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Kitab al-Iman (The Book of Faith)

Imam Abu ‘Ubayd al-Qasim ibn Sallam (d. 224 AH)
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To proceed: You were asking me about faith. The ummah has differed regarding its
completeness, increase and decrease. You stated that you wished to know what Ahlus-
Sunnah hold to be true regarding this, and what are their evidences against those who
oppose them? May Allah have mercy upon you, this is something that the Salaf spoke
about, from the earliest generation of this ummah and then those who followed them to
our time today. I have written here what my knowledge has gathered of that in a

summarised and informative manner. All success is with Allah.
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Know - may Allah have mercy upon you - that the people of knowledge and religious

intent divided on this issue into two groups. One stated that faith consists of sincerity for

Allah’s sake in the heart, the testimony upon the tongue and actions of the limbs.

The other group stated that faith was only in the heart and upon the tongue, and that

actions are piety and righteousness but not part of faith.

[ have looked at the differences between the two groups, and found that the Qur’an and
Sunnah affirm the position of the group that hold faith to be intention, speech and action

altogether, and that the sources reject the position of the second group.
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Our basis for this is to follow what the Qur’an states in the statement of Allah in His Wise
Book, “If you are in dispute over any matter, refer it to Allah and His Messenger, if you

truly believe in Allah and the Last Day: that is better and fairer in the end.”
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We looked back at what Allah sent His Messenger (¥) with and what He revealed in His
Book. We found that He made faith begin with the testimony that none has the right to be
worshipped except Allah and that Muhammad is His Messenger. The Prophet (%) called
to this for ten years after prophethood, or slightly longer, calling to this testimony alone.
At that time, there was no other component of faith except this. Whoever responded to it,
was a believer, with no other title befitting for them except this. There was no mandatory

zakah or fasting, or other obligations of the religion.
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This ease for the people back then - as the scholars mention - was a mercy from Allah to

His slaves and out of kindness to them. They had just left the era of ignorance with its
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harshness. Had all the obligations been placed upon them at once, their hearts would have
resisted and their bodies would have tired. Therefore, the affirmation of the tongue alone
was the obligation of faith upon people during that time. This was what they were upon

during the Makkan period, and for some months in Madinah after the migration.
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When people then began to seek Islam and their desire for it became good, Allah
increased them in it by commanding them to pray to the Ka’'bah after they would face
Bayt al-Maqdis. Allah says, “Many a time We have seen you turn your face towards the
heaven, so We are turning you towards a prayer direction that pleases you. Turn your
face in the direction of the Sacred Mosque, and wherever you may be, turn your faces to

it”
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He then addressed them in Madinah with the title of faith that had preceded in all of His
commands and prohibitions to them. Allah said in His commands, “O you who believe,
bow and prostrate”, and “O who you believer, when you intend to pray then wash your
faces and hands to the elbows.” He said in prohibitions, “O you who believer, do not
devour usury in multiples,” and “O who you believe, do not hunt whilst in the state of

ihram.” This was how they were addressed in commands and prohibitions after the

migration.



&)

Al Isnai

tisg) //o/uw‘dﬁww};f]bj,_mugé;scobj)ﬁybwwmﬁwu\

o~

e ;,s?;lé 4\l s ccfuj L e A BY e G5 Y g JI Lo
98 & Al e 24ad ol oty Al 185 () skt 81 13t 220 ) 108 J@;
d—"L’WJQ)Y‘ A uY c(..a)f‘yuamwu@j (23 WWJJJ&,(;(lc””
Ko Qsﬁys Q) resls S0l Jsb ) A28 & gt G0 agd sl . ¢ oGy ol

Y ) Eslal B 3 Sy days B s as

This title was given to them just through affirmation at first because there were no other
obligations. Once the obligations were revealed later, they became as mandatory as what
was legislated at the beginning. There is no difference between the two for both came
from Allah as commands and obligations. If they had refused to change their direction in
prayer to the Ka‘bah, and had only sought to remain upon their earlier title of faith and
their previous giblah, that would not have benefitted them, but would have been a
deficiency in their affirmation. This is because obeying the first command does not entitle
them to be ‘faithful’ any more than the second command. Thus, when they responded to
Allah and His Messenger in this command of prayer as they did in responding to the call
of faith, then both these things constituted their faith, as prayer was now added to the

testimony.
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The evidence that prayer is part of faith is Allah’s statement, “Allah will never let your
faith go to waste, for Allah is Most Compassionate and Merciful towards people.” This
verse was revealed about the Companions of Allah’s Messenger (%) who died during the
time when prayer was towards Bayt al-Maqdis, so Allah’s Messenger (¥) was asked
concerning this, and this verse was revealed. What further evidence is needed to show

that prayer is part of faith after this verse?
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This remained their state for a time. Then, when they had hastened towards the prayer
and their hearts had accepted, Allah revealed the obligation of zakah, adding it to faith
alongside what had already preceded. Allah says, “Establish the prayer and give the
zakah.” He also says, “Take from their wealth alms that will purify and cleanse them.” if
they were to have refused the zakah after their testimony, saying it with their tongues,
and established the prayer but refused to pay zakah, this would have removed what had
preceded, and invalidated their testimony and prayer, just an refusing prayer prior to this

would have invalidated the testimony.
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What shows this to be true is the jihad of Abu Bakr al-Siddiq with the Muhajirtin and
Ansar against the Arabs who refused to give zakah; it is just like Allah’s Messenger (%)
fight against the polytheists. There was no difference between the two in terms of spilling

blood, enslavement and war spoils, for those Arabs were refusing to pay but not denying

it.
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This was then the way with of all the obligations of Islam. Each time a new legislation was
revealed, it was added and joined to that which preceded. All of it became what

constituted faith, and its people were called believers.
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This is where those who said that faith was affirmed by a statement went wrong. When
they heard Allah addressing them as believers, they affirmed for them complete faith.
They also erred regarding the narration of the Prophet (¥) in which he was asked about
faith, and he replied that it was such and such, and the narration in which he was asked if
the non-Arab girl could be freed as a believing free slave, and the Prophet (¥) commanded
that she could and called her a believer. All of this is as [ have informed you, of their
entering into faith by accepting all of it and affirming what was revealed, but these
legislations were revealed over time just as the Qur’an was. The evidence of all that we

have stated is the Book of Allah and the Sunnah of Allah’s Messenger ().
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From the Book, Allah’s statement, “When a chapter is revealed, some [hypocrites] say,
‘Have any of you been strengthened in faith by it?’ It certainly does strengthen the faith
of those who believe and they rejoice.” And, “True believers are those whose hearts
tremble with awe when God is mentioned, whose faith increases when His revelations
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are recited to them, who put their trust in their Lord,” and similar verses. Do you not see
that Allah did not reveal all of this upon them at once just as He did not reveal the Qur’an
all at once? This is the evidence from the Book. If faith was already completed by the
testimony, then there would be no purpose to mentioning an increase, and no benefit in
stating it.
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As for the evidence in the Sunnah and the mutawatir narrations of how the principle of

faith increase one another, then in some narration four are mentioned, and in some five,

and in a third narration nine are mentioned, and in a fourth narration, more than that.
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The mention of four is found in the narration of Ibn ‘Abbas from the Prophet (¥) that the
delegation of ‘Abdul Qays came and said, “O Messenger of Allah, we are this village of
Rabi‘ah, and between us and you are the disbeliever of Mudar. Therefore, we can only
come to you in the sacred months, so give to us commandments that we can act upon, and
call to those whom we left behind.” He replied, “I command you with four and prohibit
you from four.” He then detailed this saying, “The testimony that none has the right to be
worshipped except Allah and the Muhammad is His Messenger, to establish the prayer,
give the zakah and pay a fifth of your war booty. I forbid you from the gourd vessel, the

green pitcher, the one made from the date palm trunk and the varnished one.”
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The mention of five is found in the narration of Ibn ‘Umar that he heard Allah’s Messenger
(%) say, “Islam is built upon five: the testimony that none has the right to be worshipped

except Allah and the Muhammad is His Messenger, to establish the prayer, give the zakah,

fast Ramadan and make pilgrimage to the House.”
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The mention of nine is found in the narration of Abu Hurayrah that the Prophet (%) said,
"Islam has plateaus and towers like the ones on a road: to believe in Allah and not
associate any in worship with Him, to establish the prayer, give the zakah, fast Ramadan,
make pilgrimage to the House, enjoin the good and forbid the evil, to give salams to your
family when you enter upon them, and to give salams to the people you pass by. Whoever
leaves one of these, has left a part of Islam, and whoever leaves all of them, has turned his

back on Islam."
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The ignorant see these narrations as being contradictory due to the different numbers
mentioned therein. However, by Allah’s grace and mercy, they are far from contradictory.
The true understanding is what [ have already mentioned of legislation being revealed
over time. Each time one was revealed, Allah’s Messenger (%) would add it to faith. Then,
when the next was revealed by Allah, he would add it to faith until it became seventy

branches.
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As is mentioned in the authentic narration that he (%) said, “Faith is of seventy-odd
branches. Its best is the testimony of faith, and its lowest is to remove something harmful

from the path.”
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The increase in number does not mean it differs from what has preceded it, but those are
principles and these are additional branches of faith to them. We hold - and Allah knows
best - that this is the final description of faith given by Allah’s Messenger (%), for by it the
number was ended and its parts complete. This is affirmed in Allah’s statement, “Today,

[ have completed for you your religion and perfected My favour upon you.”
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Tariq ibn Shihab narrated that the Jews came to ‘Umar ibn al-Khattab and said, “You recite
averse, were it to have been revealed to us, we would have taken that day in celebration.”
They then mentioned this verse to which ‘Umar replied, “Indeed, I know where it was
revealed and on which day. It was revealed in Arafah whilst Allah’s Messenger (¥) was

standing in Arafah.” Sufyan said, “I don’t remember if he mentioned Friday or not?”
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‘Ammar ibn AbT ‘Ammar narrated that this verse was recited to Ibn ‘Abbas and there was
a Jewish man present. The Jewish man said, “Were this verse to have been revealed to us,
we would have taken that day in celebration.” Ibn ‘Abbas replied, “It was revealed on a

day of celebration, on a Friday, on the day of Arafah.”
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Al-Sha‘bi said, “This verse was revealed whilst he was standing in Arafah, when shirk had
been defeated, the minaret of ignorance destroyed and none made tawaf naked.” Allah

mentioned in this verse that the religion was completed. It was revealed before the death

11
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of the Prophet (¥) by 81 nights; this was narrated from Ibn Jurayj. Therefore, if faith was
completed by the testimony whilst the Prophet (%) was still in Makkah in the early days
of prophethood as they claim, then to mention completeness here would be pointless.

How can something be completed when it is already comprehensive and finished?
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If someone then asks you, ‘What are these seventy-three parts? Reply that they were not
all mentioned together so that we can list them in that way. However, all of them are from
obedience and piety to Allah, even if not mentioned in a single narration. If you were to

go through the individual narration, you would find them mentioned therein.
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Did you not hear the narration of removing harm from the path and how it is part of faith?
Likewise, the other narration that shyness is a branch of faith, or the third that

possessiveness is part of faith, or for the fourth that simplicity is part of faith, or the fifth

that keeping your covenant well is part of faith. All of these are branches of faith.
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Likewise, the narration of ‘Ammar, “Three are from faith: spending in difficulty, being just

with yourself and spreading the salam to all others.” Similarly, the narration that

mentions the completion of faith in which he asked, “Which creation is best in faith?” They

12
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said the angels, and then that it was us. He replied, “Rather, a people who will come after

you...” and he described them.
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Likewise, his statement, “The most complete of believers are those who have the best
character.” And his statement, “A man will not have complete faith until he leaves off lying
in his jokes, and arguing even if he is correct.” It was similarly narrated from ‘Umar and

Ibn ‘Umar.

ald 3 05 a0 5 3 «J6 G il sl GJ Soas agsly BUS @pj\ Y

w - 0

o 30305 @ s Keg. s w)» 5> Jikeg Ol G 51y Ol Gpo nd JUks
»oLYl fle SIS «JU g el

The clearest of these narrations is the statement of the Prophet (3) about intercession,
“there will then leave the Fire those who possess in their heart a barley grain of faith, a

wheat grain of faith and a seed of faith.” Also, in the narration of whispering when he was

asked about it and replied, “That is true faith.”
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Also, the narration of ‘Al1, “Faith begins in the heart like a spark. The more faith increases
in size, the greater the brightness becomes.” Many other similar narrations that would
take too long to mention that show the superiority of faith depending on the heart and
deeds. All of these narrations or most of them state that the actions of righteousness are

part of faith. How can these narrations be discounted with falsehood and lies?
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What also shows the superiority of faith depending on deeds is the verse, “True believers
are those whose hearts tremble with awe when God is mentioned, whose faith increases
when His revelations are recited to them, who put their trust in their Lord... Those are
the ones who truly believe...” Allah did not mention the reality of faith except with these
conditions. The one who claims that speech alone makes a true believer, even without

action, has rejected Allah’s Book and the Sunnah.
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What also shows this difference in the heart is Allah’s statement, “O you who believe,
when the believing migrating women come to you, then test them...” Do you not see that

there are two levels mentioned in this verse, “Allah knows best their faith, butif you know

them to believing women...” Similar to this, is the verse, “O you who believe, believe in

14
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Allah and His Messenger...” Were it not that they could increase in faith, there would be
no benefit in this command to believe further. Allah also says, “Alif Lam Mim. Do people
think they will be left alone after saying ‘We believe’ without being put to the test? We
tested those who went before them: Allah will certainly mark out which ones are truthful
and which are lying.” He also says, “There are some people who say, ‘We believe in Allah,’
but, when they suffer for His cause, they think that human persecution is as severe as
Allah’s punishment...” He also says, “For Him to cleanse those who believe and for Him to
destroy the disbelievers.” Do you not see how He tests the truthfulness of their words
with their deeds? He was not pleased to only accept their words without actions, until he
made one equal to the other. What else will you then follow after Allah’s Book and His

Messenger’s Sunnah, and the way of the Salaf who are the leaders and role models?
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What the Sunnah states is that which our scholars mention and what we have mentioned
in this book: faith is intention, word and action altogether. It is of levels, some higher than
others. Its first and highest is the testimony of faith made by the tongue, as Allah’s
Messenger () in the narration of the seventy-odd branches of faith. If one utters the
testimony and affirms that which has come from Allah, he deserves the title of believer
with its completeness known to Allah, not through self-praise. The more he increases in

obedience to Allah and piety, the more his faith increases.
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Al-Hasan said that a man said to Ibn Mas‘ud, “I am a believer.” He replied, “Are you then
from the people of Paradise?” The man said, “I hope so.” Ibn Mas‘id said, “Why did you

not hope the first as you did the second?”
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Abu Wa2'il narrated that a man said to ‘Abdullah, “Whilst we were travelling we met a
caravan. We asked them who they were and they replied, ‘We are believers.” He said to
him, “Why did they not claim to be from the people of Paradise?!”
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‘Algamah narrated that a man claimed to be a believer in front of ‘Abdullah, so he said to
him, “Say that you are in Paradise. Rather, we believe in Allah, His angels, His books and

His messengers.”
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Muhill ibn Muhriz said that Ibrahim said to him, “If you are asked whether or not you are

a believer, then reply, ‘I believe in Allah, His angels, His books and His messengers.”

35 B al 22 il 31 B aRe B QLR 2 (A A Bls i 4T G
Ay o385 S00ag AL ST oS el 2apl Bl

Tawdas said, “If you are asked whether or not you are a believer, then reply, ‘I believe in

Allah, His angels, His books and His messengers.””
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Muhammad ibn Sirin said, “If you are asked whether or not you are a believer, then reply.

‘We believe in Allah and what He revealed to us, and what He revealed to Ibrahim, Isma‘il,

Ishaq, Ya‘qub and the tribes...”
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Ibrahim narrated that a man asked ‘Algamah, “Are you a believer?” He replied, “I hope, if
Allah wills.” This is why Sufyan and others who agreed with him held that you can place
a condition. Their dislike was based on those who claim the testimony of faith out of fear

of what we mentioned in the previous chapter of self-praise and not knowing its reality

in Allah’s sight. As for worldly purposes, then the people of the religion are all referred to
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as believers, for their allegiance, ritual slaughter, testimonies, marriages and all affairs

are from faith. This is why Al-Awza‘T used to hold placing a condition on faith was correct.
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Al-Awza‘1 said, “Whoever says that he is a believer, that is good, and whoever says that he

is a believer if Allah wills, is also good. Allah says, ‘you will enter the sacred mosque, Allah

willing, peacefully’, and He knew that it was a certainty.”
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This is also the meaning, in my view, of the narration of ‘Abdullah when the student of
Mu‘adh came to him and asked, “Don’t you know that people during the time of Allah’s
Messenger (%) were of three types: believer, hypocrite and disbeliever. Which one were
you?” He replied, “From the believers.” What he meant was that I was from the Muslims
and not from the other groups. As for making this a point of self-praise, then he was more
knowledgeable of Allah and more pious than intending this. How could this have been his

intent when Allah says, “Do not praise yourselves. He knows best those who are pious.”
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The evidence for this - in our view - is that before this he would not say, ‘I am a believer’,
in self-praise or otherwise. He would not rebuke all those who said. Rather, he would say,
‘I believe in Allah, His books and His messengers.” He would not increase these words,
and this is what Ibrahim, Tawis and Ibn Sirin did. ‘Abdullah then responded saying that
he was a believer. Therefore, if this principle from his is preserved, this is its
interpretation. I saw Yahya ibn Sa‘ld criticise this chain for the students of ‘Abdullah all

dispute this.

Osah 12 DD L S V) 1 03k U Ll G cals o SUig
G5 B AR e QAR a5 B B (5 0385 (LB Rl i R A ik
ﬁg&ﬁg ?M‘&Wbm%u‘(vﬁjﬁ-&&j(f‘ﬁdﬁwﬁjé?;‘sdwb

;}}é}; ST Q@G\ j\k} Lﬂﬂ“ﬂ u;\ u\—‘j ﬁf\ 9 ('.@.M-J dj‘lj ST ng-‘ Y\ ‘JLA&MY‘ LSLO
515005 S OGS J6 2a Cals JB BB Ly 058ak 592N 06 ol o 15

{

v.@-«'j u&ww;u;b-.uj L;L&L&j‘w}k’sﬁw}ca\”

This is what we see as the position of those scholars who would make this statement
without adding a condition, and state that they were believers. From these scholars was
‘Abdur-Rahman al-Sulami, Ibrahim al-Taymi, ‘Awn ibn ‘Abdullah, and then those who
came after them, such as ‘Umar ibn Dharr, Salt ibn Bahram, Mis‘ar ibn Kidam and others
who took this position. All of them intended entering into faith and not its completion. Do
you not realise that the difference between these scholars and between Ibrahim, Ibn Sirin
and Tawis, is the principle we mentioned, and that others used this title. As for those who
claim that their faith is like that of the angels and prophets, then we seek Allah’s refuge.
This is not the way of the scholars, and the dislike of this statement has been narrated

from a number of them.
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Al-Dahhak used to dislike that a person say, ‘I have the faith of Jibril and Mika'1l’.
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Ibn Abi Mulaykah heard a man say to him, “Someone in your gathering said that he has
faith like that of Jibril.” He rejected this and said, “Glory be to Allah. By Allah, Jibril was
praised more than Muhammad (%), ‘This is the speech of a noble messenger, who possess

great strength and is held in honour by the Lord of the Throne. He is obeyed and worthy
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Maymun ibn Mihran saw a girl singing and said, “Whoever claims that this girl is equal in

faith to Maryam bint ‘Imran has lied.”
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How can one liken humans to angels, when Allah rebuked the believers severely more
than once in His Book, and threatened them with severe punishment, but this is not
known to have happened with the angels? Allah says, “You who believe, do not wrongfully
consume each other’s wealth but trade by mutual consent. Do notkill each other, for Allah
is merciful to you. If any of you does these things, out of hostility and injustice, We shall
make him suffer Fire: that is easy for Allah.” He also says, “You who believe, beware of
Allah: give up any outstanding dues from usury, if you are true believers. If you do not,
then be warned of war from Allah and His Messenger.” And, “You who believe, why do
you say things and then do not do them?” And, “Is it not time for believers to humble their
hearts to the remembrance of Allah and the Truth that has been revealed, and not to be
like those who received the Scripture before them, whose time was extended but whose

hearts hardened and many of whom were lawbreakers?”

}ij TN V—‘b\-hwﬁo =3 M.JL» d u.u.ﬁb {;-)é-’w -9 cLSJ->-\ d ujﬁ-b ("63‘/ KJ:T L;;/J’?\ éi:x./off

:,béé—élmd\uﬁw&i//&&aj&yuﬁgyhhwcwyw.ﬂf s >
AU ey B _JE sV e 135 5,55 3

He threatened them with the Fire in one verse, and declared war upon them in another,
frightened them with wrath in a third and warned them in a fourth; and in all of them
they are called believers. Where then is the resemblance between them and Jibril and
Mika’ll and their status before Allah? [ fear that this is from speaking about Allah

unknowingly and ignorance of His Book.
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Chapter: Increase and Decrease in Faith
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Aswad ibn Hilal narrated that Mu‘adh ibn Jabal said, “Sit with us that we may increase in

faith for a time: i.e. let us remember Allah.”
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This was the position taken by Sufyan, al-Awza‘T and Malik ibn Anas, that all good deeds
increase a person in their Islam, because all these deeds are part of it. Their evidence for
this is the description Allah gives to the believers in five places in His Book. Allah says,
“Those whose faith only increased when people said, ‘Fear your enemy: they have
amassed a great army against you,” and who replied, ‘God is enough for us: He is the best
protector.” And, “So those who have been given the Scripture will be certain and those
who believe will have their faith increased...” And, “...to add faith to their faith.” As well
as two other places mentioned in the first chapter. Ahlus-Sunnah follow these verses and

interpreted the increases to refer to righteous actions.
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As for those who state that faith is speech without action, they have four ways of
explaining these verses. The first way is that they said that the essence is faith is to affirm
the obligations generally, such as the prayer and zakdh etc. The increase above this
general belief, is to believe that the obligatory prayers are five, that Zuhr is four rak‘ahs

and Maghrib three, and likewise with all the obligations.

The second way is that they said that the essence is faith is to affirm what comes from

Allah, and the increase further establishes that affirmation.
The third way is that they said the increase in faith is an increase in certainty.
The fourth way is that they said that faith never increases, but people increase.

[ have not found for any of these positions stated what supports it from the statements of

the scholars or the Arabic language.
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Therefore, the understanding of the statement of Mu‘adh is as we have mentioned, when
he said, “Sit with us, let us increase in faith for a time.” Otherwise, it will be thought that
someone like him was unaware of the five prayers, and how to bow and prostrate except

after the time of Allah’s Messenger (¥). This, despite the fact that the Prophet (¥)
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mentioned his superiority over many other Companions in knowledge of the lawful and
unlawful, and said about him, “He will be ahead of the scholars.” No one who knows of

him would assert this about Mu‘adh.
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As for the Arabic language, we did not find that which supports their interpretation. This
would be a similar to a man who affirms to another that he owes him a thousand dirhams.
He then explains this by saying that a hundred is here, two hundred is there, until he
reaches a thousand. This would not be called an increase, but a summary or explanation.
Even if he did not explain, but repeated the same claim many times, this would not be
called an increase, but repetition and confirmation, because he did not change the initial

claim or add anything to it.

As for those who claim that a person increases in it but it is not an increase in faith, then
this position does not exist. If a person was told that he is owed a thousand, and then that
there is an additional hundred, he would not understand from this anything else except
that he has a hundred above the initial thousand. This is how everything works, and faith

like it. People cannot increase in faith except that the increase is in faith itself.
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As for those who claimed that the increase is in certainty, then they too make no sense.
Certainty is part of faith. If faith in their claim is all about affirmation, then they claim it is
completed by a further affirmation, did they not already have certainty? How can you
increase in something already complete? If a man looks out in the morning and then
remains there until he is surrounded by daylight, does anyone need to increase his
certainty that it is now day time, even if it is all the humans and jinn? This is impossible

and goes against what people know.
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Chapter: The Name of Faith in Words without Speech
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This group claims that if someone affirms all that has come from Allah, and utter the
testimony of faith with their tongue, then that is all of faith, for Allah named these people
believers. In our view, this claim of theirs is not a position and we consider it to be

nothing. This is for two reasons:

The first: What [ mentioned to you in the first third of this book, that faith at the beginning

of Islam was nothing other than the testimony.

The second: All issues attach their titles when people begin them or enter into them. Then,
they are of varying levels therein, despite them all having the same title. For example, you
see people in varying states of prayer, with one starting the prayer, another bowing and
another prostrating, one standing and another sitting; all are considered to be praying,

despite their varying positions. Likewise, in people’s jobs. If people were building a wall,
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some had just begun its foundation, others were half way and others close to finishing;
all would be called builders despite their varying stages. Similarly, if a group were asked
to enter a house, and the first one entered and stood on the threshold, the second entered
by a few steps and the third went into the middle of the house; all would be considered
to be inside, despite some being further in than others. This is what the Arabs understand

and how they use the speech.
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Likewise, when it comes to faith, it is to enter into the religion. Allah says, “When Allah’s
help comes and the victory. When you see people embracing Allah’s faith in crowds.
Celebrate the praise of your Lord.” He also says, “You who believe, enter wholeheartedly
into submission.” Submission being Islam, and wholeheartedly being to encompass
something. Allah’s Messenger () said, “Islam is built upon five”, so the five are all part of

the religion that Allah called mandatory submission.

Therefore, we have seen how good deeds, physical labour and entering homes all share
names, despite varying levels within them. This is through giving examples, in addition

to what we have used of the Qur’an and Sunnah. Thus, faith too is levels, even if all its
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people are called by the same name. It is actions that Allah has legislated upon His slaves
and made obligatory upon their limbs. Its essence is in the knowledge of the heart, then
words attest to it and actions affirm it. Allah has given to each an action that the other
does not have. The action of the heart is belief, the action of the tongue is speech, the
action of the hand to take and the action of the foot to walk; all are called actions. By this
understanding, faith is all action from its beginning to its end, except that it has levels as

we have explained.
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Those who disagree with us claim that speech is other than action. This, to us is a
contradiction, because by making it speech, he has agreed that it is an action. This is
because he is thinks there is a fault in this as the Arabs call actions of the limbs, actions.

However, the Qur’an affirms that the heart and tongue also perform actions.
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Allah says about the actions of the heart, “... although their hearts remain firm in faith.”
He says, “If both of you [wives] repent to Allah - for your hearts have deviated.” He also
says, “whose hearts fill with awe whenever Allah is mentioned.” Allah’s Messenger ((3

said, “In the body, there is a morsel of flesh, if it is upright then the body is upright, it is

the heart.” Therefore, if the heart is sometimes content, and sometimes not, and

28



&)
Al Isnai

sometimes fearful and then upright or corrupt, then what more actions are needed? This
is further explained in the verse, “... and say inwardly, ‘Why does Allah not punish us for

what we say?”” These are all actions of the heart.
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As for the actions of the tongue, Allah says, “They try to hide themselves from people, but
they cannot hide from Allah. He is with them when they plot at night, saying things that
do not please Him: He is fully aware of everything they do.” He mentioned their words
and then described them as being actions. He also says, “If they do not believe you,
[Prophet], say, ‘I act for myself, and you for yourselves. You are not responsible for my
actions nor am [ responsible for yours.” Were the actions of Allah’s Messenger ()
anything other than calling them to Allah and their response by calling him a liar? Both
here are referred to as actions. Allah says in a third place, “One will say, ‘I had a close
companion on earth. Who used to ask me, “Do you really believe that... Everyone should
strive to attain this.” Is affirmation here anything other than verbal, but here again it is
called action. Allah also says, “Work thankfully, family of Dawud.” Most people consider
gratitude to be praise and good words, although gifting can also be called gratitude. All of

this that we mentioned is based on the apparent meanings of the Qur’an and how the
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scholars interpreted, and Allah knows best what He intends. However, this is what is well

known in the speech of the Arabs without doubt.
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If speech is called action, it is like saying, ‘Someone has performed many actions today,’ if
he spoke the truth or gave a witness testimony. Likewise, if someone hears another
speaking evil, he says that he did bad and unworthy things etc, all this is referred to as
actions, even though he only spoke. From this, is the narration, “Whoever considers his
words to be actions, will speak less unless it is beneficial.” Thus, we have found the
interpretation of the Qur’an, prophetic narrations, the position of the scholars and correct
logic all attest to the position of Ahlus-Sunnah in faith. The other position therefore

remains, as what can they further say after these four?
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Those who claim this position that the one who speaks with faith is complete in it, must
then follow through with what is more severe. It is what is mentioned in the story of Iblis
when he was commanded to prostrate before Adam. Allah says, “..except Iblis who was

arrogant and from the disbelievers.” Allah made his arroagnce a cause of his disbelief,
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even though he attested and did not deny as is mentioned, “You created me from fire and
him from clay”, and, “..for allowing me to stray...” Therefore, he affirmed that Allah was

his Lord, and affirmed pre-decree in his words, “...for allowing me to stray...”
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Some have interpreted the verse, “... and he was from the disbelievers”, to mean that he
was a disbeliever prior to this. This is not correct in my view, for were he already a
disbeliever before being commanded to prostrate, then he would not have been in the
company of the angels nor disobedient, and he would not have been commanded to
prostrate. This position also necessitates that Iblis believed after his disbelief for he said,
“..for allowing me to stray...”, and, “You created me from fire and him from clay”. Is it
possible for the one who knows Allah’s Book and what He revealed to affirm faith for Iblis

today?
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Chapter: Those who Claim that Faith is Affirmation of the Heart without Actions
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We have already mentioned how others have differed with us about actions being part of
faith, in addition to this difference, they have a position that can lead to error. There then
came a third group that brought a view that is strange to both the previous ones, as these
people are not scholars or known for their religiosity. They claimed that faith is to know
Allah in the heart alone, even if it is unaccompanied by speech or action. This is alien to
the position of the people of uprightness, as it opposes the speech of Allah and His
Messenger (¥) and rejects it. Have you not come across the verse, “Say, ‘We believe in
Allah, and what He revealed to us and what He revealed to Ibrahim and Isma’il...” He made
the statement mandatory just as He made knowledge mandatory. He did not accept other

than this by saying, ‘Know Me in your hearts.’
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After this affirmation, Allah obligated belief in the books and messengers just as He
obligated faith. None were considered to be believers unless they accepted the Prophet
() with all that he brought, as He says, “O you who believer, believe in Allah and His
Messenger...” He also says, “No, by your Lord, they do not believe until they make you a
judge in their disputes...” He also says, “Those to whom We gave the scripture, they know
him as they know their sons”, meaning the Prophet (.(¥ Their knowing him was not faith

when they refused to testify with their tongues. The Prophet (3) was asked about faith
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and replied, “To believe in Allah, His angels, His books, His messengers...” as well as many

other additional points.
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This group claims that Allah pleased with them by virtue of their knowledge. If this
religion was based on what they claim, there would be no difference between Islam and
ignorance, nor any difference between various religions. This is because all would have
been accepted by virtue of their knowledge, without the need to make apparent their
acceptance of prophethood and disavowing all else, and rejecting all gods verbally as well
as in the heart. If someone was to be a believer by this definition, and then verbally say
that there are two gods as the Magians and heretics say, or three gods as claimed by the
Christians, and then worshipped the cross or the fire; all this after knowledge of Allah in
their hearts, this claimant would have to make such people complete believers, similar to
those who believe in all the angels and messengers! Does anyone who knows Allah, or
believes in His Book or Messenger, claim this? This, in our view, is a disbelief worse than

that of Iblis and those who less than him in disbelief!
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Chapter: The Scholars’ Words Concerning those who State that Faith is Words
Without Speech & How they Forbade Sitting with them
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Hudhayfah said, “I know about the people of two religions, both in the Fire. The first says

that faith is speech, even if he fornicates and steals. The other says, ‘What are these five

12

prayers? There are only two prayers.” He then mentioned Maghrib or Isha’ and Fajr. In

this narration, Hudhayfah equated irja’ with leaving the prayer, as Ibn Umar also said.
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Ibn Umar said, “Two groups have no portion of Islam: the murji’'ah and the qadariyyah.”
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Salamah ibn Kuhayl said, “Dahhak, Maysarah and Abul-Bakhtari gathered and agreed that
their testimony is an innovation, irja is an innovation and freeing themselves is an

innovation.”
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Al-Zuhri said, “There has not been an innovation more beloved to its people than irja.”
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Al-Walid ibn Muslim said, “A man entered upon Jundub ibn Abdillah al-Bajali and asked
him about a verse of the Qur’an. He replied, ‘I implore you, if you are a Muslim to leave

me’, or he said, ‘not to sit with me.”
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Ayyub said, “Sa’id ibn Jubayr said to me without my having asked him or mentioned

m

anything to him, ‘Don’t sit with so and so. He holds this view.”” There are many narrations
about not sitting with the people of desires, but we intentionally mentioned these in this
book. There are similar statements to these from Sufyan, al-Awza'i, Malik ibn Anas and
the people of knowledge and the Sunnah after them. These scholars were the lamps of
this world and the leaders of knowledge during their time, from Iraq, the Hijaz, Sham and
elsewhere. They refuted the innovators and held that faith was speech and action.
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Chapter: Exiting from Faith Due to Sins
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As for what is mentioned regarding sins and crimes, the narrations are strict about four
types: two invalidate faith and absolve one from being with the Prophet (.(¥ The other
two are labelled as disbelief. Each one of these four have a number of narrations

mentioned about them. As for the first in which faith is invalidated:
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The statement of the Prophet (,(¥3 “The one who fornicates does not do so whilst being a
believer, and the one who steals does not do so whilst being a believer.” And, “He is not a
believer, the one who does not protect his neighbour from his harm.” And, “Faith is
withheld violence. The believe is not violent.” And, “The one who believes in Allah and His
Messenger does not hate the Ansar.” And, “By the One in whose hand is my soul, you will

not believe until you love one another.”
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Similar to these narrations is the statement of Abu Bakr, “Beware of lying for it is adverse
to faith.” And the statement of Umar, “There is no faith for the one who has no
trustworthiness.” And the statement of Sa’d, “The believer has all traits except deception
and lying.” And the statement of Ibn Umar, “One will not reach the essence of faith until

they abandon argumentation even if they are correct, and lying whilst joking.”
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The second type is mentioned in the statement of the Prophet (,(¥ “Whoever cheats us is
not from us.” And, “Whoever draws a weapon against us is not from us.” And, “The one

who is not merciful to the young is not from us.” and similar narrations.
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From the type that is labelled as disbelief is the statement of the Prophet (¥) when it
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rained, “Do you know what your Lord said. He said, ‘“This morning, there are believing and
disbelieving slaves. As for the one who claims that the rain came from such and such a
star, he has disbelieved in Me and believed in the stars. As for the one who states that this
is provision and mercy from Allah, he has believed in Me and disbelieved in the stars.”
And, “Do not turn back after me as disbelievers, striking the necks of one another.” And,
“Whoever calls another a disbeliever, then one of the two will have it.” And, “Whoever
approaches a magician or fortune-teller and believes in him, or approaches a
menstruating woman or a woman anally, then he is free from Muhammad (¥) or what

has been revealed to Muhammad (.(¥”
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Likewise, the statement of Abdullah, “Cursing a believer is sin and fighting him is
disbelief.” From the type in which shirk is mentioned is the statement of the Prophet (,(¥
“What I fear most for my nation is minor shirk.” He was asked what it is and replied,

“Showing off.”
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And his statement, “Omens are shirk. Many of us do it but Allah removes with trust.” And
Abdullah’s statement about amulets and charms, “It is from shirk.” And Ibn Abbas’
statement, “People make shirk with their dog. They claim that their dog guards them and

were it not for the dog they would be robbed.”
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These are four types of narrations. People have four interpretations for them. The first
said that this is the disbelief of blessings. The second said that it is strictness. The third
said this is apostasy, and the fourth said reject them all. All of these interpretations are

unacceptable as they are all faulty.
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The first group is rejected by what we know of the Arabic language. They do not
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understand rejection of blessings to be anything other than disbelieving in Allah’s
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blessings. This is like the one who considers himself to be poor when Allah has given to
them wealth, or sick when Allah has given them health, or like the one who withholds
good and spreads problems; this is what the Arab call rejection, if it is between them and
Allah, or between them and others if they do not acknowledge the good of others towards
them. This is indicated in the statement of the Prophet (£) to the women, “You often curse
and deny good company, i.e. your husbands. One of you becomes angry and says that you

have never seen any good from him.” This is rejecting blessings.
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As for the second group who said it is strictness, then what is worse than to interpret the
words of Allah’s Messenger (%) and his Companions who speak about Allah and His
religion, empty threats that hold no reality. This position leads to saying that there will
be no punishment, because if this is possible for one, then it is possible for all the

punishments.
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The third group has made it reach the level of apostasy and is the worse than the previous
one. This is the position of the Khawarij who exited this religion with their

interpretations. They made people apostates by virtue of minor and major sins. You are
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aware of how the Prophet (%) described them as leaving this religion, and how he allowed
fighting them. In addition to this, Allah rejects their position, for He judged that the thief
has his hand cut and that the fornicator and slanderer are lashed, and were they apostates
their only punishment would be death, as the Prophet (¥) said, “Whoever changes his
religion, then kill him.” Do you not then see that had they been disbelievers, they would
have been killed? Allah also says about the one who is unjustly killed, “We have given
authority to his guardian.” If murder was disbelief, the guardian would not be able to

pardon or take blood money, but would have to take the death penalty.
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The fourth position which weakens these narrations, then this is not the position of
anyone worthy of mention so it is not worth considering. This is the evidence of the
people of desires and innovation who lack knowledge and thereby correct understanding.
They could only come with this weak statement that these narrations are contradictory

and so rejected them all.
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Our position in all of this is that sins and disobedience does not negate faith, nor mandate
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disbelief. Rather, it only negates its full reality and sincerity with which Allah describes
His people, and subjects them to in different places in the Qur’an. Allah says, “Allah has
purchased the persons and possessions of the believers in return for the Paradise... [The

believers are] those who turn to Allah in repentance; who worship and praise Him; who
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bow down and prostrate themselves; who order what is good and forbid what is wrong

and who observe Allah’s limits. Give glad news to such believers.”
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He also says, “Prosperous are the believers! Those who pray humbly... and who keep up
their prayers, will rightly be given Paradise as their own, there to remain.” He also says,
“True believers are those whose hearts tremble with awe when Allah is mentioned,
whose faith increases when His revelations are recited to them, who put their trust in
their Lord, who keep up the prayer and give to others out of what We provide for them.
Those are the ones who truly believe. They have high standing with their Lord,

forgiveness, and generous provision.”
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These verses explain and clarify the obligations of the religion and the removal of sins.
They were then explained by the prophetic narrations about faith that we mentioned
towards the beginning of this book. When sins mix with the faith described, this is not the
conditions that Allah took from the believers or the trust He placed upon them of faith, so

that its reality may be removed from them.
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If someone asks, ‘How can you say he is not a believer but the label of faith has not been

J

removed? We say that this is the well-known convention of the Arabs in their language
in detaching an action from the person, if the action is not as it should be. Do you not see
how they say to the one who does not do a good job, ‘You didn’t make or do anything.’
here, they are negating proficiency and not the absence of the trade. He is still a worker,
but not a good one. They even go a step further, such as about a man who disrespects his
father and harms him that he is not a son, even though he is his son. The same is said
about a brother, wife and slave. This methodology is only used when describing good
deeds. As for marriage, slavery and lineage, they remain in their names. Likewise, these
sins which diminish faith, they invalidate the full reality of these legislations as they
should be. As for the labels, they remain as they were before of being believers with all of

its rulings. We have evidence to support this from the Qur’an and Sunnah.
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In the Qur’an, Allah says about the People of the Book, “Allah took a pledge from those
who were given the Scripture- ‘Make it known to people; do not conceal it’- but they

tossed the pledge over their shoulders.”
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Al-Sha’bi said about this verse, ‘The scripture was with them but they left acting upon it
Allah then allowed us to eat their meat and marry their women, so He gave them the
rulings of the scripture as they attested to it and ascribed themselves to it. Therefore, they
are by name, from the people of the scriptures, even though their reality is different. This

is what is found in the Qur’an.
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As for in the Sunnah, then the narration of the Prophet (3) when he said to Rifa’ah about
the bedouin who prayed incorrectly. Allah’s Messenger (%) said to him, “Go back and pray
for you have not prayed.” He said this a number of times, telling him to pray again, even

though he saw him praying. Do you not see that he prayed in name, but not in reality.
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Likewise, the disobedient wife, fleeing slave, and the imam who leads those who dislike
them, all this is unacceptable. Similar to this is the narration of Ibn Umar about the one
who consumes alcohol, that his prayer will not be accepted for forty days. Also, the

statement of Ali, “There is no prayer for the neighbour of a mosque except in the mosque.”
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Likewise, the statement of Umar about the one who hastens his belongings on the night
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of the 9th, that he has no Hajj. Hudhayfah said, “Whoever imagines the body of a woman
from her clothes whilst fasting, has no fast.” All these narrations and similar support what

[ explained to you.
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Also, the narrations of freeing oneself such as, “Whoever does such and such is not from
us.” We do not consider this to mean absolving oneself from Allah’s Messenger (%) or his
religion. Rather, its meaning is that such a person did not obey or follow, or uphold our

obligations.
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Sufyan ibn Uyaynah used to explain this statement, ‘not from us’ as ‘not like us’. He would
mention this from others too. This, although stated by an imam, I disagree with, for by
saying that the one who does not do something is unlike the Prophet (,(¥ it means that
the one who does do it, is like the Prophet (,(¥ otherwise what is the difference between
the two. However, there is no one similar or like the Prophet (%) in what he does or leaves.
This is how negating faith and freedom from the Prophet (¥) are like one another and

explained the same way.
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As for the narrations that mention disbelief and shirk being a result of some sins, then this
does not mean that it is disbelief and shirk that removes faith. Rather, that these sins are
the ways of the disbelievers and people of shirk. We have found evidences for this from

the Qur’an and Sunnah as we did for the previous two.
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The evidence for shirk in the Qur'an as what Allah said about Adam and Hawwa when
Iblis spoke to them, “It is He who created you all from one soul, and from it made its mate
so that he might find comfort in her: when one [of them] lies with his wife and she
conceives a light burden, going about freely... they ascribe some of what He has granted
them to others.” It is mentioned in its interpretation that Satan said to them, ‘Name your

child Abdul-Harith.” Can anyone who knows Allah’s religion claim that they committed
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actual shirk, knowing their prophethood and status with Allah? He called their action

shirk, even though it was not shirk.
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As for in the Sunnah, then the statement of the Prophet (,(¥ “What I fear most for my
nation is minor shirk.” The minor part here shows that there is a shirk lesser than the one
that is associating others in worship with Allah. Similar to it is the statement of Abdullah,
“Usury is sixty odd parts as is shirk.” This shows that there are many sins that take the
same name, that other than the shirk that is to take gods besides Allah, and Allah is far
above that. Therefore, these issues are from the traits of the disbelievers, and their names,

ways, words and rulings etc.
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As for the decisive evidence for this from the Qur’an, it is Allah’s statement, “And

f

.’y.

whosoever does not judge by that which Allah has revealed is from the disbelievers.” Ibn
Abbas commented, “Not the disbelief which takes one out of the religion.” Ata’ said, “It is
a lesser disbelief.” Therefore, if it doesn’t take one out of the religion, he remains in it,

even if he is sinful. Thus, there can be no other meaning except that this is the way and
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path of the disbelievers, just as we said about shirk, as from the ways of the disbelievers

is to judge by other than what Allah revealed.
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Have you not heard the verse, “Do they want judgement according to paganism?” The
interpretation of this is that the one who judges by other than what Allah revealed, is still
in Islam but that judgement of his is like the ones from the times of pre-Islam, as this how
they used to judge. Similar to it is the statement, “Three are from the affairs of pre-Islam:

attacking lineage, wailing and omens.”
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Likewise, the narration reported by Jarir and Abul-Bakhtari, “Three are from the ways of
pre-Islam: wailing, making food and the strange woman spending the night with the
family of the deceased.” Also, “Three are from the signs of hypocrisy: when he speaks he
lies, when he promises he breaks it and when he is entrusted he is treacherous.” Also, the

statement of Abdullah, “Music breeds hypocrisy in the heart.”
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These narrations do not mean that the perpetrators of these sins are all ignorant,
disbelievers or hypocrites, when they believe in Allah, what He revealed and uphold His

obligations. Rather, the meaning these sins are from the traits of the disbelievers that are
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prohibited by the Qur'an and the Sunnah, so that the Muslims will refrain from them.

Thus, do not resemble them in their character and ways.
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[tis reported in some narrations, “Black is the dye of the disbelievers.” Does one then say
that someone is a disbeliever because of a dye? Likewise, the narration of the woman who
applies perfume and then walks by people who smell it that she is an adultress. s this

then the adultery that requires punishment?
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Also, the narration, “The two who curse one another are like two devils who accuse and
refute each other.” Is it said that they are devils as in the spawn of Iblis? Rather, as we
have mentioned, these are their ways and character. Not everything that is described as
disbelief or shirk for the Muslims is literal. Rather, disbelief and shirk that remove the
rulings of Islam and make one an apostate, are only attached to a clear statement of

disbelief and nothing else. This is what the texts explain.
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Anas narrated that Allah’s Messenger (%) said, “Three are from the essence of Islam:
withholding from the one who says that none is worthy of worship except Allah, we do
not make him a disbeliever because of a sin, nor do we remove him from Islam because
of an action, and that jihad will continue from the day I was sent until the last of my nation
fight the Dajjal, it will not be invalidated by the oppression of a tyrant or the justice of the

just, and to believe in all of pre-decree.”
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Abu Uthman al-Nahdi said, “I entered upon Ibn Mas’ud - and he was in the treasury of
Kufah - and [ heard him say, ‘One does not reach disbelief or shirk unless they sacrifice to
other than Allah or pray to other than Allah.”” Abu Sufyan said, “I remained with Jabir ibn
Abdillah in Makkah for six months. A man asked him, ‘Did you ever call any Muslim a
disbeliever? He replied, ‘I seek refuge in Allah.” He was asked, ‘Did you call him a

12

mushrik?’ He replied, ‘No.
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Chapter: Sins that are Labelled Disbelief
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The narration of the Prophet (,(¥ “Cursing is believer is like killing him.” And, “The
sanctity of his wealth is like the sanctity of his blood.” Similar to it, is the statement of
Abdullah, “The one who consumes alcohol is similar to the one who worships Laat and

Uzza.”
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This type is one in which a sin is resembled to another greater sin. Some used to consider
the two to be equal. However, that is incorrect in my view. Allah has made some sins
worse than others, as He says, “But if you avoid the great sins you have been forbidden,
We shall wipe out your minor misdeeds and let you in through the entrance of honour”,
as well many other texts in the Qur’an and Sunnah that are too many to mention. The
correct understanding is that Allah forbade all sins, although some are more grave in His
sight than others. Whoever commits any sin is from the people of sin, just as others are,

each one according to their level of sin, even though some sins are worse than others.
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This is explained in the narration, “False testimony is equal to shirk with Allah.” He then
read the verse, “Shun the filth of idolatrous beliefs and practices and shun false
utterances.” Thus, false testimony and shirk are both equally prohibited; both are
prohibited by Allah together, so they are equal in prohibition but varying in their evil and
gravity. This is the case with all sins. Do you not see that the thief's hand is cut off for
stealing a quarter of a dinar or more, and not less? Linguistically, both are called thieves
in terms of the label and the sin committed, but differ in punishment due to the level of
the sin. Similarly, the virgin and married one are both sinful, but one has a greater
punishment than the other. Thus, his statement, “Cursing the believer is like killing him”,
both are similar in terms of committing sin, but each has its own punishment in this world
according to its gravity. The same goes for the narration, “The sanctity of this wealth is

like the sanctity of his blood”, and so on.
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We have written this book in accordance with our knowledge, and what we have of the
Qur’an, prophetic narration and statements of the scholars, and what the Arabic language

is upon. We trust in Allah and seek His help.
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The mention of the five groups we did not discuss at the beginning of this book who spoke

about issues of faith: Jahmiyyah, Mu’tazilah, Ibadiyyabh, Sifriyyah and Fadliyyah.
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The Jahmiyyah claim that faith is knowing Allah in the heart, even if it is unaccompanied
by the testimony of the tongue, or affirming prophethood or fulfilling any obligations.
Their evidence for this is to point to the faith of the angels and how they were believers

before Allah created the messengers.
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The Mu’tazilah claim that faith is in the heart and tongue whilst refraining from major
sins. Whoever commits a major sin has left faith but is not considered a disbeliever, and
instead called a sinner. Thus, he is neither believer nor disbeliever, but the rulings of

belief remain for him.
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The Ibadiyyah claim that faith is all of obedience. Whoever leaves one act has rejected
blessings, but not rejected faith. They use as their evidence, the verse, “... in exchange for

Allah’s favour, offer only ingratitude.”
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The Sifriyyah are similar in that they claim that faith is all acts of obedience. However,
regarding sins, they says that both major and minor sins are disbelief and shirk, except

some that are forgiven.
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The Fadliyyah say something similar also, that faith is all of obedience, but they made all
sins, forgiven or unforgiven disbelief and shirk. They said this is because if Allah were to
punish them then He would not be unjust in doing so as He says, “In which none but the
most wicked one will burn, who denied [the truth], and turned away.” These last three

are all sects of the Khawarij, although they differ in their definitions of faith.
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The Shia agree with two of their groups and the Rafidah agree with the Mu'tazilah, and
the Zaydiyah agree with the Ibadiyyah. All these groups are refuted by what we
mentioned in the chapter of exiting faith by sins, except for the Jahmiyyah. They are
refuted by the Qur’an where Allah states, “Those to whom We gave the scriptures know
him as they know their children”, and, “They denied them, in their wickedness and their
pride, even though their souls acknowledged them as true.” Allah called them disbelievers

when they rejected with their speech, even though their hearts knew. Allah also tells us

that Iblis was from the disbelievers, despite knowing Allah in his heart and upon his
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tongue. There are many other points that are too lengthy to mention here, all of which

refute their position and invalidate it.
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