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We ask Allah, He who is sought and from whom an answer is hoped, that He deal kindly with
our brother ‘Al3’ al-Din in this world and the next, make him beneficial to others, and make
him blessed wherever he may be. For a man’s blessing lies in teaching what is good wherever
he settles, and in offering sincere counsel to everyone with whom he meets.

Allah says, speaking of Isa: “And He has made me blessed wherever | may be” [Maryam: 31],
that is, one who teaches good, calls to Allah, reminds others of Him, and encourages
obedience to Him. This is part of a person’s blessing.

Whoever is devoid of this is devoid of blessing, and the blessing of meeting him and sitting
with him is erased. Rather, the blessing of those who meet him is diminished, because he
wastes time in idle exchanges and corrupts the heart.

Every affliction that enters upon a servant has as its cause; wasted time and a corrupted heart,
and this returns upon him as a loss in his connection with Allah and a diminishing of his rank
and station before Him.

For this reason one of the elders advised: Beware of keeping company with one whose
companionship wastes time and corrupts the heart; for once time is lost and the heart is
corrupted, all a person’s affairs unravel, and he becomes among those of whom Allah said:
“Do not obey one whose heart We have made heedless of Our remembrance, who follows his
own desire, and whose case has gone beyond all bounds” [Al-Kahf: 28]
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Whoever reflects on the condition of people will find that all of them, except for a very few,
are among those whose hearts have become heedless of the remembrance of Allah, and who
follow their own desires, and whose affairs and interests have fallen into disorder, that is, they
have neglected what benefits them and leads to their well-being, while occupying themselves
with what does not benefit them, but rather brings them harm, sooner or later.

These are the people whom Allah, commanded His Messenger not to obey; for obedience to
the Messenger cannot be complete except by refusing obedience to such people, since they
only call others to what resembles their own state: following desire and neglecting the
remembrance of Allah.

When heedlessness of Allah and of the Hereafter joins itself to following desire, every kind of
evil is born from the two of them. Very often one is found together with the other, and they
rarely part company.

Whoever reflects on the corruption found in the state of the world, generally and specifically,
will see that it arises from these two roots: for heedlessness prevents a servant from
perceiving the truth, knowing it, and gaining knowledge of it, so he becomes among those
who are astray; while following desire turns him away from seeking the truth, willing it, and
following it, so he becomes among those who incur wrath.
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As for those who are blessed with favour, they are the ones upon whom Allah has bestowed
His grace: granting them knowledge of the truth, and granting them, in action, submission to it
and preference for it over all else. These are the people upon the path of salvation; all others
are upon the path of ruin.

For this reason, Allah commanded us to say many times each day and night: “Guide us to the
straight path: the path of those You have blessed, not those who incur wrath, nor those who
go astray.” [Al-Fatihah: 6-7].

The servant is in complete and unavoidable need of knowing what benefits him in his worldly
life and in his final return, and of choosing and desiring what benefits him while avoiding what
harms him.

Through the union of these two things, he is guided to the straight path. If knowledge of this
escapes him, he follows the way of those who have gone astray; and if he fails to seek it and
follow it, he follows the way of those who incur wrath.

In this way the immense worth of this great supplication becomes clear, as does the intensity
of our need for it, and the fact that the happiness of this world and the next depends upon it.
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A servant is in need of guidance at every moment and with every breath, in all that he does
and all that he leaves undone, for he is constantly between matters from which he cannot
escape:
Firstly: there are matters he has undertaken without guidance, out of ignorance, and so he is
in need of seeking guidance to what is right concerning them.
Or he may already know the right guidance in a matter, yet act contrary to it deliberately, and
so he is in need of repentance from it.
Or there are matters in which he has not known the way of guidance, neither in knowledge
nor in action, so guidance has escaped him both in knowing them and understanding them,
and in intending them, willing them, and acting upon them.
Or there are matters in which he has been guided in one respect but not in another, and so he
is in need of complete guidance concerning them.
Or there are matters whose general principle he has been guided to, but not their details, and
so he remains in need of guidance in their particulars.
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Or he may already have been shown a path, yet still require another kind of guidance within it;
for being shown the path is one thing, while being guided along the path itself is another. Do
you not see that a man may know that the road to a certain town is such-and-such a road, yet
not know how to travel it properly? To travel it requires a particular guidance within the
journey itself: to set out at one time rather than another, to carry a certain amount of water
across a given desert stretch, and to stop in one place rather than another.
This is guidance within the journey itself, something that may be neglected even by one who
knows that this is indeed the road, and so he perishes and fails to reach his destination.
Likewise, there are matters in which he needs guidance in the future just as he was granted
guidance in the past.
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There are matters in which a person is entirely unaware whether the truth or falsehood
prevails; he is in need of guidance toward what is correct.

There are matters in which he believes he is rightly guided, while in fact he is astray, and he is
unaware of it; he is in need of Allah’s guidance to bring him out of that mistaken belief.

There are matters he has carried out correctly, following the right guidance, yet he still needs
to guide others toward them, to instruct, advise, and counsel them. Neglecting this
responsibility deprives him of part of the reward of guidance, just as guiding others, teaching
them, and advising them opens for him the door of guidance. For the reward corresponds to
the deed: the more he guides and teaches others, the more Allah guides and teaches him, so
he becomes a guide who is rightly guided.

As the Prophet #fprayed, as narrated by al-Tirmidhi and others: "O Allah, adorn us with the
beauty of faith, and make us guides who are rightly guided, neither astray nor leading others
astray. Make us at peace with Your allies, and in opposition to Your enemies; let us love,
through Your love, those whom You love, and let us be hostile, through Your enmity, toward
those who oppose You."

10
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Allah has praised His believing servants who ask Him to make them leaders whom others may
follow in guidance. He says of such servants: “And those who say, ‘Our Lord, grant us from our
spouses and our offspring the delight of our eyes, and make us leaders for the righteous.’” [Al-
Furgan 25:74]

Ibn ‘Abbas explained: “They are guided through us in goodness.” Abu Salih said: “They follow
our guidance.” Makhul commented: “Leaders in piety, whom the righteous may follow.”
Mujahid added: “Make us those who follow the righteous, taking them as our model.” This
interpretation may appear puzzling to those unfamiliar with the depth of the understanding of
the early scholars and their insight, and they might suggest that the verse should be read in
reverse: “Make the righteous for us leaders.” But Allah forbid that any part of the Qur’an is in
reverse.

Mujahid’s understanding is, in fact, precise and profound: a person cannot truly be a leader
for the righteous except by first following the righteous themselves. Mujahid highlights the
principle by which this is achieved: by following the pious predecessors, one is made by Allah a
leader for the righteous who come after. This is one of the finest and most subtle
understandings of the Qur’an, and nothing to do with reversing the meaning. Whoever follows
the people of the Sunnah before him, others will follow him in turn, together with those who
with him.

11
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Allah used the singular term “Imam” in the verse and did not say, “make us leaders of the
righteous” in the plural.
Some have suggested that “/mam” here is the plural of “Amm?”, similar to the relationship
between sahib and sihab, as proposed by Al-Akhfash. However, this interpretation is remote
and not consistent with the commonly understood usage of the language, and thus it is
unlikely to be the intended meaning of Allah’s words.
Others argued that “Imam” here is a verbal noun, not a proper noun: one could say, ““amma
imaman,” in the sense of “make us possessors of leadership”, similar to expressions such as
sama siyaman (he fasted fasting) or gdma giyaman (he stood standing). Yet, this explanation
is weaker than the first.
Al-Farra’ explained that Allah said “Imam” in the singular rather than “a’imah” (plural) just as
He said: “Indeed, | am the Messenger of the Lord of the Worlds.” [Ash-Shu‘ara’ 26:16] He did
not say “Messengers”, in the dual, meaning that the singular here is used in a way that
conveys the sense of the collective. Al-Farra’ illustrates this usage with the poet’s words:

O reproachers, do not seek to blame me for the reproachers are not for me a leader
meaning “they are not for me leaders” (umara’), showing that a singular form can imply a
collective.

12
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This is the strongest interpretation, though it requires further explanation. It is that all the
righteous (al-muttaqgin) are on a single path: they have one way, follow one book, obey one
Prophet, and serve one Lord. Their faith is one, their Prophet is one, their scripture is one, and
their God is one. Thus, it is as if they form a single Imam for those who come after them. They
are not like different leaders whose paths, schools of thought, or beliefs may diverge.
Following them (al-ittiimam) is to follow what they embody — a unified truth, and this is the
real meaning of “Imam” in this context.

13
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Allah has made clear that this leadership is attained only through patience and certainty. He
says: “We made leaders among them, guiding by Our command, because they were steadfast
and had firm faith in Our signs” [As-Sajdah: 24].

It is through patience and certainty that leadership in religion is attained.

Some have said: through patience in turning away from worldly attachment.

Others have said: through patience in enduring affliction.

Others have said: through patience in refraining from what is forbidden.

The soundest understanding is that it includes patience in all of these together: patience in
fulfilling Allah’s obligations, patience in keeping away from what He has forbidden, and
patience in bearing what He decrees.

14




Al-lsnarl

djkj u.u.“ OP (s lew o.«\.a.éé LA“.LZ&) c..Ldt.S‘ oolews L& Ji ‘Mb j«..as\ o~ —Mbu.sw_ @j
idby (setdl B pealls copd AL Slentdl Gjloby cdl A B Slsetdl Gylb
Lol =

Slagd a3 o VA Ole o smy W camy JS 0 cpll OBsLiae dgetlly gl O

ol wlgd g 2l

8 -l JB oleddly Syl Jal Jloel by o~ -l iy
il S 28 chaint 2l amint 1Yl Vit g i oS JaT A8
P O gl (10 ] gl IS et v 8 1L ol

.QW\ Rl ﬁ;m‘

Jal oo say A s @ UL osd ga liay glyls SIS 22t Eatad: JB ¢

. oledd)

b <[4 ca ] §)1a( et 25 By 5V BA g sl s B J6 ¢
PLiby (VAL ezl a ol lsgdd) plib OLedd 3 JlsY) by sl

JbUL 2ed sa gl wolgnd)

Allah has joined patience and certainty together because they are the foundation of a
servant’s happiness; when they are absent, his happiness is lost. The heart is continually
confronted by impulses of desire that oppose Allah’s command, and by doubts that oppose
His revelation. By patience, desires are resisted; by certainty, doubts are repelled.

Desire and doubt are opposed to religion in every respect, and no one is saved from Allah’s
punishment except the one who resists his desires through patience and overcomes his
doubts through certainty.

For this reason, Allah speaks of the ruin of the deeds of those given over to desire and doubt,
saying: “Like those before you: they were stronger than you in power, richer in wealth and
children. They enjoyed their share, and you have enjoyed your share just as those before you
enjoyed theirs, and you have engaged in idle talk as they did” [At-Tawbah: 69].

Their enjoying their share refers to their indulgence in the portion allotted to them of worldly
desires.

15
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Then He says: “and you have engaged in idle talk as they did”, this is false discourse
concerning Allah’s religion, the discourse of those driven by doubt and confusion.

Then He says: “Such people—their deeds have come to nothing in this world and the next;
they are the losers”. Thus, Allah links the nullification of deeds and utter loss to two things:
following desires, which is indulgence in one’s allotted pleasures, and following doubts, which
is false engagement in matters of religion.
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Just as Allah has made leadership in religion dependent upon patience and certainty, this
verse also contains two further principles:

The first is calling people to Allah and guiding His creation.

The second is that such guidance must be according to what He has commanded through His
Messenger ,%£not according to people’s own reasoning, opinions, political calculations,
preferences, or imitation of their forefathers without proof from Allah. For He says: “They
guided by Our command” [As-Sajdah: 24].

16
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This verse, then, contains four foundational principles.

The first is patience: restraining the self from what Allah has forbidden, keeping it steadfast in
fulfilling His obligations, and holding it back from resentment and complaint regarding His
decrees.

The second is certainty: firm and settled faith, free from doubt, hesitation, uncertainty, or
confusion, grounded in five essential foundations which Allah mentions in His words: “True
righteousness does not consist in turning your faces towards east or west, but true
righteousness is in one who believes in Allah, the Last Day, the angels, the Scripture, and the
prophets” [Al-Bagarah: 177], and in His words: “Whoever denies Allah, His angels, His books,
His messengers, and the Last Day has gone far astray” [An-Nisa: 136], and also: “The
Messenger believes in what has been sent down to him from his Lord, and so do the believers:
all believe in Allah, His angels, His books, and His messengers” [Al-Bagarah: 285].

17
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Faith in the Last Day is included within faith in the revealed books and the messengers.

The Prophet #£gathered these together in the hadith of Umar ibn al-Khattab when he said:
“Faith is to believe in Allah, His angels, His books, His messengers, and the Last Day.”

These are the five essential foundations: whoever does not believe in them is not a believer.
Certainty means that faith in these truths becomes so firmly established that they are as
though directly witnessed by the heart and seen before it, their relation to inward insight
being like that of the sun and moon to physical sight. For this reason some of the Salaf said:
“Certainty is faith in its entirety.”
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Third: Guiding creation and calling them to Allah and His Messenger

Allah says: “And who can speak better than one who calls to Allah, does good, and says: ‘Il am
of those who submit’?” [Fussilat 41:33] Al-Hasan al-Basri commented: “This is the beloved of
Allah, this is a friend of Allah, one who has submitted to Him, acted in obedience, and called
others to Him.” This type of person is the highest and best of human beings in Allah’s sight on
the Day of Judgment.

These are the exceptions to those He describes as losers, for Allah says: “By time, indeed
mankind is in loss—except those who have believed and done righteous deeds, and enjoin
one another to truth and enjoin one another to patience.” [Al-Asr 103:1-3] Allah has thus
sworn by time regarding the loss of humankind, except for those who complete themselves
with faith and righteous action and complete others by guiding them to both. As Al-Shafi‘i
said: “If all people reflected on Surah Al-Asr, it would suffice them.”

18
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One cannot truly be among the followers of the Messenger except by calling to Allah with
insight. Allah says: “Say: This is my way; | call to God with insight, | and those who follow
me.” [Yusuf 12:108] Here, “I call to Allah” explains the way He follows. His way, and the way of
His followers, is to call to Allah. Whoever does not call to Allah is not truly on His path.

The phrase “with insight” (‘ald basirah) is explained by Ibn al-‘Arab1 as steadfastness in
religion. Others interpret it as reflection, as in the expression, “Do you not have insight into
such-and-such?” meaning reflection or consideration.

As the poet said:
In the early generations we have insights

The reality is that reflection (‘ibrah) is the fruit of insight (basirah). Whoever lacks reflection is
as if they have no insight at all.
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The root of the word basirah comes from zuhir (appearance) and bayan (clarity). The Qur’an
itself is called basa’ir “insights”, meaning evidence, guidance, and clear explanation that lead
to truth and direct one to right conduct. For this reason, in other contexts, the word basirah is
used for a blood trail that guides one to a target.

The verse also indicates that whoever is not guided by insight is not truly among the followers
of the Messenger. His followers are those endowed with insight. This is why the verse says: “I
and those who follow me.” If the meaning is “I call to Allah, and those who follow me also call
to Allah,” and “those who follow me” is connected to the pronoun in “I call”, and this is
acceptable due to the pause, then it shows that the followers of the Messenger are those who
actively call to Allah and to His Messenger.

If, instead, it is connected to the pronoun in “my way”, i.e. “this is my way and the way of
those who follow me”, then likewise, the way of the Messenger and of His followers is the call
to Allah. In both cases, the essential point is clear: the true way of the Prophet and his
followers is the calling to Allah.
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The fourth principle is indicated by the words: “they guide by Our command” [Sajda: 24]

This shows that their guidance is strictly based on what Allah has revealed to His Messenger.
They guide solely by Allah’s instruction, not by human opinions, philosophies, schools of
thought, or personal whims. Their guidance is purely divine in origin.

From this it follows that the true leaders (a’immah) of religion and those whom others follow
are precisely those who combine patience and certainty with calling to Allah according to the
Prophet’s guidance and the revelation, not according to personal opinions or innovations.
They are the successors of the Messenger #£in his community, his special companions, and
his allies. Anyone who opposes or fights them is considered to oppose Allah Himself, and Allah
permits conflict against such opposition.
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Imam Ahmad, in the preface to his book refuting the Jahmiyya, said:

Praise be to Allah, who, in every era of no Prophets, has left behind a remnant among His
people of knowledge, those who call the misguided to guidance, and patiently endure their
harm. They bring the dead to life with the Book of Allah, and illuminate the blind with the light
of Allah. How many of the slain of Satan have they revived, and how many lost and wandering
souls have they guided! How excellent is their influence upon people! And how ugly is the
effect of the people upon them!

They protect Allah’s Book from the distortions of extremists, the claims of the false, and the
misinterpretations of the ignorant, who have raised the banners of innovation and unleashed
the chaos of dispute over matters that are debated among people, contrary to the Book, and
agreed in departing from it. They speak of Allah, in Allah, and about Allah’s Book without
knowledge, twisting its ambiguous verses, and deceiving the ignorant by their confusing
explanations. We seek refuge in Allah from the trials of those who mislead.
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What must be attended to with knowledge, understanding, intention, and resolve is this:
every human being, indeed every creature, naturally strives for what brings pleasure, comfort,
and a good life, and instinctively avoids what brings its opposite. This sound principle entails
six essential elements:

1.  Knowing what is truly beneficial for the servant, that which suits him, and by attaining it
he experiences delight, joy, satisfaction, and a good life.

Knowing the path that leads to that benefit.

Walking that path.

Knowing what is harmful, that which injures, repels, or corrupts one’s life.

Knowing the path that leads to the above harm.

Avoiding that harmful path.

S g e

Only by completing these six elements can one fully enjoy the happiness, joy, and delight of
life, and achieve well-being. Any deficiency in these elements leads inevitably to a state of
misfortune, difficulty, and the disruption of one’s life.
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Every rational person strives in these matters, yet most people go astray in attaining what is
desirable and truly beneficial. This misguidance arises:
Either from not perceiving or knowing the object of desire,

Or from not knowing the path that leads to it.

These two errors are rooted in ignorance and are remedied through knowledge.

One may acquire knowledge of both the desired goal and the path to it, yet still find in the
heart inclinations and desires that obstruct the pursuit of this beneficial goal and prevent
walking the path correctly. Whenever one seeks the goal, these desires and inclinations
intervene and come between the person and what he aims to achieve.
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A person cannot leave these desires and give precedence to what is truly necessary except
through one of two means:

Either through a love that is firmly fixed
Or through a repulsion that is keenly felt.

In the first case, Allah, His Messenger, the Hereafter, Paradise, and its blessings become more
beloved to the heart than these lower desires. The person realises that he cannot have both,
so he chooses the higher beloved over the lower.

In the second case, one comes to know the consequences of pursuing these base desires: the
fears, pains, and suffering they entail, which are harsher and longer-lasting than the
temporary pleasure lost by abandoning them.

When either or both of these forms of knowledge take hold in the heart, they produce the
natural inclination to prefer what ought to be preferred, and to give it precedence over
everything else. The particular function of reason is thus: to prefer the highest of the beloved
over the lowest, and to endure the least of what is disliked in order to avoid the greatest.

Through this principle, one can discern the minds of people, distinguish the intelligent from
the less intelligent, and observe the diversity in human intellect.
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And where is the reason of the one who prefers an immediate pleasure, a fleeting delight that
is full of disturbance and discomfort, like a confused dream, or a phantom of enjoyment
glimpsed in a visitor’s vision during sleep, over a pleasure that is among the greatest of
pleasures, and a joy and delight among the greatest of joys, enduring, never fading, never
vanishing, never interrupted? He sells it for this transient, vanishing pleasure, which is itself
filled with pain, obtained only through suffering, and whose consequence is suffering.

If a rational person were to weigh its enjoyment against its pain, its harm against its benefit,
he would be ashamed before himself and his reason at how he pursues it, and how he wastes
his time engrossed in it. Let alone preferring it over that which “no eye has seen, no ear has
heard, and no heart of man has conceived.”
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And Allah has purchased from the believers their very selves, and set as the price Paradise,
executing this covenant through His Messenger, His intimate friend, and the choicest of His
creation.

So the commodity belongs to the Lord of the heavens and the earth; its price is the delight of
gazing upon His noble face and hearing His words in His abode. And the covenant was carried
out by His Messenger. How then could a rational person waste it, neglect it, and sell it for a
paltry price in a fleeting, perishing, transient world?

Is this not one of the greatest forms of loss and deception? Its enormity will only be revealed

on the Day of Mutual Deception (Yawm al-Taghabun), when the scales of the righteous are
heavy, and the scales of the wrongdoers are light.
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If you understand this prelude, then perfect delight, joy, and pleasure, as well as wholesome
living and true bliss, are found only in knowing Allah, in His Oneness, in intimacy with Him, in
longing for His presence, and in uniting the heart and attention upon Him.

For the most wretched life is the life of one whose heart is scattered and whose concern is
divided; such a person’s heart finds no resting place, no beloved to whom it may turn and
dwell in peace. As the poet has eloquently expressed:

He has not tasted the sweetness of life who has no

Beloved to whom he may feel secure and at rest.

Good living and beneficial life and the delight of the eye, lie in tranquility and reassurance in
the first and foremost beloved. If the heart wanders among all other beloveds, it finds neither
rest nor assurance in any of them, and the eye is not content until it rests in its Lord, its God,

its Guardian—who has no peer, no intercessor, and whose absence leaves him utterly needy.
As the poet said:
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Move your heart wherever you will among desires;
Love is only for the first beloved.
How many homes on earth may a young man grow familiar with,

Yet his longing remains always for the first home.
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So strive to make your concern one single concern, and let that concern be Allah alone. This is
the height of a servant’s happiness. The one who attains this state lives in an immediate
garden before the Garden of the Hereafter, and enjoys a present bliss even before the lasting
bliss to come.

As one of those who deeply experienced this said:

“There are moments that pass over the heart when | say: if the people of Paradise are in a
state like this, then truly they are living in a good life.”

Another said: “There are moments that pass over the heart in which it almost dances with
joy.” And another said: “How poor are the people of this world—they left it without tasting
the finest thing in it.” He was asked, “And what is the finest thing in it?” He replied: “Knowing
Allah, loving Him, finding intimacy in nearness to Him, and longing to meet Him.” There is no
joy in this world that resembles the joy of the people of Paradise except this.
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For this reason, the Prophet #£said: “From your worldly life, women and perfume have been
made beloved to me, but the delight of my eyes has been placed in prayer.”

He thus explained that two things from this world were made beloved to him: women and
perfume, then he said: “the delight of my eyes has been placed in prayer.”

The delight of the eye is greater than mere love, for not everything that is loved brings true
repose to the eye. The eye finds rest only in the highest of beloved things, what is loved for its
own sake, and that is none other than Allah, besides whom there is no god. Everything else is
loved only as a consequence of loving Him, and is loved for His sake. It is not to be loved
alongside Him, for loving something alongside Him is shirk, while loving for His sake is tawhid.

Thus, the idolater takes rivals besides Allah, loving them as Allah should be loved; whereas the
one who affirms divine oneness loves whoever he loves for Allah’s sake, hates whoever he
hates for Allah’s sake, does what he does for Allah’s sake, and refrains from what he refrains
from for Allah’s sake.

The whole of religion revolves around these four foundations: love and hatred, and from them
follow action and restraint, giving and withholding. Whoever perfects all of this for Allah has
perfected faith; and whatever falls short of being for Allah results in a corresponding
deficiency in the servant’s faith.
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The point is that what truly brings delight to the eye is higher than what is merely loved.
Prayer is the delight of the eyes of those who love Allah in this world, because within it is
intimate converse with the One in whom alone eyes find rest, hearts find reassurance, and
souls come to peace. It is the joy of remembering Him, humbling oneself before Him, drawing

near to Him—especially in prostration, for that is the moment when the servant is nearest to
his Lord.

This is why the Prophet #£said: “Bilal, give us comfort through prayer.” By this he made clear
that his comfort was in prayer, just as he had said that the delight of his eyes was in it. How far
this is from the attitude of one who says: “Let us pray so that we may be finished with prayer
and rest from it.”

For the one who loves Allah, prayer is rest and delight; but the heedless person, turning away,
has no share in this. Prayer weighs heavily upon him, burdensome and difficult: when he
stands in it, it is as though he were standing on burning coals until he can be free of it. The
prayer most beloved to him is the shortest and quickest, because he finds no delight in it and
no rest for his heart through it.

When a person’s eye finds delight in something and the heart finds rest through it, the hardest
thing for him is to part from it. But the one who forces himself through worship, whose heart
is empty of Allah and the Hereafter, and who is consumed by love of this world, finds prayer
among the hardest of burdens and its length among the most disliked things—even when he
is free, healthy, and unoccupied.
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Among the things that should be understood is that the prayer through which the eye finds
delight and the heart finds rest is the prayer that gathers six inward states.

The First State: Sincerity

This means that what drives a person to prayer, and what calls him to it, is his desire for Allah,
his love for Him, his seeking His good pleasure, drawing near to Him, seeking His affection, and
obeying His command. Nothing of worldly gain should motivate him in it whatsoever. Rather,
he performs it seeking only the face of his Lord Most High, out of love for Him, fear of His
punishment, and hope for His forgiveness and reward.

32




zedly Ball g 1l dgad
e elils Lede a8 aag (ll Jo Led W3] (3 oder Fhteus e b ali Fra OF ga
Jgis saalal) Sl Lajallas ¢ bly alb U 55l 8 (bly Falls LleSTy ooyl '
et ¥ et e A e anlS JWYly o A gy 4814y paad) Ledbly cisgandd
oxd () we s
e Wl cad 9y ¥ 0US S 7 ) e s 136 () Wi JlaiVlg (W - ) a1
iy W oty gl gl Gl LS S5 iy e i el anld o wall
(g2 LS W Lot J5i5y gl
S o s et S Olayy g Wy daad Libly Ll JuST & SLally
(i LS llbis: Joiy lghisy Laloys

The Second State: Truthfulness and Sincere Devotion

This means that the worshipper empties his heart for Allah during prayer, exerts his utmost
effort in turning wholly towards Him, gathers his heart fully into the prayer, and performs it in
the finest and most complete manner, outwardly and inwardly.

Prayer has an outward form and an inward reality: its outward form consists of visible actions
and audible words, while its inward reality consists of humility, watchfulness, emptying the
heart for Allah, and turning completely towards Him, so that the heart does not turn away to
anything else.

This inward reality is to prayer what the soul is to the body, while the outward actions are like
the body itself. If prayer is stripped of its soul, it becomes like a body without life. How could a
servant not feel ashamed to stand before his Master with something like that?

For this reason such a prayer is folded up like a worn-out garment and struck back against the
face of the one who offered it, saying: “May Allah neglect you as you neglected me.” But the
prayer whose outward and inward dimensions are complete rises with light and clear proof,
shining like the sun, until it is presented before Allah, who is pleased with it and accepts it.
Then it says: “May Allah preserve you as you preserved me.”
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Section: The Third State — Following and Emulating
It is that the worshipper exercises the utmost care to emulate the Prophet #Ein his prayer,
performing it exactly as he did. He turns away from what people have innovated in prayer,
additions, omissions, or postures that have no basis in what was transmitted from the
Messenger of Allah ¥£or from any of his companions.
He does not rely on the opinions of those who grant concessions, who limit themselves to
what they consider the minimal obligation, while others dispute them and enforce what they
omit. Perhaps, the authentic narrations and Sunnah is with him, but they pay it no mind,
instead stating that they follow only such and such madhab. This will not save them before
Allah, nor is it a valid excuse for the one who leaves a Sunnah that reaches him.
Rather, he understands that true guidance is in following the Prophet #£alone, and

obedience to anyone else is only valid if they follow what the Messenger #££commanded.
Anything else outside the Prophet #£is taken from their words and left as is; it is not binding.

34




wSd Slsy by s Lad Jow)l (._Qs} 5 Y U A S aiy —aloe— 1 3T 15y
Py s Lo Ly Yy ol Ol e Lz Yy cdd sLBYly 08 oS Linisy Y6 e les J1ed
of Y w10 1 mmadl] disastdl sl BUk: aldl oy —Slum— ol Lner 13]

Hedy sl gl Sl dw 6 bl Wil el s W

P

&3 Al ] c”()ﬁju &9 ojf.af e (’QT z}l @j‘” % L“gfj‘ JUy ‘[.L J‘J‘;Sﬂ] %&%}i}‘

s 2Ll o 3508 ) e ol o) LeSig M gy B 4] gl ad )

Allah has sworn by His noble Self: We do not truly believe until we submit disputes to the
Messenger and follow his judgment fully and unconditionally. Obeying anyone else or
submitting to anyone else does not benefit us, nor will it save us from Allah’s punishment. On
the Day of Judgment, when we hear His call: "What did you answer the messengers?" [Al-
Qasas: 65] we will be required to answer regarding this.

Allah says: "We will surely question those to whom [the messengers] were sent, and We will
surely question the messengers." [Al-A'raf: 6] The Prophet isaid: "It was revealed to me that
you will be tested through me and questioned about me." This refers to the questioning in the
grave.

If a person has had the guidance of the Prophet #£and abandons it for the opinion or saying

of anyone else, it will come back to them on the Day of Judgment, and they will be held
accountable.
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Section: The Fourth State —Excellence

This aspect is the state of God-consciousness, where a servant worships Allah as if he sees
Him. This state arises from the perfection of faith in Allah, His Names, and His Attributes, such
that it is as if he sees Allah, above the heavens, established on His Throne, commanding and
forbidding, and governing the affairs of creation.

From Him and to Him do all matters descend and ascend; the deeds and souls of His servants
are presented to Him upon accountability. The servant witnesses all of this with his heart: He
witnesses Allah’s Names and Attributes; He acknowledges that Allah is Self-Subsisting, Living,
Hearing, Seeing, Mighty, Wise, commanding and forbidding, loving and disliking, approving
and disapproving, doing what He wills, ruling as He desires, seated above His Throne. Nothing
of the servants’ deeds, words, or inner states is hidden from Him. Indeed, He knows even the
treachery of the eyes and what the hearts conceal.
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The state of Ihsan is the foundation of all the actions of the heart. It brings about: modesty,
reverence, glorification, fear, love, turning to Him, trust, humility and submission and
complete servitude. It also cuts off whispers and vain talk of the soul, and unites the heart’s
focus and attention upon Allah.

The servant’s share of closeness to Allah is proportional to his share of the station of lhsan.
According to this, the merit of prayer varies: two people may perform the same acts of
standing, bowing, and prostration, yet the difference in their spiritual reward can be as vast as
the difference between heaven and earth.
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Section: The Fifth State —Divine Favour (Al-Minnah)

This state is that the servant acknowledges that all favour belongs to Allah, for having placed
him in this station and made him worthy of it, and for granting him the ability to engage both
heart and body in His service. Without Allah, none of this would have been possible. As the
Companions used to say before the Prophet :&£

By Allah, if it were not for Allah, we would not have been guided
nor would we have believed, nor would we have prayed

Allah says: “They show favour to you by embracing Islam. Say: ‘Do not show favor to me for
your Islam; but Allah has shown favor to you by guiding you to faith, if you are truthful.”” [Al-
Hujurat 49:17] Thus, it is Allah alone who makes a person a believer and enables one to pray.
As the Prophet Ibrahim supplicated: “Our Lord, make us submissive to You, and from our
descendants a community submissive to You.” [Al-Bagarah 2:128] And, “My Lord, make me
steadfast in prayer, and [make] from my descendants.” [Ibrahim 14:40]

So the favour is solely Allah’s for having made His servant steadfast in obedience. This is
among the greatest of His blessings upon him.
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Allah says: “And whatever blessing you have is from Allah.” [An-Nahl 16:53]
“But Allah has made faith beloved to you and has beautified it in your hearts, and He has

made disbelief, wickedness, and disobedience hateful to you. Those are the rightly
guided.” [Al-Hujurat 49:7]

This scene is among the greatest and most beneficial for the servant. The more a servant’s
Tawhid is perfected, the fuller is his share of this scene.

One of its key benefits is that it prevents the heart from arrogance regarding one’s deeds and
their display. When the servant witnesses that Allah is the One who grants success, bestows
guidance, and enables the act, this awareness occupies his heart and prevents him from
becoming proud of what he does. His heart is lifted above self-admiration, his tongue does not
boast and he does not exaggerate in speech about his deeds. This is the mark of deeds that
are accepted and elevated before Allah.
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One of its benefits is that it attributes all praise to its rightful Owner, so the servant does not
witness any praise for himself. Rather, he acknowledges that all praise belongs to Allah, that
all blessings are from Him, that all virtue is His, and that all goodness is in His hands.

This is the essence of perfect Tawhid: a servant’s footing in the station of Tawhid is not firm
except with this knowledge and witnessing. When he knows it and it becomes firmly
established in his heart, it becomes a state for him.

Once this scene is established in his heart, it yields for him: love for Allah, closeness to Him,
longing to meet Him and a delight in His remembrance and obedience. This bliss bears no
comparison with the highest pleasures of the worldly life whatsoever.

Indeed, a person has no real good in his life if his heart is turned away from this and the path

to reach it is blocked. In such a state, he is as Allah described: “Leave them to eat and enjoy,
and let hope delude them; soon they will know.” [Al-Hijr 15:3]
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Section: The Sixth State — Shortcoming (Taqsir)

Even if a servant exerts himself to the utmost in fulfilling a duty and does his utmost effort, he
is still falling short, for the right of Allah over him is far greater. What is required in return in
terms of obedience, servitude, and worship is far beyond what the servant can ever
accomplish. The greatness and majesty of Allah demand worship befitting Him, which is
beyond any human capacity.

Consider how the servants of kings treat their masters: they serve them with reverence,
respect, awe, fear, and humility, directing their hearts and limbs entirely to their service. How
much more is Allah, the Sovereign of Sovereigns, the Lord of the heavens and the earth,
deserving of such treatment, indeed, far beyond it.
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When the servant witnesses in himself that he has not fulfilled the right of his Lord in His
servitude, nor even approached it, he becomes aware of his shortcoming. With this
awareness, all he can do is seek forgiveness and excuse himself for his deficiency, negligence,
and failure to perform what is due to his Lord. Until Allah pardons him and absolves him of
this deficiency, the servant is in greater need of forgiveness than of any reward for it.

If the servant had fulfilled the right of servitude as it ought to be, it would have been rightfully
due to him by virtue of his servitude. A servant’s work and service are owed by virtue of his
being a servant and owned by his Lord; if a master were to demand payment for such service,
people would consider him foolish and absurd, for the servant is not truly a servant to any
other than Allah.

Indeed, the servant is truly the servant and property of Allah, in every respect. His work and

service are owed by virtue of being His servant; if Allah rewards him for it, this is merely
favour, grace, and bounty from Allah, not something the servant has any rightful claim to.
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From this, one understands the meaning of the Prophet '&fs statement: "None of you will

enter Paradise by his deeds alone." They asked: "Not even you, O Messenger of Allah?"
He ¥Ereplied: "Not even me, unless Allah envelops me in mercy and favor."

And Anas ibn Malik said: "On the Day of Resurrection, three registers will be brought out for
the servant: a register of his good deeds, a register of his sins, and a register of the favors that
Allah has bestowed upon him. Allah will say to His favours: ‘Take your due from the servant’s
good deeds.” They will begin with the smallest favor, exhausting his good deeds. Then the
favours will say: ‘By Your Might, my due has not been fulfilled yet.” If Allah wills to have mercy
on His servant, He grants him His favors, forgives his sins, and multiplies his good deeds."This
is established from Anas.

It demonstrates the perfect knowledge the Companions had of their Lord and their duties
toward Him, as well as their deep understanding of the Prophet ,%£his Sunnah, and the
religion. Only those possessing insight and knowledge of Allah, His names, attributes, and
rights truly grasp the depth of this narration.

From this, one also understands the meaning of the hadith narrated by Abu Dawood and
Imam Ahmad, from Zayd ibn Thabit, Hudhayfah, and others: "If Allah were to punish the
inhabitants of His heavens and His earth, He would do so without being unjust to them. If He
were to show them mercy, His mercy would be better for them than their deeds."
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And the key pillars of this matter are four things:

A correct intention (niyyah).

A high level of strength (quwwah).
Desire to achieve it.

Fear of falling short.

= 9N =

These four form the foundations of this matter.

Whatever deficiency a servant experiences in his faith, in his inner or outer state, or in his
actions, stems from a deficiency in one or more of these four.

Let the discerning person reflect deeply on these four aspects, make them the guiding
principle of his path and conduct, and build upon them his knowledge, actions, speech, and
states. Everything that emerges comes from them, and whoever fails does so because he lacks
them.

And Allah is the Most Knowing, the One whose help is sought, the One upon Whom reliance is
placed, and to Him is all desire. He is the One who grants success to us and to all our brothers
among the Ahl al-Sunnah in realizing this, both in knowledge and practice. Truly, He is the
Guardian and the Bestower of success, and He is sufficient for us and the Best Trustee.
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