There are some people who say, ‘We believe in Allah,’ 

but, when they suffer for His cause, they think that human persecution is as severe as 

Allah’s punishment…” He also says, “For Him to cleanse those who believe and for Him to 

destroy the disbelievers.” Do you not see how He tests the truthfulness of their words 

with their deeds? He was not pleased to only accept their words without actions, until he 

made one equal to the other. What else will you then follow after Allah’s Book and His 

Messenger’s Sunnah, and the way of the Salaf who are the leaders and role models? 

 

اقْ تَصَصْنَا فِ كِتَابنَِا هَذَا:   عَلَيْهِ ع لَمَاؤ نََّ؟ مَُّا  عِنْدَنََّ مَا نَصَّ  عَلَيْهِ السُّنَّة   يماَنَ بِِلنِ يَّةِ فاَلْْمَْر  الَّذِي  أَنَّ الِْْ
يعًا، وَأنََّه  دَرَجَاتٌ بَ عْض هَا فَ وْقَ بَ عْضٍ، إِلََّ أَنَّ أوََّلََْ  ا وأعلَها الشَّهَادَة  بِِللِ سَانِ، كَمَا  وَالْقَوْلِ وَالْعَمَلِ جََِ

الْقَائِل ، وَأقََ رَّ بِاَ جَاءَ   فِ الَْْدِيثِ الَّذِي جَعَلَه  فِيهِ بِضْعَةً وَسَبْعِيَ ج زْءًا، فإَِذَا نَطَقَ بِِاَ صلى الله عليه وسلمقاَلَ رَس ول  اللََِّّ  
يماَنِ بِِلدُّخ ولِ فِيهِ  ، وَلََ عَلَى تَ زكِْيَةِ الن ُّف وسِ، وكَ لَّمَا ازْدَادَ    مِنْ عِنْدِ اللََِّّ لَزمَِه  اسْم  الِْْ بِِلَِسْتِكْمَالِ عِنْدَ اللََِّّ

 .لِلََِّّ طاَعَةً وَتَ قْوَى، ازْدَادَ بهِِ إِيماَنًَّ 
What the Sunnah states is that which our scholars mention and what we have mentioned 

in this book: faith is intention, word and action altogether. It is of levels, some higher than 

others. Its first and highest is the testimony of faith made by the tongue, as Allah’s 

Messenger (صلى الله عليه وسلم) in the narration of the seventy-odd branches of faith. If one utters the 

testimony and affirms that which has come from Allah, he deserves the title of believer 

with its completeness known to Allah, not through self-praise. The more he increases in 

obedience to Allah and piety, the more his faith increases. 
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سْتاثْ نااءا فِا الْإايماانا  بُ الِا  بَا
Chapter: Placing a Condition on Faith 

 

عِنْدَ ابْنِ مَسْع ودٍ:  حَدَّثَ نَا يََْيََ بْن  سَعِيدٍ عَنْ أَبِ الَْْشْهَبِ عَنِ الَْْسَنِ قاَلَ: »قاَلَ رَج لٌ  :قاَلَ أبَ و ع بَ يْدٍ 
أفََلََ وكلتَ الْْ ولََ   :فَ قَالَ ابْن  مَسْع ودٍ   أرَْج و، :فَ قَالَ   أفَأَنَْتَ مِنْ أَهْلِ الْْنََّةِ؟  :أَنََّ مؤمنٌ! فَ قَالَ ابْن  مَسْع ودٍ 

 كَمَا وكََّلْتَ الْْ خْرَى؟ 
Al-Ḥasan said that a man said to Ibn Mas‘ūd, “I am a believer.” He replied, “Are you then 

from the people of Paradise?” The man said, “I hope so.” Ibn Mas‘ūd said, “Why did you 

not hope the first as you did the second?” 

 

 :عَنْ أَبِ وَائِلٍ قاَلَ   حَدَّثَ نَا عَبْد  الرَّحَِْنِ بْن  مَهْدِيٍ  عَنْ س فْيَانَ بْنِ سَعِيدٍ، عَنِ الَْْعْمَشِ، :قاَلَ أبَ و ع بَ يْدٍ 
لقينا» إِذْ  نَا نََْن  نَسِير   بَ ي ْ فَ قَالَ:  عَبْدِ اللََِّّ  إِلََ  فَ ق لْنَا جَاءَ رَج لٌ  أنَْ ت مْ؟  :ركَْبًا  فَ قَال وا نََْن  الْم ؤْمِن ونَ!   مَنْ 

 !أوََلََ قاَل وا: إِنََّّ مِنْ أهَْلِ الْْنََّةِ؟ :فَ قَالَ 
Abu Wā’il narrated that a man said to ‘Abdullāh, “Whilst we were travelling we met a 

caravan. We asked them who they were and they replied, ‘We are believers.’” He said to 
him, “Why did they not claim to be from the people of Paradise?!” 

 

اَ عَنْ ش عْبَةَ، عَنْ سلَمة بْنِ ك هَيل، عَنْ   :ع بَ يْدٍ قاَلَ أبَ و   مَّد  بْن  جَعْفَرٍ كِلََهُ  حَدَّثَ نَا يََْيََ بْن  سَعِيدٍ، وَمَُ 
: أَنََّ م ؤْمِنٌ! فَ قَالَ عَبْد  اللََِّّ  :عَنْ عَلْقَمَةَ قاَلَ   إبِْ رَاهِيمَ، إِنّ ِ فِ الْْنََّةِ! وَلَكِنْ  فَ ق لْ:  » :قاَلَ رَج لٌ عِنْدَ عَبْدِ اللََِّّ

 .«آمَنَّا بِِللََِّّ وَمَلََئِكَتِهِ وكَ ت بِهِ وَر س لِهِ 
‘Alqamah narrated that a man claimed to be a believer in front of ‘Abdullāh, so he said to 

him, “Say that you are in Paradise. Rather, we believe in Allah, His angels, His books and 

His messengers.” 

 

ل  بْنِ مُ ْرزٍِ قاَلَ: قاَلَ لَ إبراهيم :قاَلَ أبَ و ع بَ يْدٍ  إِذَا قِيلَ لَكَ  » :حَدَّثَ نَا عَبْد  الرَّحَِْنِ، عَنْ س فْيَانَ، عَنْ مُ 
 .«وَر س لِهِ آمَنْت  بِِللََِّّ وَمَلََئِكَتِهِ وكَ ت بِهِ  :فَ ق لْ  أمَ ؤْمِنٌ أنَْتَ؟؟
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Muḥill ibn Muḥriz said that Ibrāhīm said to him, “If you are asked whether or not you are 

a believer, then reply, ‘I believe in Allah, His angels, His books and His messengers.’” 

 

إِذَا قِيلَ  » :عَنْ أبَيِهِ قاَلَ   الرَّحَِْنِ، عَنْ س فْيَانَ، عَنْ مَعْمَرٍ، عَنِ ابْنِ طاَو سٍ،حَدَّثَ نَا عَبْد    :قاَلَ أبَ و ع بَ يْدٍ 
 .«آمَنْت  بِِللََِّّ وَمَلََئِكَتِهِ وكَ ت بِهِ وَر س لِهِ  :فَ ق لْ  لَكَ أمَ ؤْمِنٌ أنَْتَ؟

Ṭāwūs said, “If you are asked whether or not you are a believer, then reply, ‘I believe in 

Allah, His angels, His books and His messengers.’” 

 

إذا  ":عن مُمد بن سيرين قال  حدثنا عبد الرحِن، عن حِاد بن زيد، عن يَيي بن عتيق،  :قال أبو ع بيد
إبِْراهِيمَ وَإِسَْاعِيلَ وَإِسْحاقَ وَيَ عْق وبَ ﴿آمَن ا بِِلِله وَما أ نْزلَِ إلِيَْنا وَما أ نْزلَِ إِلَ   :فقل  قيل لك أمؤمن أنت؟

 وَالَْْسْباطِ .. ﴾. الْية 
Muḥammad ibn Sīrīn said, “If you are asked whether or not you are a believer, then reply. 

‘We believe in Allah and what He revealed to us, and what He revealed to Ibrāhīm, Ismā‘īl, 

Isḥāq, Ya‘qūb and the tribes…’” 

 

قاَلَ رجلٌ لعَِلْقَمَةَ أمَ ؤْمِنٌ » :عَنْ إبِْ رَاهِيمَ قاَلَ   حَدَّثَ نَا جَريِر  بن  عَبْدِ الْْمَِيدِ عَنْ مَنْص ورٍ،  :قاَلَ أبَ و ع بَ يْدٍ 
كَانَ يَأْخ ذ  س فْيَان  وَمَنْ وَافَ قَه  الَِسْتِثْ نَاءَ فِيهِ،  وَلِْذََا   :قاَلَ أبَ و ع بيد .«أرَْج و إِنْ شَاءَ اللََّّ   :فَ قَالَ   أنَْتَ؟

يماَنِ مََُافةََ مَا أعلمت كم فِ البَْابِ الَْْوَّلِ مِنَ ال اَ كَرَاهَت  ه مْ عِنْدَنََّ أنَْ يبتُّوا الشهادةَ بِِلِْْ تزكيةِ وَالَِسْتِكْمَالِ وَإِنََّّ
، وَأمََّا عَلَى أَحْكَامِ   يعًا م ؤْمِنِيَ؛ لَِْنَّ ولََِيَ تَ ه مْ، وَذَبَِئِحَه مْ، عِنْدَ اللََِّّ الْمِلَّةِ جََِ الدُّنْ يَا فإَِنََّّ مْ ي سَمُّونَ أَهْلَ 

يعَ س نَّتِهِمْ   وَشَهَادَاتِِْمْ، و م نَاكَحَتَ ه مْ، يماَنِ، وَلِْذََا كَانَ الَْْوْزَاعِيُّ يَ رَى الَِسْتِثْ نَ  :وَجََِ اَ هِيَ عَلَى الِْْ اءَ وَتَ ركَْه   إِنََّّ
يعًا وَاسِعَيِْ   .جََِ

Ibrāhīm narrated that a man asked ‘Alqamah, “Are you a believer?” He replied, “I hope, if 

Allah wills.” This is why Sufyān and others who agreed with him held that you can place 

a condition. Their dislike was based on those who claim the testimony of faith out of fear 

of what we mentioned in the previous chapter of self-praise and not knowing its reality 

in Allah’s sight. As for worldly purposes, then the people of the religion are all referred to 
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as believers, for their allegiance, ritual slaughter, testimonies, marriages and all affairs 

are from faith. This is why Al-Awzā‘ī used to hold placing a condition on faith was correct. 

 

أنَّ   :ومن قال  من قال أنَّ مؤمن فحسن،" :عن الْوزاعي قال  حدثنا مُمد بن كثير، :قال أبو عبيد
،  [٢٧الفتح: ]﴿الْمَسْجِدَ الْْرَامَ إِنْ شاءَ الله  آمِنِيَ﴾  ﴿لتََدْخ ل نَّ  :لقول الله مؤمن إن شاء الله فحسن؛ 

 .«وَقَدْ عَلِمَ أَنََّّ مْ دَاخِل ونَ 
Al-Awzā‘ī said, “Whoever says that he is a believer, that is good, and whoever says that he 

is a believer if Allah wills, is also good. Allah says, ‘you will enter the sacred mosque, Allah 

willing, peacefully’, and He knew that it was a certainty.” 

 

 ، ألَ تعلم أن الناس كانوا على عهد  " :حي أتَه صاحب معاذ فقال  وَهَذَا عِنْدِي وَجْه  حَدِيثِ عَبْدِ اللََِّّ
من المؤمني، إنَّا نراه أراد   :قال  ثلَثة أصناف: مؤمن ومنافق وكافر، فمن أيهم كنت؟  صلى الله عليه وسلمرسول الله  

فأما الشهادة بِا عند الله، فإنه كان عندنَّ أعلم بِلله وأتقى .من الْخرينأنّ كنت من أهل هذا الدين لَ  
النجم:  ]﴿فَلَ ت  زكَُّوا أنَف سَك مْ ه و أَعْلَم  بِنَِ ات َّقَى﴾   :والله يقول  له من أن يريده، فكيف يكون ذلك،

٣٢]. 
This is also the meaning, in my view, of the narration of ‘Abdullāh when the student of 

Mu‘ādh came to him and asked, “Don’t you know that people during the time of Allah’s 

Messenger (صلى الله عليه وسلم) were of three types: believer, hypocrite and disbeliever. Which one were 

you?” He replied, “From the believers.” What he meant was that I was from the Muslims 

and not from the other groups. As for making this a point of self-praise, then he was more 

knowledgeable of Allah and more pious than intending this. How could this have been his 

intent when Allah says, “Do not praise yourselves. He knows best those who are pious.” 

 

أَنََّ م ؤْمِنٌ عَلَى تَ زكِْيَةٍ وَلََ عَلَى غَيْرهَِا، وَلََ نَ رَاه    :أنََّه  كان قبل هذا لَ يقول - عَلَى مَا نَظ نُّ  - :وَالشَّاهِد  
اَ كَانَ يَ ق ول    أنََّه  كَانَ ي  نْكِر ه  عَلَى قاَئلِِهِ بَِيِ  وَجْهٍ كَانَ،  آمَنْت  بِِللََِّّ وكَ ت بِهِ وَر س لِهِ، لََ يزَيِد  عَلَى هَذَا   :إِنََّّ

أَنََّ  » :ثُ َّ أَجَابَ عَبْد  اللََِّّ إِلََ أنَْ قاَلَ  .اللَّفْظِ، وَه و الَّذِي كَانَ أَخَذَ بهِِ إبِْ رَاهِيم  وطاووس وَابْن  سِيريِنَ 
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فَ ه و عِنْدِي عَلَى مَا أَعْلَمْت كَ، وقد رأيت يَيَ ين سَعِيدٍ ي  نْكِر ه  فإَِنْ كَانَ الَْْصْل  مَُْف وظاً عَنْه    «م ؤْمِنٌ 
 .وَيَطْعَن  فِ إِسْنَادِهِ لَِْنَّ أَصْحَابَ عَبْدِ اللََِّّ عَلَى خِلََفِهِ 

The evidence for this – in our view – is that before this he would not say, ‘I am a believer’, 

in self-praise or otherwise. He would not rebuke all those who said. Rather, he would say, 

‘I believe in Allah, His books and His messengers.’ He would not increase these words, 

and this is what Ibrāhīm, Ṭāwūs and Ibn Sīrīn did. ‘Abdullāh then responded saying that 

he was a believer. Therefore, if this principle from his is preserved, this is its 

interpretation. I saw Yaḥyā ibn Sa‘īd criticise this chain for the students of ‘Abdullāh all 

dispute this. 

 

نََْ  فَ يَ ق ول ونَ  اسْتِثْ نَاءٍ،  بِلََ  الَِسْمِ  بِِذََا  يَ تَسَمَّوْنَ  الَّذِينَ كَان وا  الْف قَهَاءِ  مَذْهَبَ  نَ رَى  م ؤْمِن ونَ، وكََذَلِكَ    ن  
، وَمَنْ بَ عْدَه مْ، :مِن ْه مْ  ، وَعَوْن  بْن  عَبْدِ اللََِّّ الت َّيْمِيُّ ، وَإبِْ رَاهِيم   ،   :مِثْل    عَبْد  الرَّحَِْنِ السُّلَمِيُّ ع مَر  بْن  ذَرٍ 

يماَنِ لََ  وَالصَّلْت  بن اَ ه و عِنْدَنََّ مِن ْه مْ عَلَى الدُّخ ولِ فِ الِْْ   بَِرْاَمَ، وَمِسْعَر  بْن  كِدَامٍ، ومَن نَََا نََْوَه مْ، إِنََّّ
نَ ه مْ وَبَيَْ إبِْ رَاهِيمَ وَبَيَْ ابْنِ سِيريِنَ وَطاَو سٍ إِنَََّّ  انَ أنََّ هَؤ لََءِ  ا كَ عَلَى الَِسْتِكْمَالِ، أَلََ تَ رَى أَنَّ الْفَرْقَ بَ ي ْ

فَمَعَاذَ    أَصْلًَ، وكََانَ الْْخَر ونَ يَ تَسَمَّونَ بهِِ. فأَمََّا عَلَى مَذْهَبِ مَنْ قاَلَ كَإِيماَنِ الْمَلََئِكَةِ وَالنَّبِيِ يَ! كَان وا بهِِ 
، ليَْسَ هَذَا طَريِقَ الْع لَمَاءِ، وَقَدْ جَاءَتْ كراهيته مفسرة عن عِدَّةٍ مِ   .ن ْه مْ اللََِّّ

This is what we see as the position of those scholars who would make this statement 

without adding a condition, and state that they were believers. From these scholars was 

‘Abdur-Raḥmān al-Sulamī, Ibrāhīm al-Taymī, ‘Awn ibn ‘Abdullāḥ, and then those who 

came after them, such as ‘Umar ibn Dharr, Ṣalt ibn Bahrām, Mis‘ar ibn Kidām and others 

who took this position. All of them intended entering into faith and not its completion. Do 

you not realise that the difference between these scholars and between Ibrāhīm, Ibn Sīrīn 

and Ṭāwūs, is the principle we mentioned, and that others used this title. As for those who 

claim that their faith is like that of the angels and prophets, then we seek Allah’s refuge. 

This is not the way of the scholars, and the dislike of this statement has been narrated 

from a number of them. 
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أنََّه  كَانَ يَكْرَه  أنَْ يَ ق ولَ   :عَنْ ج ويب عَنِ الضَّحَّاكِ  - أوَْ ح دثت  عَنْه    -حَدَّثَ نَا ه شَيْمٌ   :قاَلَ أبَ و ع بَ يْدٍ 
 الرَّج ل : أَنََّ عَلَى إِيماَنِ جِبْيِلَ وَمِيكَائيِلَ 

Al-Ḍaḥḥāk used to dislike that a person say, ‘I have the faith of Jibrīl and Mīkā’īl’. 

 

سََِعْت  ابْنَ أَبِ   :عَنْ ع مَرَ الْْ مَحِيِ  قاَلَ   الْمِصْريُِّ، عَنْ نََّفِعٍ، حَدَّثَ نَا سَعِيد  بْن  أَبِ مَرْيََ  :قاَلَ أبَ و ع بَ يْدٍ 
إنِْسَانٌ   م لَيْكَةَ، لهَ   وَقاَلَ:   :وَقاَلَ  فأَنَْكَرَ ذَلِكَ  جَبْاَئيِلَ!  إِيماَنهَ  كَإِيماَنِ  إِنَّ   : يَ ق ول  إِنَّ رَج لًَ فِ مَََالِسِكَ 

! وَاللََِّّ قَدْ ف ضِ لَ جِبْيِل   مَّدٍ  س بْحَانَ اللََِّّ ﴿إنَِّه  لقََوْل  رَس ولٍ كَريٍِ، ذِي ق  وَّةٍ   :فَ قَالَ   ،صلى الله عليه وسلمفِ الث َّنَاءِ عَلَى مَُ 
 .[٢١ - ١٩التكوير:]عِنْدَ ذِي الْعَرْشِ، مَكِيٍ م طاعٍ ثََُّ أمَِيٍ﴾ 

Ibn Abī Mulaykah heard a man say to him, “Someone in your gathering said that he has 

faith like that of Jibrīl.” He rejected this and said, “Glory be to Allah. By Allah, Jibrīl was 

praised more than Muhammad (صلى الله عليه وسلم), ‘This is the speech of a noble messenger, who possess 

great strength and is held in honour by the Lord of the Throne. He is obeyed and worthy 

of trust.’” 

 

مَنْ زَعَمَ أَنَّ هَذِهِ عَلَى إِيماَنِ  » :ح دثنا عَنْ مَيْم ونِ بْنِ مِهْرَانَ: أنََّه  رأََى جَاريِةًَ ت  غَنِِ  فَ قَالَ  :قاَلَ أبَ و ع بَ يْدٍ 
 .«مَرْيََ بنِْتِ عِمْرَانَ فَ قَدْ كَذَبَ 

Maymūn ibn Mihrān saw a girl singing and said, “Whoever claims that this girl is equal in 

faith to Maryam bint ‘Imrān has lied.” 

 

مِنْ كِتَابهِِ أَشَدَّ وكََيْفَ يَسَع  أَحَدًا أَنْ ي شَبِ هَ البَْشَرَ بِِلْمَلََئِكَةِ، وَقَدْ عَاتَبَ اللََّّ  الْم ؤْمِنِيَ فِ غَيْرِ مَوْضِعٍ  
ئًا، الْعِتَابِ، وَأوَْعَدَه مْ أَغْلَظَ الْوَعِيدِ، وَلََ ي  عْلَم  فَ عَلَ بِِلْمَلََئِكَةِ مِنْ ذَلِكَ  ﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا  :فَ قَالَ   شَي ْ

مْ إِنَّ اَلله كانَ  لَ تََْك ل وا أمَْوالَك مْ بَ ي ْنَك مْ بِِلبْاطِلِ إِلَ  أنَْ تَك ونَ تِِارَةً عَنْ تَراضٍ مِنْك مْ وَلَ تَ قْت  ل وا أنَْ ف سَك  
النساء:  ]ليِهِ نَّراً وكَانَ ذلِكَ عَلَى اِلله يَسِيراً﴾  بِك مْ رَحِيماً، وَمَنْ يَ فْعَلْ ذلِكَ ع دْوانًَّ وَظ لْماً فَسَوْفَ ن صْ 

ات َّق وا اَلله وَذَر وا ما بقَِيَ مِنَ الر بِ إِنْ ك ن ْت مْ م ؤْمِنِيَ، فإَِنْ لََْ   :وَقاَلَ  .[٣٠  -  ٢٩ ﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا 
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﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا لََ   :وَقاَلَ  .[٢٧٩  -  ٢٧٨البقرة:  ]تَ فْعَل وا فأَْذَن وا بَِِرْبٍ مِنَ اِلله وَرَس ولهِِ﴾ الْية  
﴿ألََْ يَأْنِ للَِّذِينَ آمَن وا أَنْ تََّْشَعَ ق  ل وبِ  مْ لِذكِْرِ اِلله وَما نَ زَلَ مِنَ   .[٢الصف:  ]تَ ق ول ونَ ما لَ تَ فْعَل ونَ﴾  

فَطالَ عَلَيْهِم  الْْمََد  فَ قَسَتْ ق  ل وبِ  مْ وكََثِيٌر مِن ْه مْ فاسِق ونَ﴾  الَْْقِ  وَلَ يَك ون وا كَالَّذِينَ أ وت وا الْكِتابَ مِنْ قَ بْل  
 [١٦الْديد: ]

How can one liken humans to angels, when Allah rebuked the believers severely more 

than once in His Book, and threatened them with severe punishment, but this is not 

known to have happened with the angels? Allah says, “You who believe, do not wrongfully 

consume each other’s wealth but trade by mutual consent. Do not kill each other, for Allah 

is merciful to you. If any of you does these things, out of hostility and injustice, We shall 

make him suffer Fire: that is easy for Allah.” He also says, “You who believe, beware of 

Allah: give up any outstanding dues from usury, if you are true believers. If you do not, 

then be warned of war from Allah and His Messenger.” And, “You who believe, why do 

you say things and then do not do them?” And, “Is it not time for believers to humble their 

hearts to the remembrance of Allah and the Truth that has been revealed, and not to be 

like those who received the Scripture before them, whose time was extended but whose 

hearts hardened and many of whom were lawbreakers?” 

ه مْ فِ رَابعَِةٍ، وَه وَ  فأََوْعَدَه م  النَّارَ فِ آيةٍَ، وَآذَنََّ مْ بِِلْْرَْبِ فِ أ خْرَى، وَخَوَّفَ ه مْ بِِلْمَقْتِ فِ ثََلثِةٍَ، وَاسْتَ بْطأََ 
!؟ إِنّ ِ لَْاَئِفٌ    فِ هَذَا ك لِ هِ ي سَمِ يهِمْ م ؤْمِنِيَ، فَمَا تَشَبُّه  هَؤ لََءِ مِنْ جِبْيِلَ وَمِيكَائيِلَ مَعَ  مَكَانَِِّمَا مِنَ اللََِّّ

 .أَنْ يَك ونَ هَذَا مِنَ الَِجْتَاَءِ عَلَى اللََِّّ والْهل بكتابه
He threatened them with the Fire in one verse, and declared war upon them in another, 

frightened them with wrath in a third and warned them in a fourth; and in all of them 

they are called believers. Where then is the resemblance between them and Jibrīl and 

Mikā’īl and their status before Allah? I fear that this is from speaking about Allah 

unknowingly and ignorance of His Book. 
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نْهُ  نتْاقااصا ما داةا فِا الْإايماانا واالِا بُ الز ايَا  بَا
Chapter: Increase and Decrease in Faith 

 

ادٍ، :ع بَ يْدٍ قاَلَ أبَ و   عَنِ الَْْسْوَدِ بْنِ هِلََلٍ    حَدَّثَ نَا عَبْد  الرَّحَِْنِ بْن  مَهْدِيٍ ، عَنْ س فْيَانَ، عَنْ جَامِعِ بْنِ شَدَّ
 «اجْلِسْ بنَِا ن  ؤْمِنْ سَاعَةً يَ عْنِِ نذكر الله» :قاَلَ م عَاذ  بْن  جَبَلٍ لِرَج لٍ  :قاَلَ 

Aswad ibn Hilāl narrated that Mu‘ādh ibn Jabal said, “Sit with us that we may increase in 

faith for a time: i.e. let us remember Allah.” 

 

مِ  يعًا  الْبِِ  جََِ أَعْمَالَ  يَ رَوْنَ  أنََسٍ،  بْن   وَمَالِك   وَالَْْوْزَاعِيُّ  س فْيَان   يَأْخ ذ   الْقَوْلِ كَانَ  الَِزْدِيََدِ فِ  وَبِِذََا  نَ 
اَ ك لَّهَا عِنْدَه مْ مِنْه ، وَح جَّت  ه مْ فِ ذَلِكَ مَا وَصَفَ اللََّّ  بهِِ الْم ؤْمِ  سْلََمِ؛ لَِْنََّّ نِيَ فِ خََْسِ مَوَاضِعَ مِنْ  الِْْ

﴿الَّذِينَ قالَ لَْ م  الن اس  إِنَّ الن اسَ قَدْ جََعَ وا لَك مْ فاَخْشَوْه مْ فَزادَه مْ إِيمانًَّ وَقال وا حَسْب  نَا   :قَ وْل ه   كِتَابهِِ مِنْه ،
الْوكَِيل ﴾   وَنعِْمَ  آمَن وا   :وَقَ وْل ه   .[١٧٣آل عمران:  ]الله   الَّذِينَ  وَيَ زْدادَ  الْكِتابَ  أ وت وا  الَّذِينَ  ﴿ليَِسْتَ يْقِنَ 

اَ   .[٤الفتح: ]﴿ليَِ زْداد وا إِيمانًَّ مَعَ إِيمانَِِّمْ﴾  :وَقَ وْل ه   .[٣١المدثر: ]إِيمانًَّ﴾  وَمَوْضِعَانِ آخَراَنِ قَدْ ذكََرْنََّهُ 
 .يَة  الزَّاكِ فِ البَْابِ الَْْوَّلِ، فاَت َّبَعَ أَهْل  السُّنَّةِ هَذِهِ الْْيََتِ وَتََوََّل وهَا أنََّ الز يََِدَاتِ هِيَ الَْْعْمَال  

This was the position taken by Sufyān, al-Awzā‘ī and Mālik ibn Anas, that all good deeds 

increase a person in their Islam, because all these deeds are part of it. Their evidence for 

this is the description Allah gives to the believers in five places in His Book. Allah says, 

“Those whose faith only increased when people said, ‘Fear your enemy: they have 

amassed a great army against you,’ and who replied, ‘God is enough for us: He is the best 

protector.” And, “So those who have been given the Scripture will be certain and those 

who believe will have their faith increased…” And, “…to add faith to their faith.” As well 

as two other places mentioned in the first chapter. Ahlus-Sunnah follow these verses and 

interpreted the increases to refer to righteous actions. 
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يماَنَ قَ وْلًَ وَلََ عَمَلَ فإَِنََّّ مْ ذَهَب وا فِ هَذِهِ الْْيََتِ إِلََ أرَْبَ عَةِ أوَْج   أنَْ قاَل وا:   :أَحَد هَا :هٍ وَأمََّا الَّذِينَ رأَوَ ا الِْْ
هَذِ  بَ عْدَ  وَالز يََِدَة   وَغَيْرهَِا،  وَالزَّكَاةِ  مِثْل  الصَّلََةِ  الْفَرَائِضِ،  قْ رَار  بِِ مَلِ  يماَنِ الِْْ أَنْ  أَصْل  الِْْ هِ الْْ مَلِ، وَه وَ 

بَع  ركََعَاتٍ، وَالْمَغْرِبَ ثَلََثةٌَ، وَعَلَى هَذَا  ت  ؤْمِن وا بَِنَّ هَذِهِ الصَّلََةَ الْمَفْر وضَةَ هِيَ خََْسٌ، وَأَنَّ الظُّهْرَ هِيَ أرَْ 
كَِ ن    :وَالْوَجْه  الثَّانّ  .رأَوَْا سَائرَِ الْفَرَائِضِ  ، وَالز يََِدَة  تَ  قْ راَر  بِاَ جَاءَ مِنْ عِنْدِ اللََِّّ أنَْ قاَل وا: أَصْل  الِْْيماَنِ الِْْ

قْ رَارِ  يماَنِ الَِزْدِيََد  مِنَ اليَْقِيِ  :الِث  وَالْوَجْه  الثَّ  .مِنْ ذَلِكَ الِْْ أنَْ قاَل وا   :وَالْوَجْه  الرَّابِع   .أَنْ قاَل وا الز يََِدَة  فِ الِْْ
الْْقَْ وَالِ لََْ أَجِدْ لَْاَ  قاً فِ تَ فْسِيِر   إِنَّ الِْْيماَنَ لََ يَ زْدَاد  أبََدًا، وَلَكِنِ النَّاس  يَ زْدَاد ونَ مِنْه . وكَ لُّ هَذِهِ  م صَدِ 

 الْف قَهَاءِ وَلََ فِ كَلََمِ الْعَرَبِ 
As for those who state that faith is speech without action, they have four ways of 

explaining these verses. The first way is that they said that the essence is faith is to affirm 

the obligations generally, such as the prayer and zakāh etc. The increase above this 

general belief, is to believe that the obligatory prayers are five, that Ẓuhr is four rak‘ahs 

and Maghrib three, and likewise with all the obligations. 

The second way is that they said that the essence is faith is to affirm what comes from 

Allah, and the increase further establishes that affirmation. 

The third way is that they said the increase in faith is an increase in certainty. 

The fourth way is that they said that faith never increases, but people increase. 

I have not found for any of these positions stated what supports it from the statements of 

the scholars or the Arabic language. 

 

اجْلِسْ بنَِا ن  ؤْمِن  سَاعَةً، فَ ي  تَ وَهَّم  عَلَى مِثْلِهِ أَنْ يَك ونَ لََْ يَ عْرِفِ   :حِيَ قاَلَ  فاَلت َّفْسِير  مَا ذكََرْنََّه  عَنْ م عَاذٍ 
لَغَ ر ك وعِهَا وَس ج ودِهَا إِلََّ بَ عْدَ رَس ولِ اللََِّّ   عَلَى كَثِيٍر مِنْ   صلى الله عليه وسلم، وَقَدْ فَضَّلَه  النَّبُِّ  صلى الله عليه وسلمالصَّلَوَاتِ الْْمَْسَ، وَمَب ْ

 .هَذَا لََ يَ تَأَوَّل ه  أَحَدٌ يَ عْرِف  م عَاذًا .!؟«يَ تَ قَدَّم  الْع لَمَاء  بِرتِْوهِِ » :قاَلَ  أَصْحَابهِِ فِ الْعِلْمِ بِِلَْْلََلِ وَالْْرَاَمِ ثُ َّ 
Therefore, the understanding of the statement of Mu‘ādh is as we have mentioned, when 

he said, “Sit with us, let us increase in faith for a time.” Otherwise, it will be thought that 

someone like him was unaware of the five prayers, and how to bow and prostrate except 

after the time of Allah’s Messenger (صلى الله عليه وسلم). This, despite the fact that the Prophet (صلى الله عليه وسلم) 
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mentioned his superiority over many other Companions in knowledge of the lawful and 

unlawful, and said about him, “He will be ahead of the scholars.” No one who knows of 

him would assert this about Mu‘ādh. 

ثُ َّ    لْفِ دِرْهَمٍ لهَ  عَلَيْهِ،وَأمََّا فِ اللُّغَةِ فإَِنََّّ لََْ نََْدِ الْمَعْنًَ فِيهِ يََْتَمِل  تََْوِيلَه مْ، وَذَلِكَ كَرَج لٍ أقََ رَّ لهَ  رجلٌ بَِ 
مِائةٌَ مِن ْهَا فِ جِهَةِ كَذَا، وَمِائَ تَانِ فِ جِهَةِ كَذَا، حَتََّّ اسْتَ وْعَبَ الْْلَْفَ، مَا كَانَ هَذَا ي سَمَّى   :بَ ي َّنَ هَا فَ قَالَ 

قْ رَارَ مَرَّ  زيََِدَةً، اَ ي قال لهَ  تَ لْخِيصٌ وَتَ فْصِيلٌ، وكََذَلِكَ لَوْ لََْ ي  لَخِ صْهَا، وَلَكِنَّه  رَدَّدَ ذَلِكَ الِْْ اتٍ، مَا قِيلَ  وَإِنََّّ
اَ ه وَ تَكْريِرٌ وَإِعَادَةٌ  ئًالهَ  زيََِدَةٌ أيَْضًا، إِنََّّ  .، لِْنََّه  لََْ ي  غَيرِ ِ الْمَعْنًَ الَْْوَّلَ وَلََْ يزَدِْ فِيهِ شَي ْ

As for the Arabic language, we did not find that which supports their interpretation. This 

would be a similar to a man who affirms to another that he owes him a thousand dirhams. 

He then explains this by saying that a hundred is here, two hundred is there, until he 

reaches a thousand. This would not be called an increase, but a summary or explanation. 

Even if he did not explain, but repeated the same claim many times, this would not be 

called an increase, but repetition and confirmation, because he did not change the initial 

claim or add anything to it. 

  

يماَن  ه وَ الز يََِدَة ، فإَِنَّه  مَذْهَبٌ غَيْر  مَوْج ودٍ؛يَ زْدَاد  مِنَ الِْْيماَنِ، وَلََ   :فأَمََّا الَّذِينَ قاَل وا لَِْنَّ رَج لًَ    يَك ون  الِْْ
إنَِّه  ازْدَادَ مِائةًَ بَ عْدَهَا، مَا كَانَ لهَ  مَعْنًً يَ فْهَم ه  النَّاس  إِلََّ أنَْ   :ثُ َّ قِيلَ   ه وَ ألَْفٌ، :لَوْ وَصَفَ مَالهَ  فقَِيلَ 

يماَن  مِثْ ل هَا، لََ يَ زْدَاد   ئًا،   يَك ونَ الْمِائةَ  هِيَ الزَّائِدَة  عَلَى الْْلَْفِ، وكََذَلِكَ سَائرِ  الَْْشْيَاءِ، فاَلِْْ النَّاس  مِنْه  شَي ْ
 .لِكَ الشَّيْء  ه وَ الزَّائِد  فِ الِْْيماَنِ إِلََّ كَانَ ذَ 

As for those who claim that a person increases in it but it is not an increase in faith, then 

this position does not exist. If a person was told that he is owed a thousand, and then that 

there is an additional hundred, he would not understand from this anything else except 

that he has a hundred above the initial thousand. This is how everything works, and faith 

like it. People cannot increase in faith except that the increase is in faith itself. 

 

يماَنِ، فإَِ  يماَن  عِنْدَه مْ  وَأمََّا الَّذِينَ جَعَل وا الز يََِدَةَ ازْدِيََدَ اليَْقِيِ فَلََ مَعْنًً لَْ مْ؛ لَِْنَّ اليَْقِيَ مِنَ الِْْ ذَا كَانَ الِْْ
قْ رَار ، ثُ َّ اسْتَكْمَلَه  هَؤ لََءِ الْم قِرُّونَ بِِِقْ راَرهِِمْ، أفََ لَيْسَ قَدْ أَحَاط وه  بِِليَْقِ  ك لُّه  بِر مَّتِهِ  اَ ه وَ الِْْ يِ مِنْ قَ وْلِْمِْ!!  إِنََّّ
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أرأيتم رجلًَ نظر إلَ النهار بِِلضُّحَى حَتََّّ أَحَاطَ عَلَيْهِ   !فَكَيْفَ يَ زْدَاد  مِنْ شَيْءٍ قَدِ اسْت  قْصِيَ وأ حيط به؟
نُّ؟! هَذَا يَسْتَحِيل   ك لُّه  بِضَوْئهِِ هَلْ كَانَ يَسْتَطِيع  أنَْ يَ زْدَادَ يقَِينًا بِنََّه  نََّاَرٌ وَلوَِ اجْتَمَعَ عَلَيْهِ الِْْنْس  وَالِْْ 

 .وَيََْر ج  مَُّا يَ عْرفِ ه  النَّاس  
As for those who claimed that the increase is in certainty, then they too make no sense. 

Certainty is part of faith. If faith in their claim is all about affirmation, then they claim it is 

completed by a further affirmation, did they not already have certainty? How can you 

increase in something already complete? If a man looks out in the morning and then 

remains there until he is surrounded by daylight, does anyone need to increase his 

certainty that it is now day time, even if it is all the humans and jinn? This is impossible 

and goes against what people know. 
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لْقاوْلا دُونا الْعامالا  بُ تاسْماياةا الْإايماانا بَا  بَا
Chapter: The Name of Faith in Words without Speech 

 

، وَشَهِدَ شَهَادَةَ الَْْقِ  بلِِسَانهِِ، فَذَلِكَ   :قاَلَ أبَ و ع بَ يْدٍ  قاَلَتْ هَذِهِ الْفِرْقةَ : إِذَا أقََ رَّ بِاَ جَاءَ مِنْ عِنْدِ اللََِّّ
يماَن  ك لُّه ؛ لَِْنَّ اللَََّّ   ئًا،سَََّاه مْ م ؤْمِنِيَ. وَليَْسَ مَا ذَهَب وا إلِيَْهِ عِنْدَنََّ قَ وْلًَ، وَلََ   الِْْ  :وَذَلِكَ مِنْ وَجْهَيِْ   نَ رَاه  شَي ْ

يماَنَ  اَ مَا أَعْلَمْت كَ فِ الث ُّل ثِ الَْْوَّلِ؛ أَنَّ الِْْ ئًا إِلََّ   أَحَد هُ  سْلََمِ لََْ يَك نْ يَ وْمَئِذٍ شَي ْ لْمَفْر وضَ فِ صَدْرِ الِْْ
فَ قَطْ  الْْ خْرَى .إِقْ رَارٌ  الْْ جَّة   ابتِْدَائهَِا   :وَأمََّا  مَعَ  أَسَْاَءَهَا  بِِاَ  النَّاس   يَسْتَحِقُّ  الْْ م ورَ ك لَّهَا  وَجَدْنََّ  فإَِنََّّ 

لَه مْ فِيهَا اسْمٌ وَاحِدٌ، مِنْ ذَلِكَ أنََّكَ تَِِ  د  الْقَوْمَ  وَالدُّخ ولِ فِيهَا، ثُ َّ يَ فْضل فِيهَا بَ عْض ه مْ بَ عْضًا، وَقَدْ شََِ
ةِ وَرَاكِعٍ وَسَاجِدٍ، وَقاَئمٍِ وَجَالِسٍ، فَك لُّه مْ يَ لْزَم ه  اسْم  الْم صَلِ ي، فَ ي  قَال  لَْ مْ  تَ فْتِحٍ للِصَّلََ ص ف وفاً بَيَْ م سْ 

كَانَ بَ عْض ه مْ  م صَلُّونَ، وَه مْ مَعَ هَذَا فِيهَا م تَ فَاضِل ونَ. وكََذَلِكَ صِنَاعَات  النَّاسِ، لَوْ أَنَّ قَ وْمًا ابْ تَ ن وا حَائِطاً وَ 
يعًا ب  نَاةٌ، وَه مْ م تَ بَاينِ ونَ فِ فِ تََْ   بنَِائهِِمْ. سِيسِهِ، وَآخَر  قَدْ نَصَّفَه ، وَثََلِثٌ قاَرَبَ الْفَراَغَ مِنْه ، قيِلَ لَْ مْ جََِ

كَانهَ ، وَجَاوَزَه  الْْخَر   أَحَد ه مْ، فَ لَمَّا تَ عَتَّبَ البَْابَ أقَاَمَ مَ  وكََذَلِكَ لَوْ أَنَّ قَ وْمًا أ مروا بِد خ ولِ دَارٍ، فَدَخَلَهَا
يعًا دَاخِل ونَ، وَبَ عْض ه مْ فِيهَا أَكْثَ ر  مَدْخَلًَ مِنْ   بَ عْضٍ. بِِ ط وَاتٍ، وَمَضَى الثَّالِث  إِلََ وَسَطِهَا، قِيلَ لَْ مْ جََِ

 فَ هَذَا الْكَلََم  الْمَعْق ول  عِنْدَ الْعَرَبِ السَّائرِ  فِيهِمْ 
This group claims that if someone affirms all that has come from Allah, and utter the 

testimony of faith with their tongue, then that is all of faith, for Allah named these people 

believers. In our view, this claim of theirs is not a position and we consider it to be 

nothing. This is for two reasons: 

The first: What I mentioned to you in the first third of this book, that faith at the beginning 

of Islam was nothing other than the testimony. 

The second: All issues attach their titles when people begin them or enter into them. Then, 

they are of varying levels therein, despite them all having the same title. For example, you 

see people in varying states of prayer, with one starting the prayer, another bowing and 

another prostrating, one standing and another sitting; all are considered to be praying, 

despite their varying positions. Likewise, in people’s jobs. If people were building a wall, 
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some had just begun its foundation, others were half way and others close to finishing; 

all would be called builders despite their varying stages. Similarly, if a group were asked 

to enter a house, and the first one entered and stood on the threshold, the second entered 

by a few steps and the third went into the middle of the house; all would be considered 

to be inside, despite some being further in than others. This is what the Arabs understand 

and how they use the speech. 

ينِ، اَ ه وَ د خ ولٌ فِ الدِ  يماَنِ، إِنََّّ ﴿إِذا جاءَ نَصْر  اِلله وَالْفَتْح ، وَرأَيَْتَ    قاَلَ اللََّّ :  فَكَذَلِكَ الْمَذْهَب  فِ الِْْ
﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا ادْخ ل وا    وَقاَلَ:  .]النصر[الن اسَ يَدْخ ل ونَ فِ دِينِ اِلله أفَْواجاً، فَسَبِ حْ بَِِمْدِ ربَِ كَ﴾  

لْمِ كَافَّةً﴾   السِ  الْسلَم،[٢٠٨]البقرة:  فِ  فالسلم  حَاطةَ     وقوله:  .  الِْْ الْعَرَبِ  عِنْدَ  مَعْنَاهَا  ﴿كَافَّةً﴾ 
سْلََم  عَلَى خَسٍ«  قاَلَ رَس ول  اللََِّّ صلى الله عليه وسلم:بِِلشَّيْءِ. . فَصَارَتِ الْمس  ك لُّهَا هِيَ الْمِلَّة  التِ سَ اها  »ب نِ الِْْ

ى اجْتِمَاعِ الله سلماً مَفْر وضًا. فَ وَجَدْنََّ أَعْمَالَ الْبِِ ، وَصِنَاعَاتِ الْْيَْدِي، وَد خ ولِ الْمَسَاكِنِ ك لَّهَا تَشْهَد  عَلَ 
التَّشْبِ  هَذَا فِ  فِيهَا،  الدَّرَجَاتِ  وَتَ فَاض لِ  احْتَجَجْ الَِسْمِ،  مَا  مَعَ  وَالنَّظَرِ،  وَالسُّنَّةِ. يهِ  الْكِتَابِ  مِنَ  بهِِ  نَا 

اَ ه وَ عَمَلٌ مِنْ أَعْ  مَالٍ تَ عَبَّدَ اللََّّ   فَ هَكَذَا الْيمان  ه وَ دَرَجَاتٌ وَمَنَازلٌِ، وَإِنْ كَانَ سَََّى أهَْلَه  اسَْاً وَاحِدًا، وَإِنََّّ
أَصْلَه  فِ  جَوَارحِِهِمْ، وَجَعَلَ  عَلَى  وَفَ رَضَه   عِبَادَه ،  عَلَيْهِ، ثُ َّ  بهِِ  شَاهِدًا  الْمَنْطِقَ  جَعَلَ  الْقَلْبِ، ثُ َّ  مَعْرفِةَِ   

اَ أَعْطَى اللََّّ  ك لَّ جَارحَِةٍ عَمَلًَ لََْ ي  عْطِهِ الْْ خْرَى، قةًَ لهَ ، وَإِنََّّ وَعَمَل     الَِعْتِقَاد ،  فَ عَمَل  الْقَلْبِ:  الَْْعْمَالَ م صَدِ 
،  اللِ سَانِ:  ،  ل  اليَْدِ:وَعَمَ   الْقَوْل  يماَن  عَلَى    وَعَمَل  الر جِْلِ:   الت َّنَاو ل  المشي، وكلها يَمعها اسم الْعَمَلِ. فاَلِْْ

اَ ه وَ ك لُّه  مَبْنٌِِّ عَلَى الْعَمَلِ، مِنْ أوََّلهِِ إِلََ آخِرهِِ، إِلََّ أنََّه  يَ تَ فَاضَل    فِ الدَّرَجَاتِ عَلَى مَا  هَذَا الت َّنَاو لِ إِنََّّ
 وَصَفْنَا

Likewise, when it comes to faith, it is to enter into the religion. Allah says, “When Allah’s 

help comes and the victory. When you see people embracing Allah’s faith in crowds. 

Celebrate the praise of your Lord.” He also says, “You who believe, enter wholeheartedly 

into submission.” Submission being Islam, and wholeheartedly being to encompass 

something. Allah’s Messenger (صلى الله عليه وسلم) said, “Islam is built upon five”, so the five are all part of 

the religion that Allah called mandatory submission. 

Therefore, we have seen how good deeds, physical labour and entering homes all share 

names, despite varying levels within them. This is through giving examples, in addition 

to what we have used of the Qur’an and Sunnah. Thus, faith too is levels, even if all its 
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people are called by the same name. It is actions that Allah has legislated upon His slaves 

and made obligatory upon their limbs. Its essence is in the knowledge of the heart, then 

words attest to it and actions affirm it. Allah has given to each an action that the other 

does not have. The action of the heart is belief, the action of the tongue is speech, the 

action of the hand to take and the action of the foot to walk; all are called actions. By this 

understanding, faith is all action from its beginning to its end, except that it has levels as 

we have explained. 

 

دْ أقََ رَّ أنََّه  عَمَلٌ  وَزَعَمَ مَنْ خَالفََنَا أَنَّ الْقَوْلَ د ونَ الْعَمَلِ، فَ هَذَا عِنْدَنََّ م تَ نَاقِضٌ، لِْنََّه  إِذَا جَعَلَه  قَ وْلًَ فَ قَ 
عَالِ الْْوََارحِِ عَمَلًَ.ً  وَتَصْدِيق ه  فِ  وَه وَ لََ يَدْريِ بِاَ أعَْلَمْت كَ مِنَ الْعِلَّةِ الْمَوْه ومَةِ عِنْدَ الْعَرَبِ فِ تَسْمِيَةِ أفَ ْ 

 ِ  تََْوِيلِ الْكِتَابِ فِ عَمَلِ الْقَلْبِ وَاللِ سَان

Those who disagree with us claim that speech is other than action. This, to us is a 

contradiction, because by making it speech, he has agreed that it is an action. This is 

because he is thinks there is a fault in this as the Arabs call actions of the limbs, actions. 

However, the Qur’an affirms that the heart and tongue also perform actions. 

 

يمانِ﴾    قَ وْل  اللََِّّ فِ الْقَلْبِ: ﴿إِنْ تَ ت وبِ إِلََ اِلله    وَقاَلَ:  .[١٠٦]النحل:  ﴿إِلَ  مَنْ أ كْرهَِ وَقَ لْب ه  م طْمَئِنٌّ بِِلِْْ
وقال  .  [٣٥]الْج:  ﴿الَّذِينَ إِذا ذ كِرَ الله  وَجِلَتْ ق  ل وبِ  مْ﴾    وَقاَلَ:  .[٤]التحري:  فَ قَدْ صَغَتْ ق  ل وب ك ما﴾  

. وإذا كان القلب  "إن فِ الْسد لمضغة إذا صلحت صلح سائر الْسد، وهي القلب" رسول الله صلى الله عليه وسلم:
مطمئنا مرة، ويَصغَى أخرى، ويوجل ثَلثة، ثُ يكون منه الصلَح والفساد، فأي عمل أكثر من هذا؟  

﴾    ثُ بي ما ذكرنَّ قوله: ب  نَا الله  بِا نَ ق ول  .فَ هَذَا مَا فِ عَمَلِ  [٨]المجادلة:  ﴿وَيَ ق ول ونَ فِ أنَْ ف سِهِمْ لَوْلَ ي  عَذِ 
 . ِ  الْقَلْب

Allah says about the actions of the heart, “... although their hearts remain firm in faith.” 

He says, “If both of you [wives] repent to Allah - for your hearts have deviated.” He also 

says, “whose hearts fill with awe whenever Allah is mentioned.” Allah’s Messenger ( ( صلى الله عليه وسلم  

said, “In the body, there is a morsel of flesh, if it is upright then the body is upright, it is 

the heart.” Therefore, if the heart is sometimes content, and sometimes not, and 
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sometimes fearful and then upright or corrupt, then what more actions are needed? This 

is further explained in the verse, “... and say inwardly, ‘Why does Allah not punish us for 

what we say?’” These are all actions of the heart. 

 

﴿يَسْتَخْف ونَ مِنَ الن اسِ وَلَ يَسْتَخْف ونَ مِنَ اِلله وَه وَ مَعَه مْ إِذْ ي  بَ يِ ت ونَ ما لَ   فَ قَوْل ه :  وَأمََّا عَمَل  اللِ سَانِ،
يطاً﴾     ثُ َّ قاَلَ: ، فَذكََرَ الْقَوْلَ ثُ سَاه عملًَ.  [١٠٨]النساء:  يَ رْضى مِنَ الْقَوْلِ وكَانَ الله  بِا يَ عْمَل ونَ مُِ 

]يونس: ﴾  ﴿و إِن كَذَّب وكَ فَ ق لْ لَ عَمَلِي وَلَك مْ عَمَل ك مْ أنَْ ت مْ برَيِئ ونَ مُ ا أعَْمَل  وَأَنََّ برَيِءٌ مُ ا تَ عْمَل ونَ 
، وَرَدُّه مْ عَلَيْهِ ق َ [٤١ ه مْ إِلََ اللََِّّ وْلهَ  بِِلتَّكْذِيبِ وَقَدْ  . هَلْ كَانَ عَمَل  رَس ولِ اللََِّّ صلى الله عليه وسلم مَعَه مْ إِلََّ د عَاؤ ه  إِيََّ

عَمَلًَ؟  هَاه نَا  ثََلِثٍ:   أَسَْاَهَا  مَوْضِعٍ  فِ  لَمِنَ    وَقاَلَ  أإَنَِّكَ  يَ ق ول   قَريِنٌ  لَ  إِنّ ِ كانَ  مِن ْه مْ  قائلٌِ  ﴿قالَ 
قِيَ﴾ إِلََ ﴿لِمِثْلِ هذا فَ لْيَ عْمَلِ الْعامِل ونَ﴾  . فَ هَلْ يَك ون  التَّصْدِيق  إِلََّ  [٦١  -  ٥١]الصافات:  الْم صَدِ 

، فأََكْثَ رَ مَا  [١٣]سبأ:  ﴿اِعْمَل وا آلَ داو دَ ش كْراً﴾  ! ثُ قال:بِِلْقَوْلِ وَقَدْ جَعَلَ صَاحِبَ هَا هاهنا عاملَ؟
راً. فَك لُّ هَذَا  يَ عْرِف  النَّاس  مِنَ الشُّكْرِ أنََّه  الْْمَْد  وَالث َّنَاء  بِِللِ سَانِ، وَإِنْ كَانَتِ الْم كَافأَةَ  قَدْ ت دْعَى ش كْ 

اَ   نَّ هَذَا  ه وَ عَلَى ظاَهِرِ الْق رْآنِ، وَمَا وَجَدْنََّ أَهْلَ الْعِلْمِ يَ تَأَوَّل ونهَ ، وَاللََّّ  أَعْلَم  بِاَ أرََادَ، إِلََّ أَ الَّذِي تََوََّلنَْا إِنََّّ
 ِ  ه وَ الْم سْتَفِيض  فِ كَلََمِ الْعَرَبِ غَيْرَ الْمَدْف وع

As for the actions of the tongue, Allah says, “They try to hide themselves from people, but 

they cannot hide from Allah. He is with them when they plot at night, saying things that 

do not please Him: He is fully aware of everything they do.” He mentioned their words 

and then described them as being actions. He also says, “If they do not believe you, 

[Prophet], say, ‘I act for myself, and you for yourselves. You are not responsible for my 

actions nor am I responsible for yours.’” Were the actions of Allah’s Messenger (صلى الله عليه وسلم) 

anything other than calling them to Allah and their response by calling him a liar? Both 

here are referred to as actions. Allah says in a third place, “One will say, ‘I had a close 

companion on earth. Who used to ask me, “Do you really believe that... Everyone should 

strive to attain this.” Is affirmation here anything other than verbal, but here again it is 

called action. Allah also says, “Work thankfully, family of Dawud.” Most people consider 

gratitude to be praise and good words, although gifting can also be called gratitude. All of 

this that we mentioned is based on the apparent meanings of the Qur’an and how the 
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scholars interpreted, and Allah knows best what He intends. However, this is what is well 

known in the speech of the Arabs without doubt. 

 

الْكَلََمَ عَمَلًَ، اليَْ وْمَ عَمَلًَ كَثِيراً، إِذَا نَطَقَ بَِِقٍ  وَأقَاَمَ    مِنْ ذَلِكَ أَنْ ي  قَالَ:  فَ تَسْمِيَ ت  ه م   لقََدْ عَمِلَ ف لََنٌ 
عَلَ بهِِ الْفاعيل،  الشَّهَادَةَ، وَنََْوَ هَذَا. وكََذَلِكَ إِنْ أَسََْعَ رَج لٌ صَاحِبَه  مَكْر وهًا، قِيلَ قَدْ عَمِلَ بهِِ الْفَاقِرةََ، وَف َ 

"من عد كلَمَه من    وَمِنْه  الْديث المأثور: مَلًَ، وَه وَ لََْ يزَدِْه  عَلَى الْمَنْطِقِ.ونَوه من القول، فَسَمُّوه  عَ 
.فوجدنَّ تَويل القرآن، وآثَر النبِ صلى الله عليه وسلم وما مضت عليه العلماء، وصحة  عمله، قل كلَم ه إلَ فيما ينفعه"

الْجج  النظر، كلها   هذه  بعد  يتبع  شيء  فأي  الْخر،  القول  فيبقى  الْيمان،  السنة فِ  أهل  تصدق 
 !الْربع؟

If speech is called action, it is like saying, ‘Someone has performed many actions today,’ if 

he spoke the truth or gave a witness testimony. Likewise, if someone hears another 

speaking evil, he says that he did bad and unworthy things etc, all this is referred to as 

actions, even though he only spoke. From this, is the narration, “Whoever considers his 

words to be actions, will speak less unless it is beneficial.” Thus, we have found the 

interpretation of the Qur’an, prophetic narrations, the position of the scholars and correct 

logic all attest to the position of Ahlus-Sunnah in faith. The other position therefore 

remains, as what can they further say after these four? 

 

  وقد يلزم أهل هذا الرأي مُن يدعي أن المتكلم بِلْيمان مستكمل له، من التبعة ما هو أشد مُا ذكرنَّ، 
﴿إِلَ  إبِلِْيسَ اسْتَكْبََ وكَانَ مِنَ الْكافِريِنَ﴾  وذلك فيما قص علينا من نبأ إبليس فِ السجود لْدم فإنه قال:

﴿خَلَقْتَنِِ مِنْ نَّرٍ    أَلََ تَسْمَع :  جاحدٍ لهَ ،فَجَعَلَه  اللََّّ  بِِلَِسْتِكْبَارِ كَافِرًا، وَه وَ م قِرٌّ بهِِ غَيْر   [  ٧٤]ص:  
فَ هَذَا الْْنَ م قِرٌّ بِنََّ    [٣٩]الْجر:  ﴿رَبِ  بِا أغَْوَيْ تَنِِ؟﴾   وَقَ وْل ه :  ، [١٢]الْعراف:  وَخَلَقْتَه  مِنْ طِيٍ﴾ 

 ﴾﴿أغَْوَيْ تَنِِ  وَأثَْ بَتَ الْقَدَرَ أيَْضًا فِ قَ وْلهِِ: اللَََّّ ربَُّه ،

Those who claim this position that the one who speaks with faith is complete in it, must 

then follow through with what is more severe. It is what is mentioned in the story of Iblis 

when he was commanded to prostrate before Adam. Allah says, “...except Iblis who was 

arrogant and from the disbelievers.” Allah made his arroagnce a cause of his disbelief, 
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even though he attested and did not deny as is mentioned, “You created me from fire and 

him from clay”, and, “...for allowing me to stray...” Therefore, he affirmed that Allah was 

his Lord, and affirmed pre-decree in his words, “...for allowing me to stray...” 

 

أنه كان كافرا قبل ذلك! ولَ وَجْهَ لِْذََا    [٣٤]البقرة:  وَقَدْ تََوََّلَ بَ عْض ه مْ قَ وْلهَ : ﴿وكَانَ مِنَ الْكافِريِنَ﴾  
الْمَلََئِكَةِ  وَلََ كَانَ عَاصِيًا إِذًا لََْ    عِنْدِي؛ لِْنََّه  لَوْ كَانَ كَافِراً قَ بْلَ أنَْ ي  ؤْمَرَ بِِلسُّج ودِ لَمَا كَانَ فِ عِدَادِ 

يماَنِ بَ عْدَ الْك فْرِ  يَك نْ مَُّنْ أ مِرَ بِِلسُّج ودِ. وَيَ ن ْبَغِي فِ هَذَا الْقَوْلِ أَنْ يَك ونَ إبِلِْيس  قَدْ عَادَ إِلََ     لقَِوْلهِِ: الِْْ
فَ هَلْ    [١٢]الْعراف:  ﴿خَلَقْتَنِِ مِنْ نَّرٍ وَخَلَقْتَه  مِنْ طِيٍ﴾    وَقَ وْلهِِ:   ،[٣٩]الْجر:  ﴿رَبِ  بِا أَغْوَيْ تَنِِ﴾  

بلِْيسَ اليَْ وْمَ  يماَنَ لِِْ  !؟يََ وز  لِمَنْ يَ عْرِف  اللَََّّ وكَِتَابهَ  وَمَا جَاءَ مِنْ عِنْدِهِ أَنْ ي  ثبِْتَ الِْْ

Some have interpreted the verse, “... and he was from the disbelievers”, to mean that he 

was a disbeliever prior to this. This is not correct in my view, for were he already a 

disbeliever before being commanded to prostrate, then he would not have been in the 

company of the angels nor disobedient, and he would not have been commanded to 

prostrate. This position also necessitates that Iblis believed after his disbelief for he said, 

“...for allowing me to stray...”, and, “You created me from fire and him from clay”. Is it 

possible for the one who knows Allah’s Book and what He revealed to affirm faith for Iblis 

today? 

 

 

 

ْ ياكُنْ عامال لْقالْبا واإانْ لَا بُ مانْ جاعالا الْإايماانا الْماعْرافاةا بَا  ٌ  بَا

Chapter: Those who Claim that Faith is Affirmation of the Heart without Actions 

 

نََّ  قاَلَ أبَ و ع بَ يْدٍ: الْعَمَلَ مِنَ الِْْيماَنِ، عَلَى أَنََّّ مْ وَإِنْ كَان وا   ]فِ أَنَّ[ قَدْ ذكََرْنََّ مَا كَانَ مِنْ م فَارَقةَِ الْقَوْمِ إِيََّ
 شَذَّتْ عَنِ الطَّائفَِتَيِْ لنََا م فَارقِِيَ، فإَِنََّّ مْ ذَهَب وا إِلََ مَذْهَبٍ قَدْ يَ قَع  الْغَلَط  فِ مِثْلِهِ. ثُ َّ حَدَّثَتْ فِرْقةٌَ ثََلثِةٌَ 

يعًا ليَْسَتْ مِنْ أهَْلِ الْعِلْمِ  ينِ،  جََِ يماَن  مَعْرفِةٌَ بِِلْق ل وبِ بِِللََِّّ وَحْدَه  وَإِنْ لََْ يَك نْ ه نَاكَ قولٌ    فَ قَال وا:   وَلََ الدِ  الِْْ
مِنْ   عِنْدَنََّ  وَهَذَا م نْسَلِخٌ  بِِلرَّدِ  وَلََ عملٌ!  اللََِّّ وَرَس ولهِِ صلى الله عليه وسلم  لِكَلََمِ  لِم عَارَضَتِهِ  الْْنََفِيَّةِ؛  الْمِلَلِ  أَهْلِ  قَ وْلِ 
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قَ وْلهَ :   وَالتَّكْذِيبِ، تَسْمَع   الْية    أَلََ  وَإِسَْاعِيلَ﴾  إبِْراهِيمَ  إِلَ  أ نْزلَِ  وَما  إلِيَْنا  أ نْزلَِ  وَما  بِِلِله  آمَن ا  ﴿ق ول وا 
فَ رْضًا،  [١٣٦]البقرة:   مَعْرفَِ تَه   جَعَلَ  حَتْمًا، كَمَا  فَ رْضًا  الْقَوْلَ  :  فَجَعَلَ  يَ ق ول  بَِنْ  يَ رْضَ  اعْرفِ ونّ    وَلََْ 
 .ٌ  بقِ ل وبِكِم

We have already mentioned how others have differed with us about actions being part of 

faith, in addition to this difference, they have a position that can lead to error. There then 

came a third group that brought a view that is strange to both the previous ones, as these 

people are not scholars or known for their religiosity. They claimed that faith is to know 

Allah in the heart alone, even if it is unaccompanied by speech or action. This is alien to 

the position of the people of uprightness, as it opposes the speech of Allah and His 

Messenger (صلى الله عليه وسلم) and rejects it. Have you not come across the verse, “Say, ‘We believe in 

Allah, and what He revealed to us and what He revealed to Ibrahim and Isma’il...” He made 

the statement mandatory just as He made knowledge mandatory. He did not accept other 

than this by saying, ‘Know Me in your hearts.’ 

 

قْ راَرِ الِْْيماَنَ بِِلْك ت بِ وَالرُّس لِ كَإِيََابِ الِْْيماَنِ، وَلََْ يََْعَلْ لَِْحَدٍ إِيماَنًَّ إِلََّ بتَِصْدِيقِ النَّبِِ     ثُ َّ أوَْجَبَ مَعَ الِْْ
﴿فَلَ    وَقاَلَ:  ،[١٣٦]النساء:  ﴿يَ أيَ ُّهَا الَّذِينَ آمَن وا آمِن وا بِِلِله وَرَس ولهِِ﴾    صلى الله عليه وسلم فِ ك لِ  مَا جَاءَ بهِِ فَ قَالَ:

نَ ه مْ﴾   كِ م وكَ فِيما شَجَرَ بَ ي ْ ﴿الَّذِينَ آتَ يْناه م  الْكِتابَ    وَقاَلَ:   . [٦٥]النساء:  وَربَِ كَ لَ ي  ؤْمِن ونَ حَتَّ  يََ 
أبَنْاءَه مْ﴾   يَ عْرفِ ونَ  تَ ركَ وا    [١٤٦]البقرة:  يَ عْرفِ ونهَ  كَما  إِذْ  بهِِ  مَعْرفَِ تَ ه مْ  اللََّّ   يََْعَلِ  فَ لَمْ  النَّبَِّ صلى الله عليه وسلم،  يَ عْنِِ 
يماَنِ فَ قَالَ:الشَّهَادَةَ لهَ  بلسنتهم إيمانًَّ. ثُ َّ   »أَنْ ت  ؤْمِنَ بِِللََِّّ وَمَلََئِكَتِهِ وكَ ت بِهِ   س ئِلَ رَس ول  اللََِّّ صلى الله عليه وسلم عَنِ الِْْ

 .فِ أَشْيَاءَ كَثِيرةٍَ مِنْ هَذَا لََ تح ْصَى وَر س لِهِ«

After this affirmation, Allah obligated belief in the books and messengers just as He 

obligated faith. None were considered to be believers unless they accepted the Prophet 

 with all that he brought, as He says, “O you who believer, believe in Allah and His (صلى الله عليه وسلم)

Messenger...” He also says, “No, by your Lord, they do not believe until they make you a 

judge in their disputes...” He also says, “Those to whom We gave the scripture, they know 

him as they know their sons”, meaning the Prophet ( (.صلى الله عليه وسلم  Their knowing him was not faith 

when they refused to testify with their tongues. The Prophet (صلى الله عليه وسلم) was asked about faith 
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and replied, “To believe in Allah, His angels, His books, His messengers...” as well as many 

other additional points. 

 

يَ ق ول  هَؤ لََءِ مَا ع رِفَ  وَزَعَمَتْ هَذِهِ الْفِرْقةَ  أنََّ اللَََّّ رَضِيَ عَن ْه مْ بِِلْمَعْرفِةَِ! وَلَوْ كَانَ أمَْر  اللََِّّ وَدِين ه  عَلَى مَا 
سْلََم  مِنَ الْْاَهِلِيَّةِ، وَلََ ف  ر قَِتِ الْمِلَل  بَ عْض هَا مِنْ بَ عْضٍ، إِذْ كَانَ يَ رْضَى مِن ْه مْ بِِلدَّعْوَى عَلَى ق  ل وبِِِمْ،   الِْْ

قْ راَرِ بِاَ جَاءَتْ بهِِ الن ُّب  وَّة ، وَالْبَاَءَة  مَُّا سِوَاهَا، وَخَلْعِ الْْنَْدَادِ وْالْْلَِْ  ةِ بِِلْْلَْسِنَةِ بَ عْدَ الْق ل وبِ،  غَيْرَ إِظْهَارِ الِْْ
اثْ نَيِْ كَمَا يَ ق ول  الْمَج وس  وَالزَّنََّدِقةَ ، أوَْ    وَلَوْ كَانَ هَذَا يَك ون  م ؤْمِنًا ثُ َّ شَهِدَ  رَج لٌ بلِِسَانهِِ أَنَّ اللَََّّ ثََنّ 

رفِةَِ بِِللََِّّ لَكَانَ  ثََلِث  ثَلََثةٍَ كَقَوْلِ النَّصَارَى، وَصَلَّى للِصَّلِيبِ، وَعَبَدَ النِ يراَنَ بَ عْدَ أَنْ يَك ونَ قَ لْب ه  عَلَى الْمَعْ 
يماَنَ كَإِيماَنِ الْمَلََئِكَةِ وَالنَّبِيِ يَ!  يَ لْزَم   فَ هَلْ يَ لْفِظ  بِِذََا أَحَدٌ   قاَئِلَ هَذِهِ الْمَقَالةَِ أنَْ يََْعَلَه  م ؤْمِنًا م سْتَكْمِلًَ الِْْ

إِ  ل غَه   يَ ب ْ لَنْ  عِنْدَنََّ كفرٌ  وَهَذَا  رَس ولٍ؟  أوَْ  بِكِتَابٍ  لهَ   م ؤْمِنٌ  أوَْ  اللَََّّ  الْك فَّارِ  يَ عْرِف   مِنَ  فَمَنْ د ونهَ   بلِْيس  
ٌ  قَط  ٌ! 

This group claims that Allah pleased with them by virtue of their knowledge. If this 

religion was based on what they claim, there would be no difference between Islam and 

ignorance, nor any difference between various religions. This is because all would have 

been accepted by virtue of their knowledge, without the need to make apparent their 

acceptance of prophethood and disavowing all else, and rejecting all gods verbally as well 

as in the heart. If someone was to be a believer by this definition, and then verbally say 

that there are two gods as the Magians and heretics say, or three gods as claimed by the 

Christians, and then worshipped the cross or the fire; all this after knowledge of Allah in 

their hearts, this claimant would have to make such people complete believers, similar to 

those who believe in all the angels and messengers! Does anyone who knows Allah, or 

believes in His Book or Messenger, claim this? This, in our view, is a disbelief worse than 

that of Iblis and those who less than him in disbelief! 

 

 

 

وُا عنه من مجالستهم بُ ذاكْرا ماا عااباتْ باها الْعُلامااءُ مانْ جاعالا الْإايماانا ق اوْلِا بالاا عامالٍ، واماا نَا  بَا



 

34 
 

Chapter: The Scholars’ Words Concerning those who State that Faith is Words 
Without Speech & How they Forbade Sitting with them 

 

،قاَلَ أبَ و ع بَ يْدٍ: ، عَنْ يََْيََ بْنِ أَبِ عَمْروٍ السَّي ْبَانّ ِ مَّد  بْن  كَثِيٍر، عَنِ الَْْوْزَاعِيِ  قاَلَ ح ذَيْ فَة :    قاَلَ:  حَدَّثَ نَا مَُ 
ينَيِْ فِ النَّارِ،  ، أهَْلَ ذَينِْكَ الدِ  يماَن  قَ وْلٌ، وَإِنْ زَنََّ وَإِنْ سَرَقَ،  قَ وْمٌ يَ ق ول ونَ:  »إِنّ ِ لََْعْرِف  أَهْلَ دِينَيِْ  الِْْ

اَ صَلََتََنِ! قاَلَ:مَا بَِل  الصَّلَوَاتِ الْْمَْسِ؟  وَقَ وْمٌ يَ ق ول ونَ: اَ هُ  الْمَغْرِبِ أوَِ العشاء،    ! وَإِنََّّ فَذكََرَ صَلََةَ 
ث ه  عَنْ يََْيََ    قاَلَ: .  وصلَة الفجر« دِ  ،  »وَقاَلَ ضَمْرَة  بْن  ربَيِعَةَ يََ  يَْدٍ الْمَقْرَائِيِ  ، عَنْ حِ  بْنِ أَبِ عَمْروٍ السَّي ْبَانّ ِ

 وَبِذَلِكَ وَصَفَه م  ابن  ع مَرَ أيَْضًا  بِِ جَّةِ الصَّلََةِ.  عَنْ ح ذَيْ فَةَ. قاَرنِْ حَدِيثَ ح ذَيْ فَةَ هَذَا قَدْ قَ رَنَ الَْْرْجَاءَ 
Hudhayfah said, “I know about the people of two religions, both in the Fire. The first says 

that faith is speech, even if he fornicates and steals. The other says, ‘What are these five 

prayers? There are only two prayers.’” He then mentioned Maghrib or Isha’ and Fajr. In 

this narration, Hudhayfah equated irja’ with leaving the prayer, as Ibn Umar also said. 

 

لَى، عَنْ نََّفِعٍ، قاَلَ أبَ و ع بَ يْدٍ: صِن ْفَانِ   عَنِ ابْنِ ع مَرَ قاَلَ:   حَدَّثَ نَا عَلِيُّ بْن  ثََبِتٍ الْْزََريُِّ، عَنِ ابْنِ أَبِ ليَ ْ
سْلََمِ نَصِيبٌ: الْم رْجِئَة ، والقدرية  ليَْسَ لَْ مْ فِ الِْْ

Ibn Umar said, “Two groups have no portion of Islam: the murji’ah and the qadariyyah.” 

 

قاَلَ: أبَ و ع بَ يْدٍ  عَنْ س فْيَانَ،  حَدَّثَ نَا  عَبْد  الرَّحَِْنِ،  قاَلَ:   حَدَّثَ نَا  بْنِ ك هَيْلٍ  سَلَمَةَ  اجْتَمَعَ الضَّحَّاك     عَنْ 
رْجَاءَ بِدْعَةٌ، وَالْبَاَءَةَ   ٌ  بِدْعَةوَمَيْسَرَة  وَأبَ و البَْخْتََِيِ ، فأََجَْعَ وا عَلَى أَنَّ الشَّهَادَةَ بِدْعَةٌ، وَالِْْ

Salamah ibn Kuhayl said, “Dahhak, Maysarah and Abul-Bakhtari gathered and agreed that 

their testimony is an innovation, irja is an innovation and freeing themselves is an 

innovation.” 

 

،  قاَلَ أبَ و ع بَ يْدٍ:  مَّد  بْن  كَثِيٍر، عَنِ الَْْوْزَاعِيِ  سْلََمِ بِدْعَةٌ    عَنِ الزُّهْريِِ  قاَلَ:   حَدَّثَ نَا مَُ  مَا ابْ ت دِعَتْ فِ الِْْ
رْجَاء   ٌ  أَعَزُّ عَلَى أَهْلِهَا مِنْ هَذَا الِْْ

Al-Zuhri said, “There has not been an innovation more beloved to its people than irja.” 
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دَخَلَ    عَنِ الْوَليِدِ بْنِ م سْلِمٍ قاَلَ:  حَدَّثَ نَا إِسَْاَعِيل  بْن  إبِْ رَاهِيمَ، عَنْ مَهْدِيِ  بْنِ مَيْم ونٍ،  قاَلَ أبَ و ع بَ يْدٍ:
عَلَى ج نْد بِ بْنِ عَبْدِ اللََِّّ البَْجَلِيِ  فَسَألَهَ  عَنْ آية من    »قَدْ سَََّاه  إِسَْاَعِيل  وَلَكِنْ تَ ركَْت  اسَْهَ  أَنََّ«ف لََنٌ  

الِسَنِِ أوَْ نََْوَ هَذَا الْقَوْل  قاَلَ:  عَلَيْكَ إِنْ ك نْتَ م سْلِمًا لَمَا ق مْتَ،أ حَر جِ     فَ قَالَ:القرآن؟    .ٌ  أوَْ قاَلَ: أنَْ تَِ 

Al-Walid ibn Muslim said, “A man entered upon Jundub ibn Abdillah al-Bajali and asked 

him about a verse of the Qur’an. He replied, ‘I implore you, if you are a Muslim to leave 

me’, or he said, ‘not to sit with me.’” 

 

لَ سَعِيد  بْن  ج بَيْرٍ غَيْرَ سَائلِِهِ وَلََ    ]قاَلَ[ قاَلَ    عَنْ أيَُّوبَ:  حَدَّثَ نَا إِسَْاَعِيل  بْن  إبِْ رَاهِيمَ،  قاَلَ أبَ و ع بَ يْدٍ: 
ف لََنًَّ   الِسْ  لََ تَِ  ئًا:  شَي ْ لهَ   أيَْضًا«ذَاكِرًا  انَ بَةِ    »وَسَََّاه   وَالَْْدِيث  فِ مََ  الرَّأْيَ.  هَذَا  يَ رَى  إنَِّه  كَانَ  فَ قَالَ: 

الْقَوْلِ كَانَ س فْيَان  وَالَْْوْزَ  اَ قصدنَّ فِ كتابنا لْؤلَء خاصة. على مِثْلِ هَذَا  اعِيُّ  الَْْهْوَاءِ كَثِيٌر، وَلَكِنَّا إِنََّّ
 كَان وا مَصَابيِحَ الَْْرْضِ وَأئَمَِّةَ الْعِلْمِ فِ  رْبَِبِ الْعِلْمِ وَأَهْلِ السُّنَّةِ، الَّذِينَ وَمَالِك  بْن  أنََسٍ، وَمَنْ بَ عْدَه مْ مِنْ أَ 

 .ٌ  وعملَ  دَهْرهِِمْ، مِنْ أَهْلِ الْعِرَاقِ وَالِْْجَازِ وَالشَّامِ وَغَيْرهَِا، زَاريِنَ عَلَى أَهْلِ البدع كلها، ويرون الْيمان قولًَ 

Ayyub said, “Sa’id ibn Jubayr said to me without my having asked him or mentioned 

anything to him, ‘Don’t sit with so and so. He holds this view.’” There are many narrations 

about not sitting with the people of desires, but we intentionally mentioned these in this 

book. There are similar statements to these from Sufyan, al-Awza'i, Malik ibn Anas and 

the people of knowledge and the Sunnah after them. These scholars were the lamps of 

this world and the leaders of knowledge during their time, from Iraq, the Hijaz, Sham and 

elsewhere. They refuted the innovators and held that faith was speech and action. 

ي  لْماعااصا بُ الْْرُُوجا مانا الْإايماانا بَا  بَا
Chapter: Exiting from Faith Due to Sins 

 

 فإَِنَّ الْْثََرَ جَاءَتْ بِِلت َّغْلِيظِ عَلَى أرَْبَ عَةِ أنَْ وَاعٍ:  الذُّن وبِ وَالْْرََائمِِ، أمََّا هَذَا الَّذِي فِيهِ ذكِْر    قاَلَ أبَ و ع بَ يْدٍ:
الْك فْرِ  تَسْمِيَة   فِيهَا  وَالْْخَرَانِ  النبِ صلى الله عليه.  وَالْبَاَءَة  من  يماَنِ،  الِْْ نَ فْي   فِيهَا  مِن ْهَا   وَذكِْر   فاَثْ نَانِ 

ةٍ. فَمِنَ الن َّوعِْ الَّذِي فِيهِ  رْكِ، وكَ لُّ نَ وعٍْ مِنْ هَذِهِ الَْْرْبَ عَةِ تَِْمَع  أَحَادِيثَ ذَوَاتِ عِدَّ يماَن الشِ   ٌ  نَ فْي  الِْْ



 

36 
 

As for what is mentioned regarding sins and crimes, the narrations are strict about four 

types: two invalidate faith and absolve one from being with the Prophet ( (. صلى الله عليه وسلم  The other 

two are labelled as disbelief. Each one of these four have a number of narrations 

mentioned about them. As for the first in which faith is invalidated: 

 

»لََ يَ زْنّ الرَّج ل  حِيَ يَ زْنّ وَه وَ م ؤْمِنٌ، ولَ يسرق حي يسرق وهو مؤمن«    حديث النبِ صلى الله عليه: 
يماَن  قَ يَّدَ الْفَتْكَ، لََ يَ فْتِك  م ؤْمِنٌ«.  وَقَ وْل ه :.غَوَائلَِه «»مَا ه وَ بِ ؤْمِنٍ مَنْ لََ يَأمَْن  جَار ه   وَقَ وْل ه :  وَقَ وْل ه :»الِْْ

 «»وَالَّذِي نَ فْسِي بيده لَ تؤمنوا حتَّ تحابوا وَمِنْه  قَ وْل ه :.»لََ ي  بْغِض  الْْنَْصَارَ أَحَدٌ ي  ؤْمِن  بِِللََِّّ وَرَس ولهِِ«

The statement of the Prophet ( (,صلى الله عليه وسلم  “The one who fornicates does not do so whilst being a 

believer, and the one who steals does not do so whilst being a believer.” And, “He is not a 

believer, the one who does not protect his neighbour from his harm.” And, “Faith is 

withheld violence. The believe is not violent.” And, “The one who believes in Allah and His 

Messenger does not hate the Ansar.” And, “By the One in whose hand is my soul, you will 

not believe until you love one another.” 

 

يقِ: يماَنَ«  وكََذَلِكَ قَ وْل  أَبِ بَكْرٍ الصِ دِ  انِب  الِْْ ك مْ وَالْكَذِبَ فإَِنَّه  يََ  »لََ إِيماَنَ لِمَنْ لََ    وَقَ وْل  ع مَرَ:.»إِيََّ
ل غ   ك لُّ الِْْلََلِ ي طبع عَلَي ْهَا الْم ؤْمِن  إِلََّ الْْيَِانةََ وَالْكَذِبَ.وَقَ وْل  ابْنِ ع مَرَ: »  وَقَ وْل  سَعْدٍ:.أمََانةََ لهَ «  لََ يَ ب ْ

قًّا، وَيَدعََ الْم زَاحَةَ فِ الْكَذِب يماَنِ حتَّ يَدع المراءَ وَإِنْ كَانَ مُِ   «ٌ  أحدٌ حقيقةَ الِْْ

Similar to these narrations is the statement of Abu Bakr, “Beware of lying for it is adverse 

to faith.” And the statement of Umar, “There is no faith for the one who has no 

trustworthiness.” And the statement of Sa’d, “The believer has all traits except deception 

and lying.” And the statement of Ibn Umar, “One will not reach the essence of faith until 

they abandon argumentation even if they are correct, and lying whilst joking.” 

 

»ليَْسَ مِنَّا مِنْ حََِلَ   قَ وْل ه : . وكََذَلِكَ »مَنْ غَشَّنَا فَ ليَْسَ مِنَّا« وَمِنَ الن َّوعِْ الَّذِي فِيهِ الْبَاَءَة :قَ وْل  النَّبِِ  صلى الله عليه وسلم: 
 . فِ أَشْيَاءَ من هذا القبيل»ليَْسَ مِنَّا مَنْ لََْ يَ رْحَمْ صَغِيرنَََّ« قَ وْل ه :. وكََذَلِكَ السلَحَ عَلَي ْنَا« 
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The second type is mentioned in the statement of the Prophet ( (,صلى الله عليه وسلم  “Whoever cheats us is 

not from us.” And, “Whoever draws a weapon against us is not from us.” And, “The one 

who is not merciful to the young is not from us.” and similar narrations. 

 

  قاَلَ:   »أتََدْر ونَ مَا قاَلَ ربَُّك مْ؟   فَ قَالَ:   قَ وْل  النَّبِِ  صلى الله عليه وسلم حي م طروا،ومن النوع الذي فيه تَسْمِيَةِ الْك فْرِ:
بنَِجْمِ كَذَا وكََذَا؟ كَافِرٌ بِ م ؤْمِنٌ بِِ  يَ ق ول  م طِرْنََّ  فأَمََّا الَّذِي  عِبَادِي م ؤْمِنٌ وكََافِرٌ،  مِنْ  لْكَوكَْبِ،  أَصْبَحَ 

بِِلْكَوكَْبِ« اللََِّّ وَرَحِْتَ ه  م ؤْمِنٌ بِ، وكََافِرٌ  يَ ق ول  هَذَا رزِْق   بَ عْدِي ك فَّارًا    وَقَ وْل ه  صلى الله عليه وسلم:.وَالَّذِي  تَ رْجِع وا  »لََ 
اَ« وَقَ وْل ه :. يَضْرِب  بَ عْض ك مْ رقِاَبَ بَ عْضٍ« »مَنْ أتََى   قَ وْل ه :وَ .»مَنْ قاَلَ لِصَاحِبِهِ كَافِرٌ فَ قَدْ بَِءَ بهِِ أَحَد هُ 

مَّدٍ  ، أوَْ أتََى حَائِضًا أوَِ امْرأَةًَ فِ دبرها فقد بريء مُا أنزل على مَُ   صلى الله عليه وسلم،  سَاحِرًا أوَْ كَاهِنًا فَصَدَّقهَ  بِاَ يَ ق ول 
مَّدٍ صلى الله عليه وسلم  «.أوَْ كَفَرَ بِاَ أ نزل عَلَى مَُ 

From the type that is labelled as disbelief is the statement of the Prophet (صلى الله عليه وسلم) when it 

rained, “Do you know what your Lord said. He said, ‘This morning, there are believing and 

disbelieving slaves. As for the one who claims that the rain came from such and such a 

star, he has disbelieved in Me and believed in the stars. As for the one who states that this 

is provision and mercy from Allah, he has believed in Me and disbelieved in the stars.” 

And, “Do not turn back after me as disbelievers, striking the necks of one another.” And, 

“Whoever calls another a disbeliever, then one of the two will have it.” And, “Whoever 

approaches a magician or fortune-teller and believes in him, or approaches a 

menstruating woman or a woman anally, then he is free from Muhammad (صلى الله عليه وسلم) or what 

has been revealed to Muhammad ( (.صلى الله عليه وسلم ” 

  : اللََِّّ عَبْدِ  وَقِتَال ه  ك فْرٌ«وَقَ وْل   ف س وقٌ،  الْم ؤْمِنِ  ذكِْر  »سِبَاب   فِيهِ  الَّذِي  الن َّوعِْ  وَمِنَ  يَ رْفَ ع ه .  وَبَ عْض ه مْ   .
رْكِ   ! وَمَا الشرك  »أَخْوَف  مَا أَخَاف  عَلَى أ مَّتِِ الشِ رْك  الَْْصْغَر «  قَ وْل  النَّبِِ  صلى الله عليه وسلم:الشِ  ، قِيلَ يََ رَس ولَ اللََِّّ

 «الريَء» قال: الْصغر؟ 

Likewise, the statement of Abdullah, “Cursing a believer is sin and fighting him is 

disbelief.” From the type in which shirk is mentioned is the statement of the Prophet ( (, صلى الله عليه وسلم  

“What I fear most for my nation is minor shirk.” He was asked what it is and replied, 

“Showing off.” 
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- فِ التَّمَائمِِ وَالتِ وَلةَِ  -»الطِ يَرةَ  شِرْكٌ، وَمَا مِنَّا إِلََّ وَلَكِنَّ اللَََّّ ي ذْهِب ه  بِِلت َّوكَُّلِ«.وَقَ وْل  عَبْدِ اللََِّّ  وَمِنْه  قَ وْل ه :
اَ مِنَ الشِ رْكِ«:   »إن القوم يشركون بكلبهم! يَ ق ول ونَ كَلْب  نَا يََْر س نَا، وَلَوْلََ كَلْب  نَا   وَقَ وْل  ابن عباس: .»إِنََّّ

 «لَس رقِْ نَا

And his statement, “Omens are shirk. Many of us do it but Allah removes with trust.” And 

Abdullah’s statement about amulets and charms, “It is from shirk.” And Ibn Abbas’ 

statement, “People make shirk with their dog. They claim that their dog guards them and 

were it not for the dog they would be robbed.” 

 

فَطاَئفَِةٌ: تَذْهَب  إِلََ    قَدْ كَانَ النَّاس  فِيهَا عَلَى أرَْبَ عَةِ أَصْنَافٍ مِنَ التَّأْوِيلِ:  فَ هَذِهِ أرَْبَ عَة  أنَْ وَاعٍ مِنَ الَْْدِيثِ، 
النِ عْمَةِ. هِْيبِ.  وَثََنيِةٌ:  ك فْرِ  وَالتََّ الت َّغْلِيظِ  عَلَى  ت ذْهِب  هَا    وَرَابعَِةٌ:  تَِْعَلَهَا كفرَ أهلِ الر دَِّةِ.  وَثََلثِةٌَ:  تَحْمِل هَا 

 .ٌ  اد ك لَّهَا، وَتَ ر دُّهَا. فَك لُّ هَذِهِ الْو ج وهِ عِنْدَنََّ مردودةٌ غَيْر  مقبولةٍ، لِمَا يَدْخ ل هَا مِنَ الْْلََلِ وَالْفَسَ 

These are four types of narrations. People have four interpretations for them. The first 

said that this is the disbelief of blessings. The second said that it is strictness. The third 

said this is apostasy, and the fourth said reject them all. All of these interpretations are 

unacceptable as they are all faulty. 

 

الن ِ  يَ عْرفِ ونَ ك فْرَانَ  أَنََّّ مْ لََ  وَذَلِكَ  وَل غَاتِْاَ،  العرب  مَا نعرفه من كلَم  الَْْوَّلَ  الْمَذْهَبَ  عَمِ إِلََّ  وَالَّذِي يردُّ 
ه  الث َّرْوَةَ، أوَْ بِِلْسَقَمِ وَقَدْ  بِِلَْْحْدِ لِْنَْ عَامِ اللََِّّ وَآلََئهِِ، وَه وَ كَالْم خْبِِ عَلَى نَ فْسِهِ بِِلْع دْمِ، وَقَدْ وَهَبَ اللََّّ  لَ 

فَ هَذَا الَّذِ  الْمَصَائِبِ،  وَنَشْرِ  الْمَحَاسِنِ  مِنْ كِتْمَانِ  مَا يَك ون   عَلَيْهِ بِِلسَّلََمَةِ وكََذَلِكَ  ي ت سَمِ يهِ مَنَّ اللََّّ  
مِنْ  أوَْ كَانَ   ، اللََِّّ وَبَيَْ  بينهما  فيما  ذلك  إن كان  اصْطِنَاعِ   الْعَرَب  ك فْرَانًَّ  تَ نَاكَر وا  إِذَا  لبَِ عْضٍ  بَ عْضِهِمْ 

اللَّعْنَ وَتَكْف رْنَ    مَقَالةَ  النَّبِِ  صلى الله عليه وسلم للِنِ سَاءِ: الْمَعْر وفِ عِنْدَه مْ وَتََِاحَد وه . ي  نَ بِ ئ كَ عَنْ ذَلِكَ   »إنَِّك نَّ ت كْثِرْنَ 
:  إِحْدَاك نَّ، وَذَلِكَ أنَْ تَ غْضَبَ    - الزَّوْجَ   يَ عْنِِ:  -الْعَشِيَر   . فَ هَذَا مَا فِ  مَا رأَيَْت  مِنْكَ خَيْراً قَطُّ«  فَ تَ ق ول 

 .ٌ  ك فْرِ النِ عْمَة

The first group is rejected by what we know of the Arabic language. They do not 

understand rejection of blessings to be anything other than disbelieving in Allah’s 
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blessings. This is like the one who considers himself to be poor when Allah has given to 

them wealth, or sick when Allah has given them health, or like the one who withholds 

good and spreads problems; this is what the Arab call rejection, if it is between them and 

Allah, or between them and others if they do not acknowledge the good of others towards 

them. This is indicated in the statement of the Prophet (صلى الله عليه وسلم) to the women, “You often curse 

and deny good company, i.e. your husbands. One of you becomes angry and says that you 

have never seen any good from him.” This is rejecting blessings. 

 

وِ ل عَلَى رَس ولِ اللََِّّ صلى الله عليه وسلم وَأَصْحَابهِِ أَنْ جَعَل وا    وَأمََّا الْقَوْل  الثَّانّ: الْمَحْم ول  على التغليظ، فمن أفظع ما تَ 
أمَْكَنَ ذَلِكَ فِ    الَْْبََ عَنِ اللََِّّ وَعَنْ دِينِهِ وَعِيدًا لََ حَقِيقَةَ لهَ . وَهَذَا يَ ؤ ول  إِلََ إبِْطاَلِ الْعِقَابِ؛ لِْنََّه  إِنْ 

كِنًا فِ الْع ق وبَِتِ ك لِ هَاواحدا مِن ْهَ   .ا كَانَ مُْ 

As for the second group who said it is strictness, then what is worse than to interpret the 

words of Allah’s Messenger (صلى الله عليه وسلم) and his Companions who speak about Allah and His 

religion, empty threats that hold no reality. This position leads to saying that there will 

be no punishment, because if this is possible for one, then it is possible for all the 

punishments. 

 

لَه ؛ لِْنََّه  مَذْهَب  الْْوََارجِِ؛ الَّذِينَ مَرَق    وَأمََّا الثالث: وا  الذي بلغ به ك فْرَ الر دَِّةِ نَ فْسِهَا فَ ه وَ شَرٌّ مِنَ الَّذِي قَ ب ْ
ينِ بِِلتَّأْوِيلِ، فَكَفَّر وا النَّاسَ بِصِغَارِ الذُّن وبِ   وكَِبَارهَِا، وَقَدْ علمتَ مَا وَصَفَه مْ رَس ول  اللََِّّ صلى الله عليه وسلم مِنَ  مِنَ الدِ 

السَّارقِِ الْم ر وقِ وَمَا أذَِنَ فيهم من سفك دمائهم ثُ َّ قَدْ وَجَدْنََّ اللَََّّ ي كَذِ ب  مَقَالتََ ه مْ، وَذَلِكَ أنََّه  حَكَمَ فِ  
اليَْدِ وَفِ الزَّانّ وَالْقَاذِفِ بِِلْْلَْ  دِ، وَلَوْ كَانَ الذَّنْب  ي كَفِ ر  صَاحِبَه  مَا كَانَ الْْ كْم  عَلَى هَؤ لََءِ إِلََّ  بقَِطْعِ 

.أفلَ ترى أنَّم لو كانوا كفارا لما كانت عقوبِتْم  "من بد ل دينه فاقتلوه"  لَِْنَّ رسول الله صلى الله عليه وسلم قال:  الْقَتْل ؛
، فَ لَوْ  [٣٣]الْسراء: نا لِوَليِِ هِ س لْطانًَّ﴾ ﴿فَ قَدْ جَعَلْ  وكذلك قول الله فيمن قتل مظلوما: القطع والْلد؟

 .ٌ  كَانَ الْقَتْل  ك فْرًا مَا كَانَ للِْوَلَِ  عَفْوٌّ وَلََ أَخَذَ دِيةًَ، وَلَزمَِه  القَْتْل

The third group has made it reach the level of apostasy and is the worse than the previous 

one. This is the position of the Khawarij who exited this religion with their 

interpretations. They made people apostates by virtue of minor and major sins. You are 
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aware of how the Prophet (صلى الله عليه وسلم) described them as leaving this religion, and how he allowed 

fighting them. In addition to this, Allah rejects their position, for He judged that the thief 

has his hand cut and that the fornicator and slanderer are lashed, and were they apostates 

their only punishment would be death, as the Prophet (صلى الله عليه وسلم) said, “Whoever changes his 

religion, then kill him.” Do you not then see that had they been disbelievers, they would 

have been killed? Allah also says about the one who is unjustly killed, “We have given 

authority to his guardian.” If murder was disbelief, the guardian would not be able to 

pardon or take blood money, but would have to take the death penalty. 

 

اَ  وَأمََّا الْقَوْل  الرَّابِع « الَّذِي فِيهِ تَضْعِيف  هذه الْْثََرِ، فَ لَيْسَ مَذْهَبَ مَنْ ي  عْتَدُّ بقَِوْلهِِ، فَلََ ي  لْ  تَ فَت  إلِيَْهِ، إِنََّّ
فَ لَمْ    نْ و ج وهِهَا،ه وَ احْتِجَاج  أَهْلِ الَْْهْوَاءِ والبدع؛ الذين قصر عملهم عَنِ الَِتِ سَاعِ، وَعَيِيَتْ أذََهَانَّ  مْ عَ 

ئًا أَهْوَنَ عَلَيْهِمْ مِنْ أنَْ يَ ق ول وا: د وا شَي ْ  !م تَ نَاقِضَةً فأَبَْطلَ وهَا ك لَّهَا يََِ

The fourth position which weakens these narrations, then this is not the position of 

anyone worthy of mention so it is not worth considering. This is the evidence of the 

people of desires and innovation who lack knowledge and thereby correct understanding. 

They could only come with this weak statement that these narrations are contradictory 

and so rejected them all. 

 

اَ وَإِنَّ الَّذِي عِنْدَنََّ فِ هَذَا البَْابِ ك لِ هِ أَنَّ الْمَعَاصِيَ وَالذُّن وبَ لََ ت زيِل  إِيماَنًَّ، وَلََ ت وجِب  ك فْ  رًا، وَلَكِن َّهَا إِنََّّ
يماَنِ حَقِيقَتَه  وَإِخْلََصَه  الَّذِي نَ عَتَ اللََّّ  بهِِ أَهْلَه ،  وَاشْتََطَهَ  عَلَيْهِمْ فِ مَوَاضِعَ مِنْ كِتَابهِِ فَ قَالَ:  تَ نْفِي مِنَ الِْْ

الْم ؤْمِنِيَ أنَْ ف سَه مْ وَأمَْوالَْ مْ بَِنَّ لَْ م  الْْنََّةَ ي قاتلِ ونَ فِ سَبِيلِ اِلله     إِلََ قَ وْلهِِ:   .. ﴾. ﴿إِنَّ اَلله اشْتََى مِنَ 
ع ونَ الس اجِد ونَ الْْمِر ونَ بِِلْمَعْر وفِ وَالن اه ونَ عَنِ الْم نْكَرِ  ﴿الت ائبِ ونَ الْعابِد ونَ الْْامِد ونَ الس ائِح ونَ الر اكِ 

رِ الْم ؤْمِنِيَ﴾   .[١١٣ - ١١٢]التوبة: وَالْْافِظ ونَ لِْ د ودِ اِلله وَبَشِ 

Our position in all of this is that sins and disobedience does not negate faith, nor mandate 

disbelief. Rather, it only negates its full reality and sincerity with which Allah describes 

His people, and subjects them to in different places in the Qur’an. Allah says, “Allah has 

purchased the persons and possessions of the believers in return for the Paradise... [The 

believers are] those who turn to Allah in repentance; who worship and praise Him; who 
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bow down and prostrate themselves; who order what is good and forbid what is wrong 

and who observe Allah’s limits. Give glad news to such believers.” 

 

﴿قَدْ أفَْ لَحَ الْم ؤْمِن ونَ الَّذِينَ ه مْ فِ صَلَتِْمِْ﴾ ﴿خاشِع ونَ﴾ إِلََ قَ وْلهِِ: ﴿وَالَّذِينَ ه مْ عَلى صَلَواتِْمِْ    وَقاَلَ:
افِظ ونَ، أ ولئِكَ ه م  الْوارثِ ونَ، الَّذِينَ يرَثِ ونَ الْفِرْدَوْسَ ه مْ فيِها خالِد ونَ﴾    وَقاَلَ:  .[١١ -  ١]المؤمنون: يَ 

اَ الْم ؤْمِن ونَ الَّذِينَ إِذا ذ كِرَ الله  وَجِلَتْ ق  ل وبِ  مْ وَإِذا ت لِيَتْ عَلَيْهِمْ آيَت ه  زادَتْْ مْ إِيما نًَّ وَعَلى رَبِِ ِمْ يَ تَ وكََّل ونَ،  ﴿إِنََّّ
الْم ؤْمِن   أ ولئِكَ ه م   ي  نْفِق ونَ،  رَزَقنْاه مْ  الصَّلَةَ وَمُ ا  وَمَغْفِرَةٌ الَّذِينَ ي قِيم ونَ  مِْ  رَبِِ  عِنْدَ  دَرَجاتٌ  لَْ مْ  ونَ حَقًّا 

 .[٤ -  ٢]الْنفال: وَرزِْقٌ كَريٌِ﴾ 

He also says, “Prosperous are the believers! Those who pray humbly... and who keep up 

their prayers, will rightly be given Paradise as their own, there to remain.” He also says, 

“True believers are those whose hearts tremble with awe when Allah is mentioned, 

whose faith increases when His revelations are recited to them, who put their trust in 

their Lord, who keep up the prayer and give to others out of what We provide for them. 

Those are the ones who truly believe. They have high standing with their Lord, 

forgiveness, and generous provision.” 

 

فَ هَذِهِ الْْيََت  الَّتِِ شَرَحَتْ وَأَبَِنَتْ شَرَائعَِه  الْمَفْر وضَةَ عَلَى أهَْلِهِ وَنَ فَتْ عَنْه  الْمَعَاصِيَ    قاَلَ أبَ و ع بَ يْدٍ:
يماَنِ فِ البَْابِ الَّذِي فِ صَدْرِ هَذَ  بِ، فَ لَمَّا  ا الْكِتَاك لَّهَا، ثُ َّ فَسَّرتَْه  السُّنَّة  بِِلَْْحَادِيثِ الَّتِِ فِيهَا خِلََل  الِْْ

ليَْسَ هَذَا مِنَ الشَّرَائِطِ الَّتِِ أَخَذَهَا اللََّّ  عَلَى   قِيلَ:خَالَطَتْ هَذِهِ الْمَعَاصِي هَذَا الِْْيماَنَ الْمَن ْع وتَ بغَِيْرهَِا 
يماَن  فَ نَ فَ   .ٌ  تْ عَن ْه مْ حِينَئِذٍ حَقِيقَتَه  وَلََْ يَ ز لْ عَن ْه م  اسَْ ه الْم ؤْمِنِيَ وَلََ الْْمََانََّتِ الَّتِِ ي عرف بِِاَ أنََّه  الِْْ

These verses explain and clarify the obligations of the religion and the removal of sins. 

They were then explained by the prophetic narrations about faith that we mentioned 

towards the beginning of this book. When sins mix with the faith described, this is not the 

conditions that Allah took from the believers or the trust He placed upon them of faith, so 

that its reality may be removed from them. 
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يماَنِ غَيْر  زائلٍ عَنْه ؟]قاَئِلٌ[فإَِنْ قاَلَ   هَذَا كَلََم  الْعَرَبِ    قِيلَ:  : كَيْفَ يََ وز  أَنْ ي  قَالَ: ليَْسَ بِ ؤْمِنٍ، وَاسْم  الِْْ
حَقِيقَتِهِ أَلََ تَ رَى إِذَا كَانَ عمل ه عَلَى غَيْرِ    الْم سْتَفِيض  عِنْدَنََّ غَيْر  الْم سْتَ نْكَرِ فِ إِزَالةَِ الْعَمَلِ عَنْ عَامِلِهِ،

اَ وَقَعَ مَعْنَاه مْ    أَنََّّ مْ يَ ق ول ونَ للِصَّانِعِ إِذَا كَانَ ليَْسَ بِحكمٍ لعَِمَلِهِ:  ئًا وَلََ عَمِلْتَ عَمَلًَ، وَإِنََّّ مَا صنعتَ شَي ْ
تْ قَانِ   ]عَلَى[هَاه نَا   عَةِ نَ فْسِهَا، فَ ه وَ عِنْدَه مْ عَامِلٌ بِِلَِسْمِ، وَغَيْر  عَامِلٍ فِ الِْْ ،  نَ فْيِ التَّجْويِدِ، لََ عَلَى الصَّن ْ

ل غ  مِنْه  الَْْذَى، :   حَتََّّ تَكَلَّم وا بهِِ فِيمَا ه وَ أَكْثَ ر  مِنْ هَذَا، وذلك كرجل يعق أَبَِه ، وَيَ ب ْ مَا ه وَ بولدٍ،    فَ ي  قَال 
اَ مذهبهم فِ هذا المزايلة  وَه مْ يَ عْلَم ونَ أنََّه  ابْن  ص لْبِهِ. ثُ َّ ي  قَال  مِثْ ل ه    فِ الَْْخِ، وَالزَّوْجَةِ، وَالْمَمْل وكِ. وَإِنََّّ

من الْعمال الْوَاجِبَة  عَلَيْهِمْ مِنَ الطَّاعَةِ وَالْبِِ . وَأمََّا النِ كَاح  والرق والْنساب، فعلى ما كانت عليه أمكانَّا  
اَ أَحْبَطَتِ الْْقََائِق  مِنْه  الشَّراَئِعَ الَّتِِ هِيَ مِنْ  وَأَسَْاَؤ هَا. فَكَذَلِكَ هَذِهِ الذُّن وب  الَّتِِ   ي  ن ْفَى بِِاَ الِْْيماَن ، إِنََّّ

:  صِفَاتهِِ، م ؤْمِن ونَ، وَبهِِ الْْ كْم  عَلَيْهِمْ. وَقَدْ وَجَدْنََّ    فأَمََّا الَْْسَْاَء  فَ عَلَى مَا كَانَتْ قَ بْلَ ذَلِكَ وَلََ ي  قَال  لَْ مْ إِلََّ
 .ٌ   هَذَا شَوَاهِدَ لقَِوْلنَِا مِنَ الت َّنْزيِلِ وَالسُّنَّةمَعَ 

If someone asks, ‘How can you say he is not a believer but the label of faith has not been 

removed?’ We say that this is the well-known convention of the Arabs in their language 

in detaching an action from the person, if the action is not as it should be. Do you not see 

how they say to the one who does not do a good job, ‘You didn’t make or do anything.’ 

here, they are negating proficiency and not the absence of the trade. He is still a worker, 

but not a good one. They even go a step further, such as about a man who disrespects his 

father and harms him that he is not a son, even though he is his son. The same is said 

about a brother, wife and slave. This methodology is only used when describing good 

deeds. As for marriage, slavery and lineage, they remain in their names. Likewise, these 

sins which diminish faith, they invalidate the full reality of these legislations as they 

should be. As for the labels, they remain as they were before of being believers with all of 

its rulings. We have evidence to support this from the Qur’an and Sunnah. 

 

﴿وَإِذْ أَخَذَ الله  مِيثاقَ الَّذِينَ أ وت وا الْكِتابَ    حِيَ قاَلَ:  فأَمََّا الت َّنْزيِل  فَ قَوْل  اللََِّّ جَلَّ ثَ نَاؤ ه  فِ أَهْلِ الْكِتَابِ،
 .[١٨٧]آل عمران: لتَ  بَ يِ ن  نَّه  للِن اسِ وَلَ تَكْت م ونهَ  فَ نَ بَذ وه  وَراءَ ظ ه ورهِِمْ﴾  
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In the Qur’an, Allah says about the People of the Book, “Allah took a pledge from those 

who were given the Scripture- ‘Make it known to people; do not conceal it’- but they 

tossed the pledge over their shoulders.” 

 

، عَنْ مَالِكِ بْنِ مِغْول،  قاَلَ أبَ و ع بَ يْدٍ: أمََا إنَِّه     قاَلَ:  -فِ هَذِهِ الْْيةَِ    -  عَنِ الشَّعْبِِ :  حَدَّثَ نَا الَْْشْجَعِيُّ
لَْ مْ  فَحَكَمَ  نِسَائهِِمْ  وَنِكَاحَ  ذَبَِئِحَه مْ  لنََا  أحل لله  به.ثُ  الْعَمَلَ  نَ بَذ وا  وَلَكِنْ  أيَْدِيهِمْ،  بَيَْ  بِِ كْمِ    كَانَ 

إِذَا كَان وا   لَْاَ    ]بهِِ[الْكِتَابِ  الْكِتَابِ دَاخِل ونَ، وَه مْ  وَالَْْسَْاَءِ فِ  بِِلَْْحْكَامِ  فَ ه مْ  تَحِلِيَ،  وَلهَ  م ن ْ م قِر يِنَ، 
 .ٌ  بِِلْْقََائِقِ م فَارقِ ونَ، فَ هَذَا مَا فِ الْق رْآن

Al-Sha’bi said about this verse, ‘The scripture was with them but they left acting upon it.’ 

Allah then allowed us to eat their meat and marry their women, so He gave them the 

rulings of the scripture as they attested to it and ascribed themselves to it. Therefore, they 

are by name, from the people of the scriptures, even though their reality is different. This 

is what is found in the Qur’an. 

 

دِ ث  بهِِ رفِاَعَة : فِ الَْْعْرَابِِ  الذي صلى صلَة، فخففها فقال  لهَ   وَأمََّا السُّنَّة  فَحَدِيث  النَّبِِ  صلى الله عليه وسلم الَّذِي يََ 
:    »ارْجِعْ فَصَلِ  فإَِنَّكَ لََْ ت صَلِ «  رَس ول  اللََِّّ صلى الله عليه وسلم:  وَه وَ قَدْ رَآه     »فَصَلِ «حَتََّّ فَ عَلَهَا مِرَارًا ك لُّ ذَلِكَ يَ ق ول 

 .ٌ  ي صَلِ يهَا.أفََ لَسْتَ تَ رَى أنََّه  م صَلٍ  بِِلَِسْمِ، وَغَيْر  م صَلٍ  بِِلْْقَِيقَة

As for in the Sunnah, then the narration of the Prophet (صلى الله عليه وسلم) when he said to Rifa’ah about 

the bedouin who prayed incorrectly. Allah’s Messenger (صلى الله عليه وسلم) said to him, “Go back and pray 

for you have not prayed.” He said this a number of times, telling him to pray again, even 

though he saw him praying. Do you not see that he prayed in name, but not in reality. 

 

ا غَيْر  مَقْب ولةٍَ. وَمِنْه  وكََذَلِكَ فِ الْمَرْأةَِ الْعَاصِيَةِ لِزَوْجِهَا، وَالْعَبْدِ الْْبِقِ، وَالْم صَلِ ي بِِلْقَوْمِ الْكَارهِِيَ لهَ  إِنَََّّ 
لَةً«. حَدِيث  عَبْدِ اللََِّّ بن عمر:  : فِ شارب الْمر أنه: لََ ت  قْبَل  لهَ  صَلََةٌ أرَْبعَِيَ ليَ ْ »لََ صَلََةَ   وَقَ وْل  عَلِيٍ 

 «ٌ  لِْاَرِ الْمَسْجِدِ إِلََّ فِ الْمَسْجِد
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Likewise, the disobedient wife, fleeing slave, and the imam who leads those who dislike 

them, all this is unacceptable. Similar to this is the narration of Ibn Umar about the one 

who consumes alcohol, that his prayer will not be accepted for forty days. Also, the 

statement of Ali, “There is no prayer for the neighbour of a mosque except in the mosque.” 

 

لَةَ الن َّفْرِ أنََّه :    وَحَدِيث  ع مَرَ: مِ ثَ قَلَه  ليَ ْ »مَنْ تََمََّلَ خَلقَ امرأةٍ مِنْ   وَقاَلَ ح ذَيْ فَة :.»لََ حَجَّ لهَ «فِ الْم قَدِ 
فَ هَذِهِ الْْثََر  ك لُّهَا وَمَا كَانَ م ضَاهِيًا لَْاَ فَ ه وَ عِنْدِي    قاَلَ أبَ و ع بَ يْدٍ:وَرَاءِ الثِ يَابِ وَه وَ صَائمٌِ أبطل صومه«  

 .ٌ  عَلَى مَا فسرت ه لَك

Likewise, the statement of Umar about the one who hastens his belongings on the night 

of the 9th, that he has no Hajj. Hudhayfah said, “Whoever imagines the body of a woman 

from her clothes whilst fasting, has no fast.” All these narrations and similar support what 

I explained to you. 

 

ئًا »مَنْ فَ عَلَ كَذَا وكََذَا فَ لَيْسَ مِنَّا«  قَ وْلهِِ:فَهِيَ مِثْل     وكََذَلِكَ الَْْحَادِيث  الَّتِِ فِيهَا الْبَاَءَة ، . لََ نَ رَى شَي ْ
اَ مَذْهَب ه  عِنْدَنََّ أنََّه  ليَْ  سَ مِنَ الْم طِيعِيَ لنََا،  مِن ْهَا يَك ون  مَعْنَاه  التَّبَُّؤ  مِنْ رَس ولِ اللََِّّ صلى الله عليه وسلم وَلََ مِنْ مِلَّتِهِ. إِنََّّ

 هَذِهِ الن ُّع وت  وَمَا أَشْبَ هَهَاوَلََ مِنَ الْم قْتَدِينَ بنَِا، وَلََ مِنَ الْم حَافِظِيَ عَلَى شَرَائعِِنَا وَ 
Also, the narrations of freeing oneself such as, “Whoever does such and such is not from 

us.” We do not consider this to mean absolving oneself from Allah’s Messenger (صلى الله عليه وسلم) or his 

religion. Rather, its meaning is that such a person did not obey or follow, or uphold our 

obligations. 

 

قَ وْلهَ : يَ تَأَوَّل   نَةَ  مِنَّا«  وَقَدْ كَانَ س فْيَان  بْن  ع يَ ي ْ فَ هَذَا  »ليَْسَ  أيَْضًا.  غَيْرهِِ  عَنْ  يَ رْوِيهِ  مِثْ لَنَا، وكََانَ  ليَْسَ   :
عَلَ ذَلِكَ ليَْسَ  التَّأْوِيل  وَإِنْ كَانَ الَّذِي قاَلهَ  إِمَامٌ من أئمة العلم، فإَِنّ ِ لََ أرََاه ، مِنْ أَجْلِ أنََّه  إِذَا جَعَلَ مَن ف َ 

مَنْ يَ فْعَل ه  مِثْلَ النَّبِِ  صلى الله عليه وسلم، وَإِلََّ فَلََ فَ رْقَ بَيَْ الْفَاعِلَ وَالتَّاركِِ، وَليَْسَ للِنَّبِِ     مِثْلَ النَّبِِ  صلى الله عليه وسلم، لَزمَِه  أَنْ يَصِيرَ 
اَ    صلى الله عليه وسلم عَدِيلٌ وَلََ مَثَلٌ مِنْ فاَعِلٍ ذَلِكَ وَلََ تََركِِهِ. فَ هَذَا  الْبَاَءَةِ مِنَ النَّبِِ  صلى الله عليه وسلم إِنََّّ يماَنِ وَفِ  مَا فِ نَ فْيِ الِْْ

اَ مِنَ الْْخَرِ وَإلِيَْهِ يَ ؤ ول   .ٌ  أَحَد هُ 



 

45 
 

Sufyan ibn Uyaynah used to explain this statement, ‘not from us’ as ‘not like us’. He would 

mention this from others too. This, although stated by an imam, I disagree with, for by 

saying that the one who does not do something is unlike the Prophet ( ),صلى الله عليه وسلم  it means that 

the one who does do it, is like the Prophet ( ),صلى الله عليه وسلم  otherwise what is the difference between 

the two. However, there is no one similar or like the Prophet (صلى الله عليه وسلم) in what he does or leaves. 

This is how negating faith and freedom from the Prophet (صلى الله عليه وسلم) are like one another and 

explained the same way. 

 

رْكِ وَو ج وبِِِمَا بِِلْمَعَاصِي، فإَِنَّ مَعْنَاهَا عِنْدَنََّ   ليَْسَتْ ت ثبت عَلَى  وَأمََّا الْْثََر  الْمَرْوِيََّت  بِذكِْرِ الْك فْرِ وَالشِ 
صَاحِبِهِ، عَنْ  يماَنَ  شِركًْا ي زيِلََنِ الِْْ اَ و ج وه هَا:  أَهْلِهَا ك فْرًا وَلََ  عَلَي ْهَا    إِنََّّ وَالسُّنَنِ الَّتِِ  الَْْخْلََقِ  مِنَ  اَ  أَنََّّ

مَُّا وَجَدْنََّ فِ النوعي    الْك فَّار  وَالْم شْركِ ونَ، وَقَدْ وَجَدْنََّ لِْذََيْنِ الن َّوْعَيِْ مِنَ الدَّلََئِلِ فِ الْكِتَابِ وَالسُّنَّةِ نََْوًا
 .الْولي

As for the narrations that mention disbelief and shirk being a result of some sins, then this 

does not mean that it is disbelief and shirk that removes faith. Rather, that these sins are 

the ways of the disbelievers and people of shirk. We have found evidences for this from 

the Qur’an and Sunnah as we did for the previous two. 

 

الت َّنْزيِلِ: الشِ رْكِ فِ  عَلَى  الشَّاهِدِ  الَّذِي    فَمِنَ  اَ: ﴿ه وَ  هُ  إِيََّ إبِلِْيسَ  عِنْدَ كَلََمِ  آدَمَ وَحَوَّاءَ  اللََِّّ فِ  قَ وْل  
رَّتْ بهِِ﴾  خَلَقَك مْ مِنْ نَ فْسٍ واحِدَةٍ وَجَعَلَ مِنْها زَوْجَها ليَِسْك نَ إلِيَْها فَ لَم ا تَ غَش اها حَِلََتْ حَِْلًَ خَفِيفاً فَمَ 

ا﴾  إلَ ﴿جَعَلَ لهَ  ش ركَاءَ فِيم اَ ه وَ فِ التَّأْوِيلِ أَنَّ الشَّيْطاَنَ قاَلَ    .[١٩٠و   ١٨٩]الْعراف:  ا آتَهُ  وَإِنََّّ
رَاكَ بِِللََِّّ مَعَ الن ُّب  وَّةِ  سََِ يَا وَلَدكَ مَا عَبْدَ الْْاَرِثِ، فَ هَلْ لَِْحَدٍ يعرف الله ودينه أن ي  تَ وَهَّمَ عَلَيْهِمَا الِْْشْ  لَْ مَا:

، فَ قَدْ سَََّى فِعْلَه مَا شِركًْا، وَليَْسَ ه وَ الشِ رْك  بِِللََّّ   .ٌ  وَالْمَكَانِ مِنَ اللََِّّ

The evidence for shirk in the Qur’an as what Allah said about Adam and Hawwa when 

Iblis spoke to them, “It is He who created you all from one soul, and from it made its mate 

so that he might find comfort in her: when one [of them] lies with his wife and she 

conceives a light burden, going about freely... they ascribe some of what He has granted 

them to others.” It is mentioned in its interpretation that Satan said to them, ‘Name your 

child Abdul-Harith.’ Can anyone who knows Allah’s religion claim that they committed 
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actual shirk, knowing their prophethood and status with Allah? He called their action 

shirk, even though it was not shirk. 

 

. فَ قَدْ فَسَّرَ لَكَ  »أَخْوَف  مَا أَخَاف  عَلَى أ مَّتِِ الشِ رْك  الَْْصْغَر «  فَ قَوْل  النَّبِِ  صلى الله عليه وسلم:وَأمََّا الَّذِي فِ السُّنَّةِ،
.أَنَّ هَاه نَا شِركًْا سِوَى الَّذِي يَك ون  بهِِ    »الَْْصْغَر «بقَِوْلهِِ   : صَاحِب ه  م شْركًِا بِِللََِّّ »الر بَِِ    وَمِنْه  قَ وْل  عَبْدِ اللََِّّ

. فَ قَدْ أَخْبَكََ أَنَّ فِ الذنوب أنواعا كثيرة تسمى بِذا الَِسْمِ،  بِضْعَةٌ وَسِتُّونَ بَِبًِ، وَالشِ رْك  مِثْل  ذَلِكَ«
شْرَاكِ الَّتِِ ي  تَّخَذ  لَْاَ مع الله إله غَيْرهَ ، تَ عَالََ اللََّّ  عَنْ ذَلِكَ ع ل وًّا كَبِيراً، فَ لَ  يْسَ لِْذَِهِ الْْبَْ وَابِ  وَهِيَ غَيْر  الِْْ

اَ  أَخْلََق  الْم شْركِِيِ، وَتَسْمِيَ ت  ه مْ، وَس نَ ن  ه مْ، وَألَْفَاظ ه مْ، وَأَحْكَام ه مْ، وَنََْو  ذَلِكَ مِنْ    عِنْدَنََّ و ج وهٌ إِلََّ أَنََّّ
 .ٌ  أ م ورهِِم

As for in the Sunnah, then the statement of the Prophet ( ),صلى الله عليه وسلم  “What I fear most for my 

nation is minor shirk.” The minor part here shows that there is a shirk lesser than the one 

that is associating others in worship with Allah. Similar to it is the statement of Abdullah, 

“Usury is sixty odd parts as is shirk.” This shows that there are many sins that take the 

same name, that other than the shirk that is to take gods besides Allah, and Allah is far 

above that. Therefore, these issues are from the traits of the disbelievers, and their names, 

ways, words and rulings etc. 

 

التنزيل، عَلَيْهِ فِ  الشَّاهِد   الْف رْقاَن   لََْ    فقول الله جل وعز:  وَأمََّا  ه م   ﴿وَمَنْ  فأَ ولئِكَ  أنَْ زَلَ الله   بِا  يََْك مْ 
  وَقاَلَ عَطاَء  بْن  أبِ ربِح:  . »ليَْسَ بِك فْرٍ يَ ن ْق ل  عَنِ الْمِلَّةِ« وَقاَلَ ابْن  عَبَّاسٍ: .[٤٤]المائدة: الْكافِر ونَ﴾ 

َ لنََا أنََّه  كَانَ ليَْسَ بنَِاقِلٍ عَنْ  »كفر دون كفر« ينَ بَِقٍ عَلَى حَالهِِ، وَإِنْ  . فَ قَدْ تَ بَيَّ سْلََمِ أَنَّ الدِ  مِلَّةِ الِْْ
رْكِ سَوَاءً  ؛ لَِْنَّ مِنْ  خَالَطهَ  ذ ن وبٌ، فَلََ مَعْنًَ لهَ  إِلََّ خِلََف  الْك فَّارِ وَس نَّتِهِمْ، عَلَى مَا أَعْلَمْت كَ مِنَ الشِ 

 ٌ  للََّّ س نَنِ الْك فَّارِ الْْ كْمَ بغَِيْرِ مَا أنَْ زَلَ ا

As for the decisive evidence for this from the Qur’an, it is Allah’s statement, “And 

whosoever does not judge by that which Allah has revealed is from the disbelievers.” Ibn 

Abbas commented, “Not the disbelief which takes one out of the religion.” Ata’ said, “It is 

a lesser disbelief.” Therefore, if it doesn’t take one out of the religion, he remains in it, 

even if he is sinful. Thus, there can be no other meaning except that this is the way and 
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path of the disbelievers, just as we said about shirk, as from the ways of the disbelievers 

is to judge by other than what Allah revealed. 

 

. تََْوِيل ه  عِنْدَ أَهْلِ الت َّفْسِيِر أَنَّ مَن حَكَمَ بغَِيْرِ  [٥٠]المائدة:  ﴿أفََح كْمَ الْْاهِلِيَّةِ يَ ب ْغ ونَ﴾    أَلََ تَسْمَع  قَ وْلهَ :
اَ ه وَ أَنَّ أهَْلَ الْْاَهِلِيَّ مَا أنَْ زَلَ اللََّّ    سْلََمِ كَانَ بِذَلِكَ الْْ كْمِ كَأَهْلِ الْْاَهِلِيَّةِ، إِنََّّ ةِ كَذَلِكَ  وَه وَ عَلَى مِلَّةِ الِْْ

 «»ثَلََثةٌَ مِنْ أمَْرِ الْْاَهِلِيَّةِ الطَّعْن  فِ الْْنَْسَابِ والنياحة والْنواء قَ وْل ه :كَان وا يََْك م ونَ. وَهَكَذَا 

Have you not heard the verse, “Do they want judgement according to paganism?” The 

interpretation of this is that the one who judges by other than what Allah revealed, is still 

in Islam but that judgement of his is like the ones from the times of pre-Islam, as this how 

they used to judge. Similar to it is the statement, “Three are from the affairs of pre-Islam: 

attacking lineage, wailing and omens.” 

 

:وَمِثْ ل ه   ثَلََثةٌَ مِنْ س نَّةِ الْْاَهِلِيَّةِ: النِ يَاحَة ، وَصَن ْعَة   » الَْْدِيث  الَّذِي ي  رْوَى عَنْ جَريِرٍ وَأَبِ البَْخْتََِيِ  الطَّائِيِ 
غَيْرهِِمْ« مِنْ  الْمَيِ تِ  أَهْلِ  الْمَرْأةَ  فِ  تبَِيتَ  وَأَنْ  :.الطَّعَامِ،  الَْْدِيث  الْم نَافِقِ    وكََذَلِكَ  إِذَا ]ثَلََثٌ[»آيةَ    :

:.حدَّث كَذَبَ، وَإِذَا وَعَدَ أَخْلَفَ وَإِذَا ائْ ت مِنَ خَانَ«   «»الْغِنَاء  ينبت النفاق فِ القلب وَقَ وْل  عَبْدِ اللََِّّ

Likewise, the narration reported by Jarir and Abul-Bakhtari, “Three are from the ways of 

pre-Islam: wailing, making food and the strange woman spending the night with the 

family of the deceased.” Also, “Three are from the signs of hypocrisy: when he speaks  he 

lies, when he promises he breaks it and when he is entrusted he is treacherous.” Also, the 

statement of Abdullah, “Music breeds hypocrisy in the heart.” 

 

أَنَّ رَاكِبَ هَا يَك ون  جَاهِلًَ وَلََ كَافِرًا وَلََ م نَافِقًا وَه وَ م ؤْمِنٌ بِِللََِّّ    ليَْسَ و ج وه  هَذِهِ الْْثََرِ ك لِ هَا مِنَ الذُّن وبِ:
رَّمَ  اَ تَ تَ بَيَّ  مِنْ أفَْ عَالِ الْك فَّارِ مَُ  عِنْدِهِ، ومؤدٍ لفَِرَائِضِهِ، وَلَكِنْ مَعْنَاهَا أنََّّ ةٌ مَنْهِيٌّ عَن ْهَا فِ  وَمَا جَاءَ مِنْ 

 .ٌ  عِهِمفِ السُّنَّةِ ليَِ تَحَامَاهَا الْم سْلِم ونَ وَيَ تَجَن َّب وهَا فَلََ يَ تَشَب َّه وا بِشَيْءٍ مِنْ أَخْلََقِهِمْ وَلََ شَرَائِ الْكِتَابِ وَ 

These narrations do not mean that the perpetrators of these sins are all ignorant, 

disbelievers or hypocrites, when they believe in Allah, what He revealed and uphold His 

obligations. Rather, the meaning these sins are from the traits of the disbelievers that are 
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prohibited by the Qur’an and the Sunnah, so that the Muslims will refrain from them. 

Thus, do not resemble them in their character and ways. 

 

. فَ هَلْ يَك ون  لَِْحَدٍ أَنْ يَ ق ولَ إنَِّه  يَكْف ر  مِنْ  »إِنَّ السَّوَادَ خِضَاب  الْك فَّارِ«  ر وي فِ بَ عْضِ الَْْدِيثِ: وَلقََدْ  
اَ زَانيَِةٌ«فِ المرأة إذا استعطرت ثُ مرت بقَِوْمٍ ي وجد ريَ ها    حَدِيث ه :أَجْلِ الِْْضَابِ؟! وكََذَلِكَ   . فَ هَلْ  »أَنََّّ

 ؟ يَك ون  هَذَا عَلَى الز نََِّ الَّذِي تَِِب  فِيهِ الْْ د ود  

It is reported in some narrations, “Black is the dye of the disbelievers.” Does one then say 

that someone is a disbeliever because of a dye? Likewise, the narration of the woman who 

applies perfume and then walks by people who smell it that she is an adultress. Is this 

then the adultery that requires punishment? 

 

. أفََ ي  ت َّهَم  عليه أنه أراد الشيطاني الذين ه مْ أوَْلََد   »الْم سْتَ بَّانِ شَيْطاَنََّنِ يَ تَ هَاتَ رَانِ وَيَ تَكَاذَبَِنِ«  وَمِثْ ل ه  قَ وْل ه :
اَ هَذَا ك لُّه  عَلَى ما أعلمتك من الْفعال والْخلَق والسنن. وكََذَلِكَ ك لُّ مَا كَانَ فِيهِ ذكِْر    إبِلِْيسَ؟! إِنََّّ

لَةِ فَ ه وَ عِنْدَنََّ عَلَى هَذَا، وَلََ   رْكِ الَّذِي تَ ز ول  بهِِ أَحْكَام   ك فْرٍ أوَْ شِرْكٍ لَِْهْلِ الْقِب ْ يََِب  اسْم  الْك فْرِ وَالشِ 
سْلََمِ وَي  لْحَق  صَاحِب ه  بِردِةٍ إلَ بكلمة الْك فْرِ خَاصَّةً د ونَ غَيْرهَِا وَبِذَلِكَ جَاءَتِ ا  .ٌ  لْْثََر  م فَسَّرَةالِْْ

Also, the narration, “The two who curse one another are like two devils who accuse and 

refute each other.” Is it said that they are devils as in the spawn of Iblis? Rather, as we 

have mentioned, these are their ways and character. Not everything that is described as 

disbelief or shirk for the Muslims is literal. Rather, disbelief and shirk that remove the 

rulings of Islam and make one an apostate, are only attached to a clear statement of 

disbelief and nothing else. This is what the texts explain. 

 

  عَنْ أنََسِ بْنِ مَالِكٍ قاَلَ:   حَدَّثَ نَا أبَ و م عَاوِيةََ، عَنْ جَعْفَرِ بْنِ ب  رْقاَنَ، عَنِ ابْنِ أَبِ ن شْبة،  قاَلَ أبَ و ع بَ يْدٍ: 
سْلََمِ، الْكَفُّ عَنْ مَنْ قاَلَ لََ إلِهََ إِلََّ اللََّّ ، لََ ن كف ره بِذَنْبٍ،  »ثَلََثٌ مِنْ  قاَلَ رَس ول  اللََِّّ صلى الله عليه وسلم:   أَصْلِ الِْْ

سْلََمِ بِعَمَلٍ، وَالِْْهَاد  مَاضٍ مِنْ يَ وْمِ بَ عَثَنِِ اللََّّ  إِلََ أَنْ ي  قَاتِلَ آخِر  أ مَّ  تِِ الدَّجَّالَ، لََ  وَلََ نخ ْرجِ ه  مِنَ الِْْ
 .«ر  جَائرٍِ، ولَ عدل عادل، والْيمان بِلْقدار كلها ي  بْطِل ه  جَوْ 
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Anas narrated that Allah’s Messenger (صلى الله عليه وسلم) said, “Three are from the essence of Islam: 

withholding from the one who says that none is worthy of worship except Allah, we do 

not make him a disbeliever because of a sin, nor do we remove him from Islam because 

of an action, and that jihad will continue from the day I was sent until the last of my nation 

fight the Dajjal, it will not be invalidated by the oppression of a tyrant or the justice of the 

just, and to believe in all of pre-decree.” 

 

دَخَلْت  عَلَى    عَنْ أَبِ ع ثْمَانَ الن َّهْدِيِ  قاَلَ:   حَدَّثَ نَا عَبَّاد  بْن  عَبَّادٍ، عَنِ الصَّلْتِ بْنِ دِينَارٍ،  قاَلَ أبَ و ع بَ يْدٍ: 
: - وَه وَ فِ بَ يْتِ مَالِ الْك وفةَِ  - ابْنِ مَسْع ودٍ  ل غ  بعَِبْدٍ  فَسَمِعْت ه  يَ ق ول  ك فْرًا وَلََ شِركًْا حَتََّّ يَذْبَحَ لغَِيْرِ    لََ يَ ب ْ

جَاوَرْت     عَنْ أَبِ س فْيَانَ قاَلَ:  حَدَّثَ نَا أبَ و م عَاوِيةََ، عَنِ الَْْعْمَشِ،  قاَلَ أبَ و ع بَ يْدٍ:   اللََِّّ أوَْ ي صَلِ يَ لغَِيْرهِِ«. 
أَشْه رٍ، سِتَّةَ  اللََِّّ بِكََّةَ  عَبْدِ  بْنِ  جَابِرِ  لَةِ كَافِراً؟   فَسَألَهَ  رَج لٌ:  مَعَ  الْقِب ْ أَهْلِ  مِنْ  أَحَدًا    هَلْ ك ن ْت مْ ت سَمُّونَ 

! قاَلَ: فَ هَلْ ت سَمُّونهَ  مشركا؟ً فَ قَالَ:  لَ  قال: مَعَاذَ اللََِّّ
Abu Uthman al-Nahdi said, “I entered upon Ibn Mas’ud - and he was in the treasury of 

Kufah – and I heard him say, ‘One does not reach disbelief or shirk unless they sacrifice to 

other than Allah or pray to other than Allah.’” Abu Sufyan said, “I remained with Jabir ibn 

Abdillah in Makkah for six months. A man asked him, ‘Did you ever call any Muslim a 

disbeliever?’ He replied, ‘I seek refuge in Allah.’ He was asked, ‘Did you call him a 

mushrik?’ He replied, ‘No.’” 

 

 

 

لْكاباائار بُ ذاكْرا الذُّنوُبا الَّتِا ت الْحاقُ بَا  ٌ  بَا

Chapter: Sins that are Labelled Disbelief 

 

وَمِنْه  .»ح رْمَة  مَالهِِ كَح رْمَةِ دَمِهِ«  قَ وْل ه :وكََذَلِكَ  .»لعن  الْم ؤْمِنِ كَقَتْلِهِ«  قاَلَ أبَ و ع بَ يْدٍ:حَدِيث  النَّبِِ  صلى الله عليه وسلم: 
:  «»شَارِب  الْْمَْرِ كَعَابِدِ اللَت والعزى قَ وْل  عَبْدِ اللََِّّ
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The narration of the Prophet ( ),صلى الله عليه وسلم  “Cursing is believer is like killing him.” And, “The 

sanctity of his wealth is like the sanctity of his blood.” Similar to it, is the statement of 

Abdullah, “The one who consumes alcohol is similar to the one who worships Laat and 

Uzza.” 

 

ل  ذَلِكَ عَلَى  وَمَا كَانَ مِنْ هَذَا الن َّوعِْ مَُّا ي شَبَّه  فِيهِ الذنب  بِِخَرَ أعَْظَمَ مِنْه ، وَقَدْ كَانَ فِ النَّاسِ مَنْ يََْمِ 
نَ ه مَا! وَلََ وَجْهَ لِْذََا عِنْدِي؛ ﴿إِنْ    لَِْنَّ اللَََّّ قَدْ جَعَلَ الذُّن وبَ بَ عْضَهَا أَعْظَمَ مِنْ بَ عْضٍ فَ قَالَ:  التَّسَاوِي بَ ي ْ

. فِ أَشْيَاءَ  [٣١]النساء:  تَِْتَنِب وا كَبائرَِ ما ت  ن ْهَوْنَ عَنْه  ن كَفِ رْ عَنْك مْ سَيِ ئاتِك مْ وَن دْخِلْك مْ م دْخَلًَ كَريماً﴾  
 قَدْ نَََّى عَنْ هَذِهِ ك لِ هَا، وَإِنْ  أَنَّ اللَََّّ   وَلَكِنَّ و ج وهَهَا عِنْدِي:كَثِيرةٍَ مِنَ الْكِتَابِ وَالسُّنَّةِ يَط ول  ذكرها،  

:  كَانَ بَ عْض هَا عِنْدَه  أَجَلَّ مِنْ بَ عْضٍ، ئًا مِنْ هَذِهِ الْمَعَاصِي فَ قَدْ لَِْقَ بَِهْلِ الْمَعَاصِي،  مَنْ أتََى    يَ ق ول  شَي ْ
نْ كَانَ بَ عْض ه مْ  كَمَا لَِْقَ بِِاَ الْْخَر ون ؛ لَِْنَّ ك لَّ وَاحِدٍ مِن ْه مْ، عَلَى قَدْرِ ذَنبِْهِ قَدْ لَزمَِه  اسْم  الْمَعْصِيَةِ، وَإِ 

 .ٌ  أَعْظَمَ ج رماً مِنْ بَ عْض

This type is one in which a sin is resembled to another greater sin. Some used to consider 

the two to be equal. However, that is incorrect in my view. Allah has made some sins 

worse than others, as He says, “But if you avoid the great sins you have been forbidden, 

We shall wipe out your minor misdeeds and let you in through the entrance of honour”, 

as well many other texts in the Qur’an and Sunnah that are too many to mention. The 

correct understanding is that Allah forbade all sins, although some are more grave in His 

sight than others. Whoever commits any sin is from the people of sin, just as others are, 

each one according to their level of sin, even though some sins are worse than others. 

 

﴿فاَجْتَنِب وا ثُ قرأ:  ،الزور الْشراك بِلله«»عدلت شهادة    حِيَ قال:  وَفَسَّرَ ذَلِكَ ك لَّه  الَْْدِيث  الْمَرْف وع ،
الزُّورِ﴾   قَ وْلَ  وَاجْتَنِب وا  الَْْوْثَنِ  مِنَ  تَسَاوَيََ فِ  [٣٠]لْج:  الر جِْسَ  اَ  وَإِنََّّ وَالزُّور   الشِ رْك   لنََا   َ تَ بَيَّ فَ قَدْ   .

اوِتََنِ،  الن َّهْيِ؛ نََّىَ اللََّّ  عَن ْه مَا مَعًا فِ مكانً واحدً، فهما فِ الن َّهْيِ م تساويَن وَفِ الَْْوْزَارِ وَالْمَأْثَُِ م تَ فَ 
 تَ رَى السَّارقَِ ي قطع فِ ر بْعِ دِينَارٍ فَصَاعِدًا وَإِنْ كَانَ د ونَ ذَلِكَ لََْ يَ لْزَمْه   وَمِنْ ه نَا وَجَدْنََّ الْْرََائمَِ ك لَّهَا أَلََ 

هَذَا سارقٌ كَهَذَا، فَ يَجْمَعْه مَا فِ الَِسْمِ، وَفِ ركِ وبِِِمَا الْمَعْصِيَةِ،    الَ: فَ قَدْ يََ وز  فِ الْكَلََمِ أنَْ ي  قَ   قَطْعٌ؟
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اَ لِلََِّّ  عَاصِيَانِ    وَيَ فْتََقِاَنِ فِ الْع ق وبةَِ عَلَى قَدْرِ الز يََِدَةِ فِ الذَّنْبِ، وكذلك البكر  والثيب  يذنبان فَ ي  قَال  هُ 
اَ أعَْظَم  ذَنْ بًا وَأَجَلُّ ع ق وبةًَ مِنَ الْْخَرِ، وكََذَلِكَ   اَ اشْتََكََا فِ  »لعَْن  الْم ؤْمِنِ كَقَتْلِهِ«  قَ وْل ه :مَعًا، وَأَحَد هُ  . إِنََّّ

ذَنبِْهِ، وَ  بقَِدْرِ  الدُّنْ يَا  الْع ق وبةَِ فِ  مِنَ  مِن ْه مَا  وَاحِدٍ  يَ لْزَم  ك لُّ  ذَلِكَ  الْمَعْصِيَةِ حِيَ ركَِبَاهَا، ثُ َّ    قَ وْل ه : مِثْل  
 .. وَعَلَى هذا وما أشبه أيضا»ح رمة  مالهِ كح رمة دَمِهِ«

This is explained in the narration, “False testimony is equal to shirk with Allah.” He then 

read the verse, “Shun the filth of idolatrous beliefs and practices and shun false 

utterances.” Thus, false testimony and shirk are both equally prohibited; both are 

prohibited by Allah together, so they are equal in prohibition but varying in their evil and 

gravity. This is the case with all sins. Do you not see that the thief’s hand is cut off for 

stealing a quarter of a dinar or more, and not less? Linguistically, both are called thieves 

in terms of the label and the sin committed, but differ in punishment due to the level of 

the sin. Similarly, the virgin and married one are both sinful, but one has a greater 

punishment than the other. Thus, his statement, “Cursing the believer is like killing him”, 

both are similar in terms of committing sin, but each has its own punishment in this world 

according to its gravity. The same goes for the narration, “The sanctity of this wealth is 

like the sanctity of his blood”, and so on. 

 

كتبنا هذا الكتاب على مبلغ علمنا، وما انتهى إلينا من الكتاب وآثَر النبِ صلى الله عليه وسلم، والعلماء    قال أبو ع بيد:
 .بعده، وما عليه لغات العرب ومذاهبها، وعلى الله التوكل، وهو المستعان

We have written this book in accordance with our knowledge, and what we have of the 

Qur’an, prophetic narration and statements of the scholars, and what the Arabic language 

is upon. We trust in Allah and seek His help. 

 

ذكر الْصناف الْمسة الذين تركنا صفاتْم فِ صدر كتابنا هذا، من تكلم به فِ الْيمان    قال أبو عبيد:
 هم: الْهمية، والمعتزلة، والْبِضية، والصفرية، والفضلية 

The mention of the five groups we did not discuss at the beginning of this book who spoke 

about issues of faith: Jahmiyyah, Mu’tazilah, Ibadiyyah, Sifriyyah and Fadliyyah. 
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الْيمان معرفة الله بِلقلب، وإن لَ يكن معها شهادة لسان، ولَ إقرار بنبوة، ولَ شيء    فقالت الْهمية:
 ؟ قد كانوا مؤمني قبل أن يَلق الله الرسل فقالوا: من أداء الفرائض! احتجوا فِ ذلك بِيمان الملَئكة،

The Jahmiyyah claim that faith is knowing Allah in the heart, even if it is unaccompanied 

by the testimony of the tongue, or affirming prophethood or fulfilling any obligations. 

Their evidence for this is to point to the faith of the angels and how they were believers 

before Allah created the messengers. 

 

الْيمان، ولَ  الْيمان بِلقلب واللسان مع اجتناب الكبائر، فمن قارف شيئا كبيرا زال عنه    وقالت المعتزلة:
 !فاسقا، ليس بِؤمن ولَ كافر، إلَ أن أحكام الْيمان جارية عليه فسمي: يلحق بِلكفر، 

The Mu’tazilah claim that faith is in the heart and tongue whilst refraining from major 

sins. Whoever commits a major sin has left faith but is not considered a disbeliever, and 

instead called a sinner. Thus, he is neither believer nor disbeliever, but the rulings of 

belief remain for him. 

 

الْيمان جَاع الطاعات، فمن ترك شيئا كان كافر نعمة، وليس بكافر شرك، واحتجوا   وقالت الْبِضية:
 [٨٢]إبراهيم: : ﴿بَدَّل وا نعمة اِلله ك فْراً﴾ )إبراهيم(بِلْية التِ فِ 

The Ibadiyyah claim that faith is all of obedience. Whoever leaves one act has rejected 

blessings, but not rejected faith. They use as their evidence, the verse, “... in exchange for 

Allah’s favour, offer only ingratitude.” 

 

صغارها    : أنه جَيع الطاعات، غير أنَّم قالوا فِ المعاصي؛-مثل ذلك فِ الْيمان    -وقالت الصفريه  
 .كفر وشرك ما فيه إلَ المغفور منها خاصة  وكبارها:

The Sifriyyah are similar in that they claim that faith is all acts of obedience. However, 

regarding sins, they says that both major and minor sins are disbelief and shirk, except 

some that are forgiven. 
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: جَيع الطاعات، إلَ أنَّم جعلوا المعاصي كلها  -مثل ذلك فِ الْيمان، أنه أيضا    -وقالت الفضلية.  
  لقوله:  لْن الله جل ثناؤه لو عذبِم عليها كان غير ظالَ؛   قالوا:   ما غفر منها وما لَ يغفر كفرا وشركا،

﴾«  ﴿لَ يَصْلَها إِلََّ   . وهذه الْصناف الثلَثة من فرق الْوارج  [١٦]الليل:  الَْْشْقَى الَّذِي كَذَّبَ وَتَ وَلَ 
 معا، إلَ أنَّم اختلفوا فِ الْيمان 

The Fadliyyah say something similar also, that faith is all of obedience, but they made all 

sins, forgiven or unforgiven disbelief and shirk. They said this is because if Allah were to 

punish them then He would not be unjust in doing so as He says, “In which none but the 

most wicked one will burn, who denied [the truth], and turned away.” These last three 

are all sects of the Khawarij, although they differ in their definitions of faith. 

 

وقد وافقت الشيعة فرقتي منهم، ووافقت الرافضة المعتزلة، ووافقت الزيدية الْبِضية.وكل هذه الْصناف  
، إلَ الْهمية، فإن الكاسر لقولْم قول  »بِب الْروج من الْيمان بِلذنوب«يكسر قولْم ما وصفنا به  

﴿الَّذِينَ آتَ يْناه م  الْكِتابَ يَ عْرفِ ونهَ  كَما يَ عْرفِ ونَ أبَنْاءَه مْ﴾    حي قال:  وتكذيب القرآن إيَهم،أهل الملة،  
قَنَ تْها أنَْ ف س ه مْ ظ لْماً وَع ل وًّا﴾    وقوله:  ،[١٤٦]البقرة:   ، فأخب الله  [١٨]النمل:  ﴿وَجَحَد وا بِِا وَاسْتَ ي ْ

إبليس أنه كان من  عنهم بِلكفر إذ أنكروا بِلْلسنة، وقد كانت قلوبِم بِا عارفة، ثُ أخب الله عن 
الكافرين، وهو عارف بِلله بقلبه ولسانه أيضا، فِ أشياء كثيرة يطول ذكرها، كلها ترد قولْم أشد الرد،  

 .وتبطله أقبح الْبطال

The Shia agree with two of their groups and the Rafidah agree with the Mu’tazilah, and 

the Zaydiyah agree with the Ibadiyyah. All these groups are refuted by what we 

mentioned in the chapter of exiting faith by sins, except for the Jahmiyyah. They are 

refuted by the Qur’an where Allah states, “Those to whom We gave the scriptures know 

him as they know their children”, and, “They denied them, in their wickedness and their 

pride, even though their souls acknowledged them as true.” Allah called them disbelievers 

when they rejected with their speech, even though their hearts knew. Allah also tells us 

that Iblis was from the disbelievers, despite knowing Allah in his heart and upon his 
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tongue. There are many other points that are too lengthy to mention here, all of which 

refute their position and invalidate it. 

 

 

 

 


