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Authentic Narrations
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It is that which revolves around a transmitter who is trustworthy and precise, and whose chain
of transmission is continuous. If, however, it is mursal (with a missing link), there is
disagreement regarding its acceptability as proof. The scholars of hadith have added that it
must also be free from irregularity (shudhidh) and defect (‘illah). This, however, is subject to
scrutiny according to the approach of the jurists, for many of the defects acknowledged by the
hadith specialists are not accepted by them.
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Thus, that upon which there is consensus regarding its authenticity is the hadith whose chain
of transmission is continuous, free from irregularity (shudhddh) and defect (‘illah), and whose
transmitters are persons of precision, integrity, and free from concealment (tadlis).
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The highest rank of what is unanimously accepted as authentic is...
Malik, narrating from Nafi’ from Ibn Umar
Mansur, narrating from lbrahim, from Algamah from Abdullah

Al-Zuhri, narrating from Salim from his father
Abu Zinad, narrating from Al-A’raj from Abu Hurayrah
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Then next:
Ma’mar, narrating from Hammam from Abu Hurayrah

Or Ibn Abi Arubah, narrating from Qatadah from Anas
Ibn Jurayj, narrating from Ata’ from Jabir, and their likes
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Next in ranking comes:
Al-Layth and Zuhayr, narrating from Abu Zubayr from Jabir
Simak, narrating from lkrimah from Ibn Abbas
Or Abu Bakr ibn Ayyash, narrating from Abu Ishaq from Al-Bara’

Al-Ala’ ibn Abdir-Rahman, narrating from his father from Abu Hurayrah
And similar chains from the singular chains of Al-Bukhari and Muslim
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There is some divergence in defining its precise meaning. Al-Khattabi said: ‘It is that whose
origin is known, whose transmitters are well-known, and upon which the majority of hadith
revolves. It is that which most scholars accept and which the generality of jurists employ.’
However, this expression does not conform to the strict technical formulation of definitions,
for the description also applies to what is classified as sahih. His intention, therefore, was to
refer to that which does not reach the level of sahih.
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| would say, then, that the hasan hadith is that which rises above the level of weakness but
does not attain the rank of authenticity.
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Or, if you prefer, you may say: ‘The hasan hadith is that which is free from weakness in its
transmitters.” In that case, it would fall within the category of the sahih (authentic).
Accordingly, the sahih would then comprise varying degrees of strength, as we have already
indicated, with the hasan occupying a rank lower than those higher levels — thus coming, as it
were, at the final degree of the sahih.

10
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As for al-Tirmidhi, he was the first to designate this category with the term hasan. He
explained that by it he meant: that the transmitter should be free from accusation of
falsehood, that the report should be free from irregularity (shudhddh), and that it should be
similarly transmitted through more than one chain. Yet this definition also presents a
difficulty, given that he often says of a report, ‘hasan, gharib — we know it only through this
chain,” which appears at odds with his own description.
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It has also been said that the hasan hadith is that whose weakness is possible, and which may

be acted upon. Yet this, too, lacks a precise criterion by which such tolerable weakness might
be clearly distinguished.
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Ibn al-Salah said: “The hasan (fair) hadith is of two types:

The first is that whose chain (isndd) contains a transmitter whose qualifications are not fully
verified, yet he is neither absent minded, nor prone to error, nor accused of dishonesty.
Furthermore, in such a case, the text (matn) of the report is corroborated by a similar or
analogous report transmitted through another chain.
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The second type is that whose transmitter is well-known for truthfulness and integrity, but
does not reach the standard of the transmitters of sahih hadith due to a deficiency in memory
or precision. Even so, such a report rises above the level of one whose singularity would
render it objectionable, provided it is free from irregularity (shudhddh) and defect (‘illah).

12
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This, however, is subject to certain criticisms. As | have mentioned to you, the hasan hadith is
one whose chain falls slightly short of the rank of sahih (authentic). This will become clearer to
you through examples.
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Do not, however, assume that there exists a single rule under which all hasan hadith may be
categorized, for | have despaired of that! How many a report has left the scholars of hadith in
doubt: is it hasan, weak, or sahih? Indeed, a single scholar’s own judgment may vary regarding

the same report: one day he may describe it as authentic, another day as hasan, and at times
he may even consider it weak.
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This is indeed correct, for a hasan hadith may be considered by a scholar as insufficiently
strong to be elevated to the rank of sahih. In this respect, it contains a slight weakness, for the
hasan is never entirely free from some deficiency. Were it entirely free from such deficiency, it
would be unanimously regarded as sahih
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Al-Tirmidht’'s statement, ‘This hadith is hasan, sahih,’ presents a difficulty: the hasan is by
definition below the level of sahih, so to attribute both designations to a single report appears
contradictory. One attempted explanation, which is ultimately unsatisfactory, is to attribute
this to the chains of transmission: that it was transmitted once through a hasan chain and
once through a sahih chain. However, if one were to say, ‘hasan, sahih, we know it only
through this chain,’ this explanation collapses.

14
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The reality of the matter—if that were the case—is that one could simply say, ‘This is a hasan
and sahih hadith.” But how should one act regarding a report about which it is said, ‘hasan,
sahih, we know it only through this chain’? In such a case, the claim that the dual designation
results from two chains becomes untenable.
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It is also permissible that by hasan one may mean the linguistic, rather than the technical,
sense: the attractiveness to the hearts and the appeal to the ears of its wording, the
eloquence of its phrasing, and the goodness and reward it contains. Many of the Prophetic
texts are of this kind.

N :j);B”: JB & s 16 Yy lolegoll am e ol V! Al ol &8 Camg 2l Lises JU
al pmalll) . as st (e aaB1 13 Sl sl Uly qremadl) 5 el A5 o 3 Dt
"B1by Mid> Co e Y GlesYl Ul

Our teacher Ibn Wahb said: “Accordingly, one would be compelled to apply the term hasan
indiscriminately to some fabricated reports, yet no one does this.” He then added: “I say: it is
not a condition of a hasan hadith that it fall short of sahih; rather, the limitation arises only
when one restricts oneself to the phrase ‘hadith hasan.’ In such cases, the shortcoming is due
to the restrictive usage, not to the inherent nature or essence of the report itself.

16
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He then said: “Transmitters possess qualities that warrant the acceptance of a report, and
these qualities exist in degrees, some higher than others, such as alertness, memory, and
precision. The presence of the lower degree—for example, truthfulness and freedom from
accusation—does not preclude the presence of a higher degree, such as exceptional precision
and memory. Thus, if the higher degree is present, this does not negate the existence of the
lower, such as memory combined with truthfulness. Consequently, it is correct to say: ‘hasan’
with regard to the lower degree and ‘sahih’ with regard to the higher. It follows from this that
every sahih is also hasan, and this is indeed the conclusion. Accordingly, the early scholars
expressed this by saying of a report that is sahih: ‘This is a hasan hadith.’
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| said: “Thus, the highest rank of the hasan hadith is:

Bahz ibn Hakim, narrating from his father, from his grandfather
Amr ibn Shu’ayb, narrating from his father, from his grandfather

Muhammad ibn Amr, narrating from Abu Salamah from Abu Hurayrah
Ibn Ishaq, narrating from Muhammad ibn Ibrahim al-Taymi, and the likes
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It is a category that lies midway between sahih and hasan. Many of the scholars of hadith
authenticate these chains, describing them as belonging to the lowest ranks of sahih.

18
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There follow many examples over which scholars differ: some classify them as hasan, while
others regard them as weak. These include the reports of al-Harith ibn ‘Abd Allah, ‘Asim ibn
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It falls slightly short of the rank of hasan. Hence, scholars often debate regarding a report: has
it attained the level of hasan or not? Undoubtedly, many of the transmitters of intermediate
reliability fall into this category. Thus, the lowest rank of hasan coincides with the highest rank
of da'if reports—that is, the weak reports found in the Sunan and in figh compendia—whose

transmitters are not abandoned, such as Ibn Lahi‘ah, ‘Abd al-Rahman ibn Zayd ibn Aslam, Abu
Bakr ibn Abt Maryam al-Himsi, Faraj ibn Fadalah, Rishdin, and many others.

20
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It falls below the rank of da'if and is transmitted in some of the long Masanid, in various
sections, and even in the Sunan of Ibn Majah and the Jami‘ of Abi ‘Tsa. Examples include:
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Amr ibn Shimr, narrating from Jabir al-Ju’fi, from Harith from Ali
Sadaqah al-Daqiqi, narrating from Fargad al-Sabakhi, from Murrah al-Tayyib from Abu Bakr
Juwaybir, narrating from Al-Dahhak from lbn Abbas

Hafs ibn Umar al-Adani, narrating from Al-Hakam ibn Aban from Ikrimah

And similar reports from the abandoned (matriik) and rejected (halka) transmitters, some of
whom are better than others
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Those whose text (matn) contradicts the established principles, and whose transmitters are
liars—for example, the Arba‘in al-Wad‘aniyah and the forged Nuskhah ‘Ali al-Ridd—are of this
category. Within it, there are ranks, including:
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That which they unanimously agree is false. This is established through the admission of its
fabricator, through becoming used to experiencing his falsehood, and by similar means.

22
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Among these are: those which the majority consider fabricated, while others describe them as
a rejected (sagit) hadith, and would not risk to label them as fabricated.
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Among these are: those which the majority consider weak and defective, while some hold
them to be outright lies.
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They have multiple methods for critiquing this, with a degree of precision and rigor that their
expressions barely encompass. It is of the same nature as the scrutiny applied by an expert
goldsmith to gold and silver, or by a jeweller to gemstones and jewels, in order to assess and
evaluate them.
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Due to their extensive familiarity with the Prophetic wordings, when they encounter a weak
wording—meaning one that contradicts the established rules, contains exaggeration in
exhortation or warning, or in virtues—and it is transmitted through a dark chain (isnad
muzlim) or a bright chain (isnad mudi’) in which there appears a liar or fabricator, they rule
that it is a fabricated report, not something the Messenger —peace be upon him—actually
said. Their verdicts on such matters converge upon a single conclusion.
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Our teacher Ibn Daqiq al-Id said: “The admission of the transmitter to fabrication in rejecting
a report is not decisive in establishing that it is fabricated, for it is possible that he lies in his
admission. | said: “This is problematic. Were we to open the door to permissibility and distant
possibility, we would fall into conjecture and sophistry. Indeed, many reports that have been
labeled fabricated have no evidence for their fabrication, just as there are numerous reports
we do not doubt to be truly fabricated.
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It is a term applied to a report in which the mention of the Companion is omitted from the
chain of transmission. Thus, a Successor (tabii) says: “The Messenger — peace and
blessings be upon him — said...”. The five previously mentioned categories of
transmission may all occur within the mursal reports.
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From the most authentic marasil are the mursal of Sa’id ibn al-Musayyab
The mursal of Masruq

The mursal of Al-Sunabihi

The mursal of Qays ibn Abi Hazim and their likes.
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When a mursal report is soundly transmitted from a major Successor, it is regarded as
authoritative evidence (hujjah) by a number of jurists. However, if there is a weak
transmitter in the chain leading up to such a Successor like Ibn al-Musayyab, the report is
weakened on account of that narrator. And if the narrator is one who has been abandoned
or deemed unreliable, the report becomes extremely weak and is to be rejected.

26
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There are, indeed, fabricated reports among the mursal traditions. Yet, if the chain of
transmission up to a Successor of the middle generation—such as the mursal of Mujahid,
Ibrahim al-Nakha‘, or al-Sha‘bi—is sound, then it is considered a good mursal report,
unobjectionable in itself. Some scholars accept such a report, while others reject it.
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Among the weakest forms of mursal reports, according to the scholars, are those
transmitted by al-Hasan al-Basri. Weaker still are the mursal reports of al-Zuhri, Qatadah,
and Humayd al-Tawil, who belonged to the younger generation of the Successors. Most of
the critical scholars regard the mursal reports of such narrators as mu‘dal or munqati
(severely or partially broken chains), for in most cases these narrators relate from a

major Successor, who in turn narrates from a Companion. It is therefore assumed that the
mursil (the one omitting the link) has, in fact, omitted two transmitters from his chain.
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It is the narration that has had two more dropped from its chain. Similarly is the:
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This type of narration is rarely used as evidence by anyone.
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The soundest of such examples are those of the type in which Malik says, “It has reached
me that the Messenger of Allah (peace be upon him) said such-and-such.” For Malik was
known for his great precision and caution, and it is therefore likely that his balaghat carry
greater weight than the mursal reports of narrators such as Humayd and Qatadah.
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This is what is attributed to a Companion by way of speech or action. Its opposite is:
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Marfu’
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This is what is attributed to the Prophet (%) by way of speech or action.
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Al-Muttasil
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It is the report that is connected and free of broken links. This can be true of both a marfu’
and mawquf narration.
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It is a report whose chain of transmission is continuous up to the mention of the Prophet (
# ). It has also been said that everything in which the Prophet ((¥ is mentioned may be
included in the Musnad, even if there is a break (inqita‘) somewhere within its chain.
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It is a report that contradicts trustworthy transmitters, or what is reported solely by
someone whose reliability does not permit the acceptance of their solitary narration.
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It is that which a weak narrator reports on their own. A solitary report of a truthful
narrator (sadiiq) may, in such a case, be considered munkar (objectionable).
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It is the opposite of (mash-hur) well-known. At times, its gharbah (strangeness) lies in the
text (matn), and at other times in the chain (isnad). The term gharib may be applied
whether the report is authentic or not. Solitary reports (tafarud) occur either in what a
narrator alone reports in the chain or text, or in what is uniquely transmitted from a
particular teacher. For example: “No one narrated it from Sufyan except Ibn Mahdi,” or
“No one narrated it from Ibn Jurayj except Ibn al-Mubarak.
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It is where the chain follows a uniform pattern in its tiers, as when it is connected through
the formula “I heard” (sami‘tu), or as when it is linked through the first transmitters to
Sufyan.
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Most of these chains of musalsal are very weak, and many invalid due to the
untruthfulness of its narrators. The strongest ones are:

The -musalsal of Surah al-Saff

The musalsal of the Damascenes

The musalsal of the Egyptians

The musalsal of those with the name Muhammad to Ibn Shihab
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Its chain is of the form: “So-and-so from so-and-so.” Some scholars hold that it cannot be
considered sound until it is verified that the narrator actually met their teacher on a given
day. Others are satisfied with the mere possibility of such a meeting, which is the

approach of Muslim, though he was considered to have been strict in rejecting opposing
views.
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When the meeting (liga’) is considered certain, it is required that the narrator not be one
who engages in tadlis (deliberate omission or ambiguity in transmission). If the narrator
is not a mudallis, we regard the report as connected. If, however, the narrator is a
mudallis, it is more likely that the report cannot be treated as a direct hearing (sama®).
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If the mudallis transmits from his teacher while engaging in tadlis only concerning
trustworthy narrators (thiqat), this poses no objection. However, if his tadlis involves
weak narrators, the report is to be rejected.
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When al-Walid or Baqiyyah say, “from al-Awza,” it is unreliable, for they engaged in
considerable tadlis with regard to narrators of dubious reliability (al-halka’). For this
reason, the compilers of the Sihah avoided the reports of al-Walid. Whenever his chain is

presented in the form of, “from Ibn Jurayj” or “from al-Awza‘i,” they refrained from
including it.
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In our time, it has become difficult for the hadith scholar to critique such reports, for those
eminent imams—Iike al-Bukhari, Abu Hatim, and Abu Dawiud—examined the sources
firsthand and were fully aware of their defects (‘ilal). As for us, the chains have grown
exceedingly long, and the precise formulations have been lost. It is against this backdrop,
and others like it, that al-Hakim exercised discretion in compiling his al-Mustadrak.
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This concerns a man who reports from another without having heard directly from him,
or without having met him. If he explicitly claims a connected chain, saying,
“Haddathna” (he narrated to us), he is considered a liar. If he says “an” (from), it may be
possible, and one then examines his tier: could he have met the person above him? If he
did meet him, we accept the report. If he did not meet him, but it is possible that they
were contemporaries, in this case the matter remains doubtful. If it is impossible, the
report is disconnected (mungqati‘). An example is Qatadah reporting from Abu Hurayrah.
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The ruling on gala (he said) is the same as on ‘an (from). They have various reasons for
doing this:

If a narrator, by explicitly stating whom he heard from, would expose the weakness of the

chain, this is considered a blameworthy motive and an offence against the Sunnah.
Whoever suffers from this is criticized, for religion is founded upon sincere advice.
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If a narrator does this to elevate his own narration, or to give the impression of having

many teachers—by naming a teacher once and giving him a kunya another time, or

by attributing him to a craft or region with which he is scarcely associated, and

similar practices—, examples include: “Haddathna al-Bukhari” meaning one who

gives bukhur, or “Haddathna ‘Ali beyond the river” when he meant a particular

river, or “Haddathna bi-Zabid” intending a location near Qus, or “Haddathna bi-

Harran” meaning the village of al-Marj. All of this is possible but, in such cases,,
piety (wara®) dictates refraining from this.
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Among examples of tadlis is al-Hasan reporting from Abu Hurayrah. The majority hold
that it is munqati‘ (disconnected), for he did not actually meet him. It has been reported
that al-Hasan said, “Haddathna Abi Hurayrah”; it was explained that by “Haddathna” he
meant the people of his town.
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The tadlis of names can lead to the narrator’s reliability being called into question, even
causing an otherwise authentic report to be rejected. This is harmful (mafsadah), but it
occurs outside works like al-Bukhari’s Jami where it has been established that his
reports are considered authentic (sahah). For example, a narrator might say in his
collection, “Haddathna ‘Abdullah,” intending Ibn Salih al-Misri, or “Haddathna Ya‘qub,”

intending Ibn Kasib, and both have slight weakness. In any event, tadlis is contrary to
sincerity (ikhlas) because of the embellishment it introduces.
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Al-Mudtarab and Al-Mu’allal
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When a report is transmitted in varying forms, the hadith becomes defective.
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If the defect (Gllah) is not consequential—for example, when the reliable narrator reports
one version and a weak narrator reports a differing version—the report is not considered
defective (ma‘lul). Al-Daraqtani cited many such cases in his Kitab al-‘llal, but his
judgments were often mistaken, for the ruling follows the reliable report (thabat). For
instance, if the reliable narrator transmits a report mursal and the weak narrator adds a
connecting chain, the addition carries no weight for two reasons: the weakness of the
narrator and the fact that it is rendered defective by the mursal transmission of the
reliable narrator.
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You should know that most of the disputants were weakened by the huffaz only because
they contradicted the reliable narrators. If a report was transmitted by a trustworthy
narrator (thabat) with a chain, or left as wagqf, or transmitted mursal, and his equally
reliable contemporaries contradict him, the decisive factor is what the majority of the
trustworthy narrators agree upon, for a single narrator may err. In such cases, the
appearance of error in the individual is likely, so no reasoning (ta‘lil) is required—the
judgment rests with the consensus of the group.
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If the numbers are equal, and the two huffaz differ, with no reason to prefer one over the
other, this is the type of case in which al-Bukhari and Muslim present both versions in
their collections. A fortiori, both versions should be reported when they differ in wording,
provided that it is possible to reconcile their meaning.
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Among examples of differences between two huffaz is when one names a particular
trustworthy narrator in the chain, while the other replaces him with a different
trustworthy narrator. Or when one says “from a man” (‘an rajul), and the other specifies
“from so-and-so” (‘an fulan), thereby identifying the previously ambiguous narrator. Such
variations do not harm the authenticity of the report.
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As for the case where a group transmits it in several differing ways, this weakens the
hadith and indicates that the narrator did not transmit it with precision. However, if it is
transmitted in three forms that can all be traced back to a single original version, it is not
considered defective. For example, Malik might report: “from al-Zuhri, from Ibn al-

Musayyib, from Abtu Hurayrah”; and ‘Uqayl says: “from al-Zuhri, from Abu Salamah”; and
Ibn ‘Uyainah narates: “from al-Zuhri, from Sa‘id and Abtu Salamah” together.
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These are words that some narrators transmit as connected to the main text (matn), so
that the listener perceives them as integral to the hadith. Evidence that they originate
from a narrator can be inferred when the hadith is transmitted through other chains with
a phrasing that separates this part from the rest. This is a probabilistic (zanni) method: if
the probability is weak, we suspend judgment, or we prefer to attribute it to the main text.
Insertion into the middle of the text is unlikely—for example, “Whoever touches his

testicles and penis, let him perform wudu’”. Al-Khatib authored a work on this, though not
all that he mentions in this regard is necessarily accepted.
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Terms of Transmission
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The expressions haddathna and sami‘tu indicate what was heard from the teacher. By
convention, haddathani refers to what one heard personally from the teacher alone, while
haddathna refers to what one heard along with others. Some scholars even permitted the
use of haddathna for what the narrator himself recited to the teacher.
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As for akhbara-na (“he informed us”), it indicates what was heard from the teacher’s
wording, or what the teacher himself recited, or what someone else read to the teacher in
his presence. The term ikhbar is broader than tahdith. Akhbarani (“he informed me”) is
used for an individual transmission. The experts, such as Malik and al-Bukhari, treated
haddathna, akhbarana, and sami‘tu equivalently, and the matter is quite flexible.
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As for anba’ana and ana, their usage is similar, but among later scholars they became
predominantly associated with ijazah (authorization to transmit). The Qur’anic verse,
“She said, ‘Who informed you of this?’ He said, ‘The All-Knowing, All-Aware informed me’” (Q.
27:40), indicates equivalence, showing that hadith, khabar, and naba’ are synonymous.
Among the Western scholars, akhbarana is generally used to indicate ijazah, and some
even use haddathna in this sense—this is considered a form of tadlis. Some also
considered qgala lana (“he said to us”) to indicate authorization or permission to transmit.
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An example of tadlis occurs when a narrator attributes to a teacher what he did not hear
in certain instances, for example saying, “It was read to so-and-so: X informed you”. Al-
Daraqutni is reported to have done this: “It was read to Abu al-Qasim al-Baghawi: X
informed you”. Abli Nu‘aym also reports: “It was read to ‘Abd Allah ibn Ja‘far ibn Faris:
Haddathna Harun ibn Sulayman”. Similarly, expressions like “X informed us from his book”
were even used by Ibn al-Musayyib. This practice is improper, as it constitutes tadlis. The
correct phrasing is simply: “in his book”.
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Another form of tadlis occurs when a child, having been present with a teacher at the age
of two or three, says, “Anba’ana so-and-so” without stating, “I was present”. Such bare
attendance, without the teacher’s permission, does not establish actual ittisal (connected
transmission). It falls short of ijazah, since ijazah is considered a form of connection by
the classical authorities.

go ol o bl s e Gaam 050 OF V) o8 WSTErL O 115 ale o ple p) gy

g ) (3 o aze 03 g Jaall ol 2SS 13 0556 . 34 L 2gks

The presence of a child of one or two years carries no weight unless it is accompanied by

an ijazah, except in the case where the child is with a teacher who is a hafiz or a

muhaddith and who understands what the child is being taught. In such a situation, the

teacher’s acknowledgment by writing the child’s name serves as a form of permission for
the child to transmit.
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Among the terms of transmission is the expression: “Hajjaj ibn Muhammad narrated to us
that Ibn Jurayj said...”. The use of “he said” here does not indicate connected transmission.
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Such expressions were excused among the Companions. For instance, when a Companion
says, “The Messenger of Allah ((¥ said”, it is taken as ittisal (connected transmission) if it
comes from someone whose hearing from the Prophet ((3 is certain. If, however, the
Companion had only mere sight of the Prophet ((%, then the statement “The Messenger of
Allah ((3 said” is understood as mursal (disconnected). Examples include: Mahmid ibn al-
Rabi, Abu Umamabh ibn Sahl, Abu al-Tufayl, and Marwan.
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Similarly, when a Tabi‘T (successor) who is known to have met a particular Companion,
such as ‘Urwah saying, “Qalat ‘A’ishah” or Ibn Sirin saying, “Qala Abii Hurayrah”, the ruling
is that the statement counts as ittisal (connected transmission).
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Among the terms of transmission, gala (“he said”) ranks lower than ‘an (“from”). Above
‘an come expressions such as akhbarna (“he informed us”), dhakara land (“he mentioned
to us”), and anba’ana (“he notified us”). Higher still are haddathna (“he narrated to us”)

and sami‘tu (“I heard”). In the terminology of later scholars, however, expressions like
anba’ana, ‘an, and kataba ilayna (“he wrote to us”) are treated as equivalent.
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This occurs when a teacher narrates a hadith with an isnad that was not originally so, it
then becomes altered, or when the chain shifts from one text to the one after. It can also
occur when a narrator’s name is mistakenly inverted, as in Murra ibn Ka‘h becoming Ka‘b
ibn Murra, or Sa‘d ibn Sinan becoming Sinan ibn Sa‘d. If such changes are made
unintentionally, they are considered minor errors. But if done deliberately, constructing a
text upon an isnad to which it does not belong, the person is deemed a thief of the hadith;
this is what is meant by saying: “So-and-so steals hadith.”
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Among such cases is when a person steals a hadith he has heard and falsely claims to have
received it from another. If he does so using a weak isnad for a text whose chain was
never established, this is considered a lesser offense than stealing a hadith whose text is
inauthentic but attaching to it an authentic isnad. The latter constitutes a form of
deliberate fabrication and falsehood. If such actions concern matters of lawful or unlawful
rulings, the sin is even graver, and the perpetrator has claimed a place in Hell.
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As for the theft of hearing—claiming to have heard what one did not—from books or
manuscript collections, this is just lying. It is not classified as lying against the Messenger
£ but rather as lying against one’s teachers. Whoever engages in this will not prosper,

and few are those whom Allah conceals. Some are exposed in their lifetime, and others are
exposed after death. We ask Allah for concealment and pardon.
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Justice (‘adalah) is not a prerequisite for bearing the narration, but rather for transmitting
it. Thus, a narration may be valid even if heard from a disbeliever, a sinner, or a child. For
example, Jubayr ibn Mut‘im reported that he heard the Prophet *#reciting in al-Maghrib
“al-Tur”, while he was in a state of polytheism, yet he transmitted it as a believer.
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The scholars of hadith have conventionally classified the hearing (sama®) of a child of five
years as valid sama‘, while younger than that is considered mere presence. They relied on

the example of Mahmud’s comprehension of water thrown in his face, though there is no
firm evidence for this. What truly matters is the child’s capacity for understanding and

discernment.
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It is permissible to render the isnad according to its meaning when referring to the author
of a book or a section. Some scholars, however, disliked adding to the full titles of
narrators, specifying the date of hearing, or noting from whom they read, as these are
considered extraneous details beyond the essential meaning.
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Once you have reached the book or section itself, it is not permissible to alter its isnads or
matans. Accordingly, our teacher Ibn Wahb stated: “One must consider whether it is
obligatory or merely recommended.” Some scholars emphasized its obligation while still

permitting transmission according to the meaning, but they insisted that one should not
change the arrangement of the text. This view, however, is somewhat weak.
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As for transmitting something from a “section” into our own compilations and critical
annotations, this does not constitute a change to the original classification. I add that it is
not permissible to alter it except when dividing a hadith into parts or when combining
separate hadiths with the same isnad. In such cases, one may indicate: “And through this
chain to the Prophet .2
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Some have permitted themselves to say, “I heard so-and-so,” regarding what was read to
them, or what others read to them. This departs from the established technical usage and

falls under what is called narration by meaning (al-riwayah bi’l-ma‘na). Similarly,
historians might write, “So-and-so heard from so-and-so and so-and-so.”
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If someone transmits a singular hadith from a manuscript, such as the Hammam
manuscript or the manuscript of Abu Mus-hir, then if he preserves the exact wording, it is
permissible in accordance with standard practice. This is as Muslim says: “He mentioned

hadiths, among them: the Messenger of Allah ( (¥said...”. Otherwise, the scholars permit a
degree of discretionary adaptations.
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It is permissible to abbreviate or segment a hadith, provided that its meaning is not
compromised. It is also allowed, as a matter of discretion, to present the matn (text)

before the isnad (chain), or vice versa. For example, one might write: “The Messenger of
Allah ( (¥said: ‘Regret is repentance.’ It was reported to us by so-and-so, from so-and-so.”
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If a hadith is presented with one chain of transmission, and the transmitter then follows it
with another chain and says, “The same,” this is permissible for a hafiz who can
differentiate in wording. If the wording differs, he should indicate this by saying: “Similar,”
or “In its meaning,” or “In a way like it.”
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If someone says, “So-and-so transmitted to us through mudhdkara (mutual revision),” this
indicates some weakness, since mudhakara is less reliable. Likewise, transmission (sama°)
without direct meeting is less reliable: if the transmitter is prone to frequent mistakes, it
is not permissible; if we allow it, it is valid only for the correct portions, not the erroneous.
If mistakes are rare, it may be acceptable. However, it is not permissible for the
transmitter thereafter to narrate directly from his teacher’s copy.
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The sincere intention of the student of knowledge is incumbent. Whoever seeks hadith for
the sake of gathering, for vanity, to be counted among transmitters, to obtain positions, or
to earn praise for himself and his knowledge—such a person has lost, and his effort is
wasted. Whoever seeks it sincerely for Allah alone, for acting upon it, for worship through
acts such as frequent prayers upon the Prophet —#and for benefiting others, that person
has succeeded. If the intention is mixed, containing elements of both sincerity and self-
interest, then the judgment is made according to the prevailing motive.
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If one seeks knowledge out of excessive love for it, setting aside thoughts of reward and
ignoring human approval, this is a state that often affects students of knowledge. Perhaps
Allah will grant them the right intention in due course. Similarly, whoever seeks
knowledge for the sake of the Hereafter is adorned by it with God-consciousness,
humility, and submission. But whoever seeks it for worldly gain becomes arrogant,
boastful, oppressive, and disdainful toward the generality of the believers; his end, is
degradation and abasement.
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Let the hadith scholar seek to be includes in the narration of Prophet’s, (:(¥ “May Allah
brighten the face of the one who hears my words, commits them to memory, and conveys
them to those who have not heard them.” He should devote himself to the best students,
especially if he is among the few transmitters of a report. But when old age and the
weakening of his mind begin to show, he should cease narrating. And while still in sound

health, he ought to instruct his family and companions: “If ever you notice that I have
changed, then prevent me from transmitting hadith.”
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If a narrator’s memory has declined but he possesses a few hadith that he had mastered with
precision, there is no harm in his transmitting those particular reports even during his period
of weakness. Nor is there any objection to his granting authorization (ijazah) for his narrations
while in that state, for his written originals remain sound and unchanged, and he is still aware
of what he is authorizing. However, once his mind becomes confused or senile, it becomes
impermissible to take ijazah from him thereafter.
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It is part of proper conduct that a scholar should not narrate hadith in the presence of
someone more qualified—whether by virtue of greater age or stronger mastery of the
discipline. Nor should he narrate anything for which another possesses a higher chain of
transmission. He must also avoid misleading beginners, and instead direct them to what is
most beneficial, for religion is sincere counsel. If he guides them to an elder of simple
background, knowing that they are incapable of properly handling what such a person
transmits, then true advice requires that he guide them to one more knowledgeable, from
whom they may hear the hadith with proper transmission. Alternatively, he may attend
with them when listening to that elder and transmit at a lower level (by descent in isnad),
thus combining both benefit and integrity.
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It is related that Imam Malik, would bathe before narrating hadith, apply perfume and
incense, and wear his finest clothes. He would conduct himself with dignity and composure,

rebuking anyone who raised his voice in the gathering, and he would recite the hadith
deliberately and with a measured tune.

A e ¥ S ledly LU Jan ane G ) cpaedll gluYU JlasY oda (3 2 <25 3y

s

e 5y Wi W ds b e — B o — Eas" el 31 HY by e
RN

In these later generations, people have allowed themselves to fall into blameworthy haste
in transmission, in which some words are obscured or lost. Listening in this hurried
manner does not carry the same merit as an ijazah (formal authorization), for the ijazah
guarantees truthfulness. To say, “I heard—or read—all of this passage” while mumbling or
merging words is considered falsehood.
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An-Nasa’l mentioned in several places of his Sahih: “He mentioned a word, its meaning
being such and such.” The scholars of hadith would hold sessions for dictation (imla’), a
practice that has largely disappeared today. Listening through dictation ensures precision,
as it makes the words explicit for both the one dictating and the one hearing.
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He should avoid narrating problematic matters that the general public cannot properly
comprehend. If he must transmit such material, it should be in private sessions. It is forbidden

for him to narrate fabricate or rejected hadiths, unless he clearly explains to the audience that

they are to be avoided.

aad

The Trustworthy Narrator
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Justice (‘adalah) is a prerequisite for the narrator, just as it is for a witness. Reliability is
distinguished by accuracy and precision. If, in addition, the narrator possesses knowledge and
transmits abundantly, he is considered a hafiz — one who has mastered the hadith.
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The Huffaz of are of levels. At their height is:

Abu Hurayrah

Amongst the tabi'un, the likes of Ibn al-Mussayab

Amongst the junior tabi’un, the likes of Al-Zuhri

Amongst their students, the likes of Sufyan, Shu’bah and Malik

Then Ibn al-Mubarak, Yahya ibn Sa’id, Waki’ and Ibn Mahdi

Then their students, like Ibn al-Madini, Ibn Ma’in, Ahmad, Ishaq and others

Then Al-Bukhari, Abu Zur’ah, Abu Hatim, Abu Dawud and Muslim

Then Al-Nasa’i, Musa ibn Harun, Salih Jazarah, and Ibn Khuzaymah

Then Ibn al-Sharqi

Amongst those who are attributed with memorization and precision are many other
Companions and Tabi’un.

Then Ubaydullah ibn Umar, Ibn ‘Awn and Mis’ar

Then Za’idah, Layth and Hammad ibn Zayd

Then Yazid ibn Harun, Abu Usamah, Ghundar and Ibn Wahb

Then Abu Khaythamah, Abu Bakr ibn Abi Shaybah, Ibn Numayr and Ahmad ibn Salih
Then Abbas al-Duri, Ibn Warah, Al-Tirmidhi, Ahmad ibn Abi Khaythamah and Abdullah
ibn Ahmad

Then Ibn Sa’id, Ibn Ziyad al-Naysaburi, Ibn Jawsa and Ibn al-Akhram

Then Abu Bakr al-Isma’ili, Ibn ‘Adiyy and Abu Ahmad al-Hakim

Then Ibn Mandah and his likes

Then Al-Bargani and Abu Hazim al-‘Abdawi

Then Al-Bayhaqi and Ibn Abdul-Barr

Then Al-Humaydi and Ibn Tahir

Then Al-Silafi and Ibn al-Sam’ani

Then Abdul Qadir and Al-Hazimi

Then Al-Hafiz Al-Diya’ and Ibn Sayyid an-Nas, the khatib of Tunis

Then his grandson, the hafiz of his era, Abul-Fath
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Among those who are considered from the third tier of huffaz are a number of

Companions, and many of the Tabi‘in and Tabi‘ al-Tabi‘in, and so on in succession
down to the present day.
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Thus, the likes of Yahya al-Qattan are described with terms such as:
Imam, proof, steadfast, expert and best example of trustworthiness
Then comes trustworthy, hafiz

Then trustworthy, precise

Then trustworthy and knowledgeable, and an honest hafiz, etc.
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So, among these trustworthy huffaz:

e [faman from them is a tabi‘], his narration is classified as authentic.

e Ifheis from the students of the tabi‘in, it is said to be sahih, gharib (rare or singular).

If he is from the students of the followers of the tabi‘in, it is termed singular, isolated.
Their individual narrations are rare; one finds that an Imam among them may have
memorized two hundred thousand hadiths, yet scarcely narrates two or three uniquely.
For those who come after them, where would their singular narrations come from? I don’t
know of this, though they may exist.
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Next, we turn to the wakeful, trustworthy, moderately knowledgeable and diligent
narrators. Such a person is generally termed trustworthy, and they constitute the majority
of the narrators of the two Sahihs. If one of their students narrates a hadith on his own, it
is usually compiled in the Sahih collections. Many critics hesitate to label the narration of
the followers of trustworthy narrators as both “gharib (singular/rare)” and authentic
simultaneously. Some instances of this may appear in the Sahih collections, while others
may not.
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Some of the huffaz label a hadith narrated singularly by a narrator — such as Hushaym or
Hafs ibn Ghiyath—as “munkar” (rejected). If the narrator is from the generation of the
teachers of the imams, they still apply the term munkar to what he reports singularly.

Examples include ‘Uthman ibn Abi Shaybah and Abu Salamah al-Tabudhaki, for whom
isolated reports are also deemed munkar.
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If a narrator reports hadiths from singularly rejected (munkar) narrators, the scholars
would cast doubt on him, temper his report, and hesitate to fully authenticate him. If he
refrains from narrating such reports, and exercises caution regarding doubtful chains, this
is better for him and strengthens his claim to ‘adalah (integrity). Being considered
trustworthy does not mean he is free from error; indeed, no one is entirely free from
mistakes except the Infallible whose errors were corrected.

st

Section

j.@.é CHM\” @ fda é’,.gJo— Cj.;- UP uuft:p Y} ‘jg'}é U'; :‘ngj' g,ai..,a.’i éﬁ cj}f 423'5 U'; Zw\

[

Jju (@SWHy skl S m2 2o Ol Laf w AL oply Codel e o ?W& 2 Oly A §sh

The trustworthy narrator is considered so, if many scholars have affirmed his reliability
and none have declared him weak. Below this level are those neither explicitly affirmed
nor declared weak. If a narrator’s hadith appears in the Sahihayn, he is automatically
considered thigah by that precedent. If scholars like al-Tirmidhi or Ibn Khuzaymah
authenticate him, his reliability is also well-established. If authenticated by later scholars
such as al-Daraqutni or al-Hakim, then the lowest assessment of his hadith would be that
it is hasan.
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Among later scholars, it became common to call a narrator “thiqah” even if he has not
been explicitly praised, provided that he is known. Such a narrator is also called mastur

(hidden), likely truthful and shaykh.
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When scholars say a narrator is “majhil” (unknown), it does not necessarily mean that he
is personally unknown. If both his identity and his condition are truly unknown, then it is
better not to rely on him. However, if the narrator from him comes through a well-
established authority among the upright and reliable, then his case is stronger, and some
scholars—like al-Nasa’i and Ibn Hibban—do permit using him as evidence. The primary
sources for identifying trustworthy narrators include:

e Al-Bukhari’s Tarikh,

e [bn Abi Hatim,

e Ibn Hibban, and

The book Tahdhib al-Kamal.
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A narrator whom al-Bukhari and Muslim have transmitted can be classified into two
categories:

1. Those whose narrations were relied upon in the main body of their narrations

Those whom they transmitted for continuity, corroboration, and consideration

-

j.e‘\ig.b-cwj.@.él}gﬁ'}!jcjﬁb—wb\j\—ﬂ%\&é

C\“

3

calaimy s (3 S 008, 56y . Ll B B 1igh iy o Jpantly i s S0 0,8 Syl
L. (meedd) @l aol a (eted B8 g () 250 o b ¥ s Mg lae) o

Ao ol Rz b i Sl Jrﬁ‘ & ok o o Eo )l @ ol A dez "SI 3

76







AL-MUWQIZAH

So, regarding narrators cited by al-Bukhari and Muslim:

e If they relied upon a narrator—or even one of them did—without questioning his
reliability or casting doubt, then he is considered trustworthy, and his hadith is strong.

o Ifthey discussed or scrutinized the narrator, this can take two forms:

1. Strict scrutiny: The majority affirm his trustworthiness; in this case, his hadith is still
strong.

Mild concern regarding memory or precision: Here, the hadith does not fall below the
rank of hasan, which can be considered among the lowest degrees of sahih.

Thus, in the two Sahih collections, praise be to Allah, there is no narrator whom al-
Bukhari or Muslim relied upon in the usul whose narration is weak; rather, it is either
hasan or sahih.
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As for those whom al-Bukhari or Muslim cited in the shawahid (supporting narrations) or
in follow-up chains (mutaba‘at): Among them are narrators whose memory may have
minor lapses, or whose reliability is somewhat debated. Nevertheless, anyone cited in the
Sahthayn has “crossed the bridge”—meaning they have reached a threshold of
acceptance—and there is no reason for dismissing them except by clear and decisive
evidence.
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Indeed, sahih is of levels, and the trustworthy have their ranks:

e One who is universally vouched for is not like one whose reliability is debated

e One whose memory or diligence in seeking knowledge was questioned is not like one
who was declared as weak

One who was ignored is not like one who was accused or openly called a liar

Thus, preference comes into play when reports conflict, and limiting the trustworthy in a
compilation is almost impossible, while pinning down the number of unknown narrators
is unfeasible. As for those who were weakened or criticized in the least of ways, I have
compiled a concise work called “al-Mughni”, and expanded it into a full treatise named “al-
Mizan".
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Among the trustworthy narrators who were not cited in the Sahihayn, there are:
e Those authenticated by al-Tirmidhi and Ibn Khuzaymah.
e Those narrated by al-Nasa'i, Ibn Hibban, and others.
e Those whom no one has deemed weak, and whose narrations were relied upon by
these compilers.
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It has been said of some of them:

“So-and-so is trustworthy.”

“So-and-so is truthful (saduq).”

“So-and-so is acceptable (la ba’sa bihi).”

“So-and-so has no flaw (ma fihi ba’s).”

“So-and-so’s place is truthfulness (mahalluhu al-sidq).
“So-and-so is a scholar (shaykh).”

“So-and-so is hidden (mastur).”

“So-and-so narrated from Shu‘bah, or Malik, or Yahya.”
Other expressions of similar meaning include:

e “So-and-so has good hadith (hasan al-hadith).”

e “So-and-so is sound in hadith (salih al-hadith).”
“So-and-so is truthful, Allah willing (sidugq, in sha’ Allah).”
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All of these expressions are commendable; they do not diminish the standing of the
scholar. Indeed, they do not elevate the hadith to the level of fully agreed-upon sahih, yet

many of those we have mentioned occupy a position oscillating between being relied
upon and not being relied upon.
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It has also been said of certain groups: “He is not strong, yet he has been acted upon.” An-

Nasa’l, in several instances, remarks “not strong” and yet cites them in his book. He
explains: “Our statement ‘not strong’ is not a criticism that invalidates [the report].”
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Discussion of the narrators requires complete piety, freedom from personal bias or
inclination, and thorough experience with the hadith, its defects, and its transmitters.
Moreover, we require a definitive compilation of the phrases used for ta‘dil
(commendation) and jarh (criticism), and of the expressions that lie between them. Most
importantly, we must attain a full understanding—through careful study—of the
conventions, terminology, and intentions of that leading scholar, as reflected in his
numerous statements.
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As for al-Bukhar?’s statement, “They were silent about him” (sakatii ‘anhu), its apparent
meaning is that they neither praised nor criticized him. Through careful examination,
however, we understand that his intent was: “they left him alone”. Similarly, when he
says, “It requires consideration” (fithi nazar), he means that the narrator is “suspect” or
“not reliable”. In Bukhari’s view, this is worse than “weak”. By systematic study, we see
that when Abu Hatim says, “not strong”, he intends that the narrator did not reach the
level of a strong, reliable transmitter. Likewise, when Bukhari describes a narrator as “not
strong,” he means: weak.
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Hence, it has been said that the narration of criticism and accreditation is obligatory.
Among the scholars, there are those whose approach is strict in jarh, those who are
moderate, and those who are lenient. The strict scholars include Yahya ibn Sa‘id, Ibn
Ma‘in, Abtu Hatim, Ibn Khirash, and others. The moderate are Ahmad ibn Hanbal, al-
Bukhari, and Abu Zur‘ah. The lenient, for example, are al-Tirmidhi, al-Hakim, and al-
Daraqutnl in certain instances.
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It may also be that the temperament of an Imam—whether in accordance with his own
methodological approach or in the context of his teacher—is more gentle in some matters

than in others. True infallibility, however, belongs only to the Prophets, the truthful, and
the just rulers.
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But this religion is divinely supported and preserved by Allah. Its scholars have never
collectively erred in misguidance—neither intentionally nor by mistake. No two scholars
ever unite in declaring a weak narrator reliable, nor in declaring a trustworthy one weak.
Differences arise only in the degrees of strength or weakness. Each expert speaks

according to his own effort (ijtihad) and the extent of his knowledge. And if an error
occurs in his criticism, he receives a single reward—and Allah grants success.
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And this applies when they speak in evaluating a teacher, pointing out some flaw in his
memory or transmission. If their critique stems from their creed, it falls into several
levels:

e Some whose innovation is severe

e Some are less severe

e Some call to their innovation

Some do not, and there are degrees between this

84







AL-MUWQIZAH

Al-lsnaﬂ

ol D 5 Ll ogldy we tpds T aSUly B B gy e 1Y L ey Bl G 5
5 A0 ldls o) T SIS dmdal p Bl el Yy caded) oS ERL. Rl gy

-

Thus, when severity is combined with innovation, one should avoid taking knowledge
from him. Conversely, when lightness is combined with restraint, his transmission is
generally accepted and relied upon. Severity is exemplified by the extremists among the
Khawarij, the Jahmiyyah, and the Rafidhah. Lightness is exemplified by followers of
Shi‘ism or the Murji’ah. As for those who justify lying to support their view, such as the
Khattabiyyah, their hadiths are to be rejected outright.
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Our teacher Ibn Wahb said: Theologies have led some to declare others unbelievers or
innovators, and have given rise to partisanship. From this arose much criticism of
disbelief and innovation.

This is especially found in the middle generations of the predecessors. What we have
established is that sects or doctrinal positions are not to be considered in evaluating
narration, nor is one to declare the people of the Qiblah unbelievers, except in the case of
a denial of a well-known injunction of the Sharia. If this principle is combined with piety,
accuracy, and God-consciousness, then the narration becomes reliable and authoritative.
This reflects the madhhab of al-Shafi‘i, who said: “I accept the testimony of people of
differing views, except for the Khatibiyya among the Rawafid.”
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Our teacher said: “And should the narration of an innovator be accepted when it supports
his own sectarian views? Whoever considers the testimony of such a one nullified by mere
accusation does not accept it. Whoever is a flagrant promoter of his innovation should be
left aside, to belittle him and to suppress his sectarian influence. Except, of course, if he
possesses a unique report transmitted from him, in which case his hearing (sama‘) may be
given precedence.

It is essential to carefully examine the condition of the one criticized alongside those who
have spoken about him, taking sectarian inclinations into account. If you observe the
critic’s deviation but find corroboration from another source for the criticized narrator,
then do not give weight to the biased or ambiguous critique. If no corroboration exists,
proceed with caution and gentleness.”
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Our teacher, Ibn Wahb, said: “And among this is the difference that occurred between the
Sufis and the literalists. Disagreements arose between them, which led some to speak
critically of others. This is a state of confusion from which only a scholar fully versed in
the evidences of the Sharia can emerge safely. And I do not confine this to knowledge of
the detailed legal rulings, for many of the conditions of the pious Sufis cannot be properly
distinguished in terms of truth or falsehood by knowledge of the furi‘ alone. Rather, it is
necessary to know the fundamental principles and to distinguish between what is
obligatory and what is permissible, between what is impossible logically and what is
impossible by customary norms.”
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This is a perilous station, for one who criticizes a devout Sufi enters into the meaning of
the Prophet’s saying: "Whoever shows enmity to My waliyy, has indeed declared war against
Me." And the one who refrains from denouncing falsehood among what he has heard from
some of them, he is neglectful of the duty of enjoining what is right and forbidding what is
wrong.
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And from this: criticism arises due to ignorance of ranking of sciences, and this is needed
more for the later generations. Certain sciences were widespread among the early
scholars, containing truth, such as arithmetic, geometry, and medicine, and falsehood,
such as speculations in natural philosophy, much of metaphysics, and astrological rulings.
Hence, the critic must be discerning between truth and falsehood, so that he neither
declares a non-believer one who is not nor accepts the narration of a disbeliever
indiscriminately.
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And from this: the flaw that arises due to lack of piety, reliance on conjecture, and on
indications that may be misleading. The Prophet #said: “Assumption is the most false of
speech.” Therefore, knowledge and piety are essential in criticizing a narrator. Because it is
difficult to find these conditions combined in the those who praise, the risk inherent in
evaluating narrators is great.

Al-Mu’talaf & Al-Mukhtalaf
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This is a broad and important discipline, the most significant of which are those
narrations who are repeatedly mentioned and widely cited. Rare examples include: Ajmad
ibn ‘Ujyan, Aabi al-Lahm, Ibn ‘Atash al-San‘ani, Muhammad ibn ‘Abadah al-Wasiti al-Ijli,
Muhammad ibn Hubban al-Bahili, and Shu‘ayth ibn Muharrar. And Allah knows best.
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